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EDITORIAL 


REcENTLY Dr. CoBERN DISCUSSED, FROM THE STAND- 
point of archeology, the social conditions of the 
age and region which gave us the New Testament. 
His present paper, The New Archeological Discoveries 
and the New Testament Text, is confined more espe- 
cially to certain literary characteristics and peculiarities 
which archeology has lately placed before our eyes and 
which have a bearing on the same Scriptures. After 
a brief review of the familiar facts of Deissmann’s dis- 
covery of the relation of the language of the newly 
found papyri to that of the New Testament, and some 
mention of the more noted New Testament manu- 
scripts and fragments, the author takes up several 
important points. For one thing, “we now for the first 
time have in our hands manuscripts written in the third 
century, a hundred years earlier than any previously 
known.” Moreover, “these New Testaments written 
long before the days of Constantine are in every essen- 
tial exactly like our own.” As has often been made 
clear, these discoveries occasion no sensational changes 
in either the words or the doctrinal content of the por- 
tion of the Bible concerned, but Dr. Cobern states that — 
hardly a page fails to receive new light upon some 
familiar word or phrase, and cites a number of instances. 
All conservative readers will especially enjoy that sec- 
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tion of this article which deals with “‘the exceptional 
accuracy of the New Testament historians,” while the 
one devoted to “new interpretations and new illustra- 
tions” has a very practical value. The paper closes 
with a concise account of the history of New Testa- 
ment archeology. 


THE EXPRESSION, THE CONFLICT BETWEEN SCIENCE AND 
religion, is not only threadbare, but it is a misnomer. 
There is no clash here, if the terms are rightly under- 
stood. By religion we mean our relation to God as 
governed by His revelation to us; and by science, our 
systematic comprehension of the elements and laws of 
His created universe. God does not contradict Himself 
in different realms of His universe; the difficulty is not 
between religion and science, but between religionists 
and scientists. This is clearly set forth in Dr. Snow- 
den’s contribution, Christian Faith and Intellectual 
Life. Beginning with a broad review of historic facts, 
he goes on to examine the attitude of the Bible itself 
toward the quest for truth, then the relation between 
Christian doctrine and intellectual pursuits, and finally 
the relation between faith and knowledge. As one fol- 
lows his closely reasoned sentences he comes to realize 
with new force that, instead of being antagonistic, 
“both faith and reason stand in need of each other and 
neither should try to live and work in a water-tight com- 
partment separate from the other.” 


OccULTISM FINDS A GREAT OPPORTUNITY IN THE UNCER- 
tainties and forebodings of the day. Distressed and 
anxious souls long for rest, peace, and hope; and, if not 
trained to know substance from shadow in religious 
matters, they are easily lured by some phantom of the 


EDITORIAL 11 


mists. Pastors are discovering new inroads by Spirit- 
ism, Christian Science, and New Thought in their 
communities, and they realize that they must bear the 
chief responsibility of meeting all such propaganda. 
Christian Science has a very aggressive and systematic 
organization, and apparently is now especially busy in 
the small towns and villages. One reason for the com- 
parative success of this cult is, that it has not been 
treated with enough serious attention by persons of 
force and of trained logical minds. If they have given 
Science and Health, its chief text book, any notice at 
all, they were usually so offended by its absurdities as 
to dismiss the whole matter in disgust. They have failed 
to study its teachings well enough to be able to care for 
those who, confused by its subtleties and fascinated by 
its glitter, do not know how to meet its raw assertions 
or rightly estimate its vagaries. Seeking to supply 
this very need on the part of pastors and other leaders, 
Mr. Wyckoff contributes to this issue the first of several 
papers upon The Non-Sense of Christian Science. A 
recognized writer in the field of religious psychology, he 
handles his subject with exceptional skill. He devotes 
attention chiefly to the actual teachings of Christian 
Science rather than to its negative aspects or to the 
character of its founder. These articles grew out of 
his own experience in dealing with this delusion, the 
material he was using in public addresses being re- 
quested by other ministers. They have a very practical 
value to pastors who face the problem offered by the 
spread of this counterfeit religion. 


Wr ARE PERHAPS MORE LIKELY TO INQUIRE INTO 
the history and antecedents of what is new to us 
than of those things we have always known. Yet the 
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old and familiar take on new meaning and awaken new 
interest when their story is told. Since childhood we 
have repeated the Apostles’ Creed. In thousands of 
churches its recital by the congregation each Sunday 
forms part of the regular order of worship. Yet how 
many Christians, even of the more intelligent class, 
could give any account of how this brief statement of 
their faith came into being? Dr. Faulkner’s paper, 
The Rise of the Apostles’ Creed, offers a short, clear 
summary of the efforts progressively made to formu- 
late a statement of the Christian faith, which have 
resulted in one that is comprehensive enough to include 
the great essentials of trinitarian doctrine, simple 
enough to be understood by men generally, and brief 
enough to be committed to memory by old and young 
alike. With characteristic thoroughness Dr. Faulkner 
gives numerous references and citations in support 
of his statements, while the quotations he offers alone 
give a good idea of the evolution of this historic utter- 
ance which the Christian church opposes to the vagaries 
of paganism and the fallacies of anti-Christian philos- 
ophy and propaganda. 


RELIGIOUS BELIEFS AND FORMS HAVE AN AMAZING 
vitality. The history of the church in Egypt furnishes 
an instance. The Coptic Church is some fifteen cen- 
turies old, and, whatever its faults, it has passed through 
trials that must inevitably have blotted out any human 
institution lacking the inherent tenacity of a religious 
faith. Born of controversy, it has not only had its ex- 
perience of persecutions and other discouragements 
from without, but has survived the far more deadly peril 
of inward weakness, corruption, and decay. Indeed, 
so contemptible were the ambitionless and densely ig- 
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norant monks who furnished its leaders that the Mo- 
hammedan conquerors of Egypt did not find the Coptic 
Church a sufficient menace to their plans to merit sup- 
pression. According to some accounts, they actually 
made these nominally Christian Copts their aids in con- 
quest. Yet now, after so long a time, the Coptic Church 
seems awakening to a new life and under the heading, 
Reform Movements in the Coptic Church, Dr. Mc- 
Clenahan gives us an account of what has been taking 
place in the past few generations. Though, to West- 
ern Christians, much may still be desired, yet that there 
is evidence of life, and so of great possibilities in the 
future, is plain from this painstaking account by one 
familiar with Egyptian affairs. 


THE NEW ARCHEOLOGICAL DISCOVERIES 
AND THE NEW TESTAMENT TEXT 


By Campen M. Cosern, D.D., Litt. D., Thoburn Professor of 

English Bible and Philosophy of Religion, Allegheny College 
As the famous explorer and scholar, Dr. J. Rendel 
Harris, drove away from Founders’ Hall, Haverford 
College, in January, 1889, on his Mt. Sinai expedition, 
Professors Albert J. Edmunds and Isaac Sharpless 
stood on the steps and waved farewell to him. Dr. 
Sharpless called after him: “Well, farewell, Rendel, and 
I hope thee’ll bring us back a new Gospel!’ Dr. 
Harris called back: ““The old one is good enough for 
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me. 

The present article aims to show the new light which 
has been cast upon the old Gosee by recent archeolog- 
ical research. 


New LiGut on THE LANGUAGE OF THE NEW TESTAMENT 
AND THE LITERARY Hapsits OF THE First CENTURY 


It is an amazing thing that no scholar forty years ago 
had ever read a manuscript written during the lifetime 
of Jesus and in the language commonly spoken and 
written in that era. Many classics dated indeed from 
that or earlier periods but these were all known to us 
through manuscripts written many centuries after their 
composition. The New Testament manuscripts had 
been reproduced oftener than any classic so that the 
text was to that degree more certain, yet no New 
Testament manuscript known was older than the fourth 
century A.D., and only three or four older than the 


sixth century. Horne, in his well-known Introduction 
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published some ninety years ago, could mention 550 
good New Testament texts of all ages that had been 
collated by scholars, and Westcott and Hort made their 
critical Greek text, which formed the basis of our Re- 
vised Version, from 1700 manuscripts; but in 1902, when 
von Soden published his Die Schriften des N.T., he knew 
of 2328 uncial manuscripts besides over 1700 important 
minuscules—the text of the New Testament being more 
thoroughly fixed, therefore, than the text of any of 
Shakespeare’s plays. 

But this is not the greatest thing connected with the 
new discoveries. It was a student preparing for the 
ministry, Adolf Deissmann, who first recognized that 
the great mass of Greek documents, from the first and 
adjoining centuries which had recently been dug up— 
legal and business documents and private letters—were 
all written in the language of the New Testament. 
Every Greek scholar had known that the New Testa- 
ment was written in a Greek very different from that 
used in the classics, but it was supposed that this was 
due to the fact that the Holy Ghost was the author of 
the New Testament manuscripts and that He was 
writing through Hebrew scribes who were influenced by 
the Hebrew grammar to change many of the ordinary 
Greek idioms. Deissmann proved all of these imagina- 
tions to be mistaken, so that since his day a dozen or 
more new Greek grammars have had to be published, 
taking account of this new light thrown upon the Greek 
language. 

The grammar of the papyri was the grammar of the 


New Testament! This shows that it was not Wycliffe == — 


who first gave the New Testament to the people in the 
language of the people, but it was Paul and Mark and 
Luke who did this. 
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This was the greatest possible surprise to Greek 
scholars, but it has been practically accepted by all. 
It was not because the New Testament writers were 
Hebrews or because the New Testament language was 
divinely inspired that its writings differed so remarkably 
from classical Greek, but it was because the early 
Christians were giving the story of Jesus to the people 
in the language which was being used in common inter- 
course. The broken connections, double negatives, 
interchange of cases, strange variations in spelling, etc., 
need not now be explained as mistakes of copyists, but 
were due to the grammatical imperfections of popular 
speech. The earliest teachers of Christianity were not 
as much interested in their grammar as in their message, 
and they put the message so that the shopkeepers and 
fishermen received it in their own tongue. One con- 
sequence of this new discovery is that we must now give 
up our old confidence that a theological doctrine can 
be proved by some change of tense or any other minute 
grammatical form. Many of the arguments which 
have contributed much to denominational controversy, 
and some that have convulsed Christianity, have now 
been necessarily thrown into the scrap heap. _ 

As I have elsewhere shown, the Greek of the New 
Testament compares in style and vocabulary with the 
ordinary papyri coming from the same age as the mod- 
ern magazines of the better class, such as the Atlantic 
or the Contemporary, compare in style and vocabulary 
with the ordinary spoken language. There is a beauty 
and sublimity of expression displayed by the Bible 
writers never found in other papyri, though the literary 
perfection of style so coveted by writers of the better 
class in the first century is often absent. 

These studies in New Testament language have 
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made it perfectly clear that numbers of the supposed 
mistakes of the New Testament texts are mere ordinary 
grammatical or chirographic faults peculiar to the first 
century vernacular, thus offering a totally new and 
unexpected mark of antiquity. Great papyrological 
experts now seem with practical unanimity ready to 
date almost every New Testament document back to 
the first century because of these first century marks. 
Whatever may be the final conclusion so far as St. 
John’s Gospel, 2 Peter, and a few other books are con- 
cerned, at any rate we certainly now possess a new 
external standard by which we may reach results much 
more reliable than were previously possible. 

The literary habits of the first century, which have 
now been fully opened to us, also explain a number of 
peculiarities connected with the New Testament manu- 
scripts hitherto obscure. Knowing as we now do the 
sizes of the papyrus sheets necessarily used by the 
writers of the New Testament, it is easy to account for 
a certain mixing of paragraphs and sections, ¢.g., in 
some of the letters of St. Paul. So the consolidation of 
two writings dealing with the same subject, in order to 
make a pamphlet of ordinary size, was notat all uncom- 
mon. Variations in style which used to be supposed a 
sure mark that two letters could not be by the same 
author, may be very well accounted for by the ancient 
practice of writing by dictation. If the dictation were 
interrupted a change in style would not be unnatural, 
while a very marked difference might result if it were 
dictated in a rough draft, dictated word by word, or 
written by hand. SS 

The fact that punctuation was almost unused by 
first century letter writers, that even the words were not 
separated, that abbreviations were constant, and that 
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there were no quotation marks, explains many things in 
New Testament manuscripts which were formerly 
supposed to be gross errors or malicious changes on the 
part of copyists. 

The old notion that the New Testament copyists 
indulged themselves freely in changing the manuscripts 
must be given up. This was not even done with the 
classics, for which the copyists would have no special 
reverence. Dr. A. S. Hunt has recently summarized 
the chief lessons to be derived from the study of tens of 
thousands of fragments of these Greek classics. 

First and most important is the general confirmation of 
tradition. Our classical texts are found to be substantially the 
same as they were at the beginning of the Christian era. * * * 
Secondly, I think that on the whole they tend to justify the 
methods of the best modern scholarship. * * * Conjectural 
alterations have not seldom been confirmed. For example some 
papyrus fragments of the eleventh book of Polybius in the space 
of about 130 short and incomplete lines have corroborated no less 
than thirteen conjectures. * * * Thirdly, with regard to 
the character of papyrus texts, they are often of what may be 
described as an eclectic type; that is they do not as a rule tend to 
support a single manuscript or group of manuscripts as- against 
others but to agree here with one, there with another. Editors 
must beware of pinning their faith to any manuscript or group; 


it may be in general the better witness but it is unlikely to have 
any monopoly of the truth. = 


As with the classics so with the New Testament 
manuscripts. While local changes were constantly 
being made, owing to the infirmities of copyists and to 
the mistaking of marginal notes for the original text, 
etc., yet scholars are now universally agreed that the 
new discoveries have proved beyond doubt that the 
New Testament text was transmitted with remarkable 
accuracy and scrupulousness, so that it can be trusted 
more confidently than any other ancient record. 


_ ‘Journal of Egyptian Archaeology, 1914, p. 86; cf. Kenyon in Proceed- 
ings of British Academy, 1904, pp. 139-168. 
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The style of the New Testament letters represents 
in a very vivid way the style of the ordinary letters of 
the first century. The writer could give very many 
illustrations of this. In almost every one of Paul’s 
so-called “Epistles” you find the same order of thought 
and some of the phrases which were used by polite 
writers almost universally in private correspondence 
during the first century. 


New Lieut on tHe New Testaments Usep By THE 
EARLY CHRISTIANS FROM THE THIRD TO THE 
SixtH CENTURIES 


Up to this generation the oldest New Testament manu- 
scripts known were the Codex Sinaiticus, fourth century, 
discovered 1859; the Codex Vaticanus, fourth century, 
published, though very inaccurately, 1828-38; the Codex 
Alexandrinus, fifth century, known since the seven- 
teenth century and representing essentially the text 
of our Authorized Version; and the Codex Bezae, sixth 
century or earlier, the knowledge of which dates to the 
sixteenth century. Such were all the ancient New 
Testament manuscripts of the first class known previous 
to this generation; though there were known a good 
many valuable manuscripts of the second class, dating 
from the sixth and later centuries. 

In 1909 Dr. Caspar Rene Gregory catalogued all the 
known manuscripts of the New Testament in all lands, 
being able to list thirty-five or forty fragments of 
parchment and vellum dating from the fourth to the 
sixth century, and some twenty fragments from some 


fifteen different ancient New Testaments written on — 


papyrus between the third and sixth centuries. Sir F. 
G. Kenyon in 1913 added eight papyrus Testaments 
to this list. The present writer, in 1917, was able to 
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report twenty-eight additional fragments of papyrus 
New Testaments dating from the third to the sixth 
century.’ 

The importance of these discoveries is immensely 
great. We now for the first time have in our hands 
manuscripts written in the third century, a hundred 
years earlier than any previously known, and these New 
Testaments written long before the days of the Em- 
peror Constantine are in every essential exactly like our 
own. They differ occasionally in verbal form and in 
the spelling of words as the Revised Version differs 
from the Authorized Version and the Authorized 
Version from Wycliffe’s version, but in every essen- 
tial phrase and fact they are our New Testament and 
none other. This is seen to be even more important 
when we remember that many of these newly discovered 
New Testaments came from the pockets of private 
Christians, not from the reading desks of churches. 
This means that they were written without ecclesiastical 
censorship. Numbers of these are small books written 
on poor papyrus by poor penmen, who either copied 
carelessly or had a poorly written original to copy, yet 
they are more important, as the writer believes, for 
critical purposes than many of the more carefully pre- 
pared texts. 

These were the Bibles of poor men and they were 
written seemingly before the doctrine of verbal inspira- 
tion became mechanical. The message was all 
important, but synonyms could be used without a 
feeling of guilt. The changes, however, are not much 
more marked than those made by modern text critics 
and not nearly so strongly marked as those between the 


?The New Archaeological Discoveries and Their Bearing upon the New 
Testament and upon the Life and Time of the Primitive Church, pp. 149-160. 
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Revised Version and the Twentieth Century New 
Testament. 

While most of these newly recovered Greek texts 
are pitifully fragmentary, one at least, the Washington 
Codex, in size and complete preservation, as well as in 
other respects, deserves to rank on an equality with the 
Sinaitic manuscript which Tischendorf found on Mt. 
Sinai and which became the chief treasure of the library 
in Constantinople. 

This beautiful manuscript of the four Gospels was 
bought in Cairo, December, 1906, by an American, Mr. 
Charles L. Freer of Detroit. It consists of 372 well- 
written pages, and according to Professor Edgar J. 
Goodspeed of the University of Chicago, “‘it promises to 
play an important part in further studies of the western 
text,” while in its Syrian parts it stands with the 
Alexandrinus as a second and hardly inferior Greek 
witness.? Professor Henry A. Sanders of the Uni- 
versity of Michigan, the scholarly editor of this manu- 
script,* has shown convincingly, as the writer be- 
lieves, that the date of this manuscript, which shall 
forever be the pride of America, must be allowed to be 
“the fourth century, though the beginning of the fifth 
must still be admitted as a possibility” (p. 139). With 
the exception of a spectacular addition to Mark 16:14 
this venerable manuscript—so old that it was shown as 
a curiosity in the fifth century, as the blots from pilgrim 
candles still testify—remains another invaluable testi- 
mony to the accuracy with which our New Testament 
has been: transmitted. 

The text of the New Testament has also been strong- 
ly confirmed by tens of thousands of Syriac, Coptic, 


®The Freer Gospels, p. 65. 
4The New Testament Manuscripts in the Freer Collection, Part 1, 1918. 
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and Latin texts representing various versions of the 
New Testament or ancient writings containing quota- 
tions from the New Testament. One of the best 
Syriac finds was the New Testament that Mrs. Agnes 
Smith Lewis and Mrs. Margaret Gibson made at the 
Convent of St. Catherine, Mt. Sinai, in February, 1892. 
The importance of this manuscript is specially due to 
the facts that this language was very similar to Jesus’ 
mother-tongue and that the Greek Testament was 
translated into Syriac within a few years after St. John 
died, this version being in use near Palestine not later 
than a.p. 150. Indeed, this Syriac text gives us the 
proper names and many phrases in the exact form in 
which the disciples of Jesus uttered them. 

Another even more remarkable discovery was that 
_of Tatian’s Harmony of the Gospels, originally written 
in Syriac about 160 a.p., an Arabic translation of 
which was discovered and published in 1888. If this 
Arabic text, made from a very ancient Syriac manu- 
script, truly represents the original Syriac of Tatian, as 
scholars now generally acknowledge, it gives us the text 
of the Gospels which was accepted both by the orthodox 
and the heterodox Christians within two generations of 
St. John’s death. It is very interesting to note that 
this ancient Harmony, in the form in which we find it, 
does not fundamentally differ from the modern Har- 
mony put out by Burton and Goodspeed the past year. 

The most remarkable addition to our new knowledge 
so far as the versions are concerned comes, however, 
from the enormous mass of Coptic New Testaments 
discovered from the fourth and fifth centuries. Most 
of these are almost as important for critical research as 
the ancient Greek texts previously mentioned. While 
the many new discoveries of ancient Latin New Testa- 


THE NEW TESTAMENT TEXT 23 


ments can hardly be called as important as those re- 
ferred to above, yet as these represent a version which 
originally must have appeared not later than the end 
of the first century or the beginning of the second, they 
must always be accorded reverence. The Latin ver- 
sions have also advanced to a place of primary interest 
in critical study in recent years, because of the theory 
held by several good scholars that the Gospel by Mark 
was originally written in Latin. 


New Licut on THE New TESTAMENT VOCABULARY 


The Greek lexicon has been affected by the ‘new dis- 
coveries almost as greatly as the Greek grammar. 
Every minister who really is in earnest in his desire to 
get the real meaning of the Holy Oracles ought con- 
stantly to keep by his side Professor A. Souter’s little 
Pocket Lexicon (1916) in order to get the new meanings 
or shades of meaning brought to light recently on 
Biblical words.° 

There is not a page of the New Testament where 
some new light from the papyri has not been cast upon 
some well-known Biblical word or phrase. For ex- 
ample, selecting instances quite at random, Jesus is 
said not merely to have been “slain” but actually 
“murdered” (Acts 10:39); the men who raised a riot 
against Silas and Paul at Thessalonica (Acts 17:5) were 
not merely lewd fellows of the baser sort but “market 
place agitators;”’ Peter and John (Acts 4:13), and Jesus 
also (John 7:15), were actually declared by their calum- 
niators (according to the common meaning of the 
word) to be unable to write; John Baptist was not — 


5So in his grammatical researches he should constantly use Professor 
A. T. Robertson’s Grammar of the Greek New Testament in the Light of 
Historical Research, 2d Ed. 1915. 
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counted worthy to “take off’ his Master’s sandals 
(Matt. 3:11); Paul was not only beaten “uncondemned”’ 
but also “untried” (Acts 16:37; 22:25); he is called not 
simply an architect, but rather “chief engineer” (1 Cor. 
3:10); Mnason was not an “aged” disciple, but an 
“original” disciple (Acts 21:16); Judas not only “bare’’ 
but “bare off” (¢.e., stole) the “bag’—.e., as the 
papyri show, the “money bag’’ (John 12:6); the Apos- 
tle’s “thorn” in the flesh becomes a “‘stake,” though the 
“beam” in the eye of the Pharisaic critic (Matt. 7:3) 
now becomes the less dangerous but more irritable 
“‘splinter.’”° 

We have no space to develop this section of our 
discussion as we ought, but close by giving a few mean- 
ings very important to preachers in the phrases which 
we have used in The Biblical World.’ 

Paul never said: “I have kept the faith” (in the 
sense of being doctrinally steadfast), but did say: “T 
have loyally guarded the trust.”’ Peter spoke not of 
“spiritual” milk, but of “unadulterated” milk. James 
did not say that “the proving of your faith worketh 
patience,” but that “genuine, proved” faith worked 
patience. The author of the Hebrews did not declare 
that faith is the “substance” of things hoped for, but 
that it is the “title deed’ of things hoped for. Paul, 
in his declaration that the “‘ends of the world are come 
unto us” (1. Cor. 10:10), was not making a prophetic 
declaration that the apostles were living in the closing 
era of the world’s history, but was uttering a joyous 
declaration that the apostles were heirs to all the “spir- 
itual revenues” of the ages which had preceded them. 


_ ‘See for these and many more instances Cobern, The New Archaeological 
Discoveries and their Bearing upon the New Testament, etc., 125-131. 


‘Some Results of Recent Archaeological Studies Bearing Upon the New 
Testament and the Primitive Church, May, 1918. 
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Jesus is called not the “captain” of our salvation, but 
the “founder” or “originator” of that salvation. God 
is not an “austere” but an “exacting” employer. Our 
calling and election are made not merely “sure” but 
“legally secure.” One of the most interesting discov- 
eries to many may be the fact that the phrase, “If thou 
art the Son of God” (Matt. 4:3, 6) does not in any de- 
gree convey doubt, as is convincingly proved from the 
papyri to the confusion of many sermonizers. 


New Lieut on tHE New TESTAMENT THEOLOGY 


There is but one theology in the thousands of early 
Christian documents and inscriptions which have been 
dug up from the first four centuries—the theology of 
St. Paul. Christ’s Deity, virgin birth, pre-existence, 
and atonement through His death for the sin of the 
world, are everywhere in evidence. These doctrines 
are not brought in as if they were a matter of contro- 
versy, but incidentally, as if they were believed by all 
Christians. 

The only strikingly new point revealed by the pa- 
pyri, so far as the theology of the New Testament is 
concerned, is that many of the titles given to our Lord 
by the apostles are now seen to be exactly the same as 
the titles given to deified Roman emperors in the first 
century. It was Jesus, not the Emperor, who was “great 
God and Saviour.” It was Jesus, not Caesar, who was 
the imperial “Lord,” to whom every knee must bow. 
For the first time it is now seen that when these early 


Christians declared Jesus to be “the Lord” in their — 


baptismal service they were affirming Him to be more 
than human. How our fathers would have shouted ~ 
“Hallelujah”’ at this discovery! 
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New Licut on THE ExcEerpTIONAL ACCURACY OF THE 
New TESTAMENT HISTORIANS 


While probably no New Testament authority of 
national fame in any university would now risk his 
reputation by affirming, as once was common, that 
infallibility is a necessary test and mark of inspiration; 
yet the modern archeological discoveries have made the 
old criticisms of New Testament “mistakes” seem very 
immature. The discoveries indeed have confirmed in a 
most remarkable way the general and constant accu- 
racy of the New Testament writers in their reports of 
first century facts and customs. There was a time 
when the titles given to officials in various cities by the 
author of the Acts were supposed to be late additions or 
pure inventions; but later studies have shown complete 
accordance with contemporaneous usage, although this 
was not reported to us by any classic historian. So, 
in regard to geographical terms and limitations of polit- 
ical districts, modern discovery has shown that “Luke’s 
history is unsurpassed in respect to its trustworthiness”’ 
(Sir William M. Ramsay). For example, at Thessa- 
lonica the magistrates are not called strategoi, as just 
previously at Philippi, but politarchs—and no such 
officers were known to the ancient historians. But 
notwithstanding the incredibility of it, at least seven- 
teen inscriptions have been recovered from this par- 
ticular city showing that this name reflects an exact 
local custom. 

It has long been noted as a statement totally un- 
confirmed by any non-Biblical ancient author, that a 
Roman governor, like Pilate, should have been accus- 
tomed to release a prisoner on feast days (Matt. 27:27). 
But Dr. Langdon of Oxford last year pointed out that 
this was a common custom reaching back for centuries, 
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if not millenniums, before Christ, while a text from 80 
A.D. was recently published in which an Egyptian 
governor said to the culprit: “Thou hadst been 
worthy of scourging, but I will give thee to the people.” 

Not a great while ago many scholars believed that 
St. Luke had made several mistakes in his report con- 
cerning Quirinius (Luke 2:1-3). They confidently de- 
clared: (1) Augustus never issued any decree ordering 
a census; (2) there was no regular system of census- 
taking under the Empire; (3) when a casual census was 
taken, the wife was not required to register, or at least 
was not required to be present at her original home; (4) 
even the husband’s presence was not thus required; (5) 
Quirinius never governed Syria (a.p. 4-6) nine years 
after the death of Herod. But we now know that 
certainly the first four criticisms were mistaken, and 
very likely the fifth also. 

The contemporaneous texts prove that these en- 
rollments followed a cycle of fourteen’ years, and, 
though no return has yet come to light earlier than 
18-20 a.pD., it is generally agreed that the whole system 
was originated by Augustus as early as 10-6 B.c., the 
very time when (according to the reckoning of the birth 
of Jesus now necessitated by the new information con- 
cerning the rulers mentioned in the Gospels) it is placed 
by the Evangelist. A very complete example of these 
census reports is one by Thermoutharion, the daughter 
of Thoonis, “a freewoman about 65 years of age of 
medium height, dark complexion, long visaged, with a 
scar on the right knee,” according to the document. 
This person and her guardian swear by Tiberius Caesar: _ 

There is no one else living with me, neither a stranger, nor 
an Alexandrian citizen, nor a freedman, nor a Roman citizen, nor 


an Egyptian in addition to the three persons aforesaid. If I am 
swearing truly, may it be well with me; but if falsely, the reverse. 


28 THE BIBLICAL REVIEW 


An extract from another document, dated in the 
seventh year of Trajan, proves that all persons were 
forced to return to their own homes in view of the 
census: 

Seeing that the time was come for the house to house census, 
it is necessary to compel all those who for any cause whatever are 
residing outside of their homes to return to their own homes that 
they may both carry out the regular order of the census and may 
also attend diligently to the cultivation of their allotments. 


It is perfectly clear that these newly discovered 
census reports not only vividly throw light upon the 
times of Jesus, but also confirm in a remarkable degree 
the New Testament statements. 

Many other instances of supposed mistakes prov- 
ing to be mistakes of the critic rather than of the author 
could be given, but the above must suffice. 


New INTERPRETATIONS AND New ILLUSTRATIONS OF 
New TESTAMENT PHRASES 


One of the most important contributions of the papyri 
has been the explanation of many difficulties con- 
nected with New Testament symbolism, such as Peter 
and the Keys, the figures of speech used in the tempta- 
tion of Jesus (both of which I have explained elsewhere), 
the ten thousand times ten thousand of the Book of 
Revelation, the number of the beast, etc., ete. The 
Greeks could represent at the most only 99,999,999, so 
that “the multitude which no man can number’”’ is one 
beyond the biggest sum that could be represented by 
the Greek notation.® It stood, therefore, for the un- 
limited and perfect number. 

The number of the beast which at one time was such 
a mystery is now entirely cleared up, I think. Again 


®Moulton, From Egyptian Rubbish Heaps, p. 32. 
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and again, in the first century texts, people are referred 
to by their “number” as when the Pompeian lover 
says: “The number of her name is 45.” It has always 
seemed difficult to find a name which would give 616 in 
Greek and 666 in Latin, as seemed to be required in 
order to account for the “‘beast’’ of Revelation. It is 
now seen, however, that the words, ““The divine Caesar”’ 
(written in varying technical forms), do this. The 
Kaisar (Caesar), who was taking to himself titles and 
attributes of Jehovah and the divine Christ, was 
undoubtedly the “beast”? so abhorred in the first and 
second centuries. 

Other expressions such as “‘in the Lord,” “‘in Christ,” 
“in the name of the Lord Jesus” have been lifted to 
higher spiritual altitudes by the new discoveries. The 
statement that the sick woman was “‘bound by Satan” 
is given a new significance when we find the part that 
magic played in the Apostolic Age. While the early 
Christians still retained many of their superstitions, it is 
refreshing to see how the magical armor which every 
heathen placed upon his dead body, and many Jews 
also, is wholly removed from the Christian dead. Of | 
the many inscriptions from the catacombs, which the 
_ Rev. H. E. Prebendary Fox has recently sent me, not 
one contains any reference to magical charms or names, 
while most of them are full of a pure, deep faith in the 
omnipotence of Jesus as a perfect Saviour in this life 
and the next. 

When our Lord says that not one sparrow falls to 
the ground without the Father’s notice, is there any 
significance in His choosing this little bird—which had 
a bad reputation, then as now—instead of a robin? 
At any rate the expression comes with more force to us 
when we find from the papyri that these sparrows were 
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sold in the markets two for a farthing, or ten for four 
farthings, two sparrows being thrown in for good 
measure if the entire bunch was bought—and what 
Jesus said was that not one of these sparrows thrown in 
for nothing could fall to the ground without the 
Father’s sympathetic notice. 

When St. Paul speaks of “bearing about the marks” 
as a bondservant of Jesus Christ, this takes on a new 
meaning when it is discovered that in the first century 
when a man received the mark of a god upon him as a 
temple servant he was freed from his former master and 
from all other obligations. 

Does it not add much to the meaning when we read 
according to the new emendation (2 Cor. 8:18) that 
Titus and “his brother’’ were sent by Paul to Corinth; 
especially if we accept Dr. Moulton’s very satisfactory 
suggestion that Luke was the brother of Titus referred 
to? This, as Moulton notes, “gives a key to one of the 
most notable difficulties in the book of Acts.” It has 
been thought a very strange thing that Titus, one of the 
most important of the early Christians, should not be 
mentioned in the Acts; “‘but if Titus was Luke’s brother 
he did not mention him any more than he mentioned 
himself. It is just a part of a great man’s humility, 
content to shrink into the background.’” 

Why did Paul in quoting Hosea spoil the rhetorical 
effect of the great prophet’s apostrophe: “Where O 
death is thy sting? where O grave is thy victory?” by 
repeating it—as it stands in every ancient Greek manu- 
script: “O death where is thy sting? O death where is 
thy victory?’ Is this not made perfectly clear by the 
fact that the word “grave” (hades) was no longer in use 
in ordinary speech in the first century ? (Moulton). 


*Moulton, op. cit., p. 870. 
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Does it not make one’s heart beat faster to find that 
the common commercial term which Jesus uses, when 
He says of the prayers of the Pharisees on the street 
corners: “Verily they have their reward’’ (Matt. 6:2), 
and which Paul uses when he writes: “I have all things” 
(Phil. 4:18), is the very word used in many business 
documents with the meaning, “received in full?” 
That makes us see as never before that the Pharisees 
who prayed to be seen of men “received in full” their 
answer to their prayers when men looked at them, and 
that the Apostle Paul was saying to the Philippian 
church: Your account is completely settled—I have 
received everything in full. So when Paul (2 Tim. 
4:13) writes for the “cloak” that he left with Caprus at 
Troas and for the “papyri,” or “parchments,” (Author- 
ized Version, “books’’), so in a private letter Sattos 
writes: “I have forgotten my coat that I left with 
Tecusa at the gate.’ The fact that the garment in the 
one case was a traveling cloak and in the other a tunic 
does not damage the parallel. 

In many Christian letters the expressions are so 
much like those in the Bible that one feels the writers 
must either have been well acquainted with the New 
Testament text or accustomed to use the same lan- 
guage. In a series of these papyri published in 1916 
I find Sotas sending greeting to his son and adding: 
“Our common salvation [is secure;] for these are the 
objects of Divine providence,” etc., while another one 
writes: “It will be most necessary for you, too, to pray 
on my behalf that God may vue hear your prayers and 
a straight way be made for us.’ 

In connection with St. Paul’s influence over Sergius 
Paulus, mentioned Acts 13:12, Sir William Ramsay 
writes me that newly discovered inscriptions make it 
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quite certain that the daughter of Sergius Paulus was 
truly converted, for her family later in life gave up 
official position evidently because they could not be 
true to their official duties and at the same time true to 
their new Master. 

When one remembers our Lord’s characterization of 
the temple officials as “robbers’’ (Matt. 21:13), he is 
well prepared for the strange discovery made less than 
half a dozen years ago in the office adjoining the High 
Priest’s house. A set of measures was found there used 
in taking the tithes, and at least one of these was fraud- 
ulent. 

Such illustrations could be continued indefinitely, 
but I close with reference to some of the new discoveries 
at Ephesus, where the temple of Diana and the great 
theater have been excavated. From these inscriptions 
we learn of the multitude of priestesses dedicated to 
prostitution in the temple service, and of the fact that 
the “‘Asiarchs,” ‘“‘town-clerk,” and “temple-keeper”’ 
mentioned in the Acts (19:31, 35) were officers well 
known there. The town-clerk was, indeed, a most im- 
portant personage, being responsible for the form of the 
decrees which were submitted to the popular assembly, 
often acting as chairman at the popular meetings which 
were held in the theater, being in fact so great a man 
that events were sometimes dated by reference to the 
year when he held office. One ancient inscription of 
peculiar interest to the Biblical student exhibits a list of 
Ephesian citizens representing the ancient board of 
magistrates in Ephesus. This list begins as follows: 


“1. OF THE EPHESIAN TRIBE, 


“Demetrius son of Monophilus, son of Tryphon, of the 
Thousand Boreis,” ete. (Compare Acts 19:24). 
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Founpation Bur~pers oF New TESTAMENT 
ARCHEOLOGY 


While previous to 1917 there was no book extant at- 
tempting to cover in any serious way the entire field 
of recent discovery outlined above, yet multitudes of 
great scholars have written exhaustively upon the 
earlier excavations. 

As far back as the seventeenth century a number of 
works in Latin take up the subject of Christian 
archeology, though such discussions generally are either 
confined to a study of the well-known churches, tombs, 
catacombs, and baths, or touch the construction and 
decoration of the monuments, sculpture, roads, towns, 
cisterns, aqueducts, etc.” 

Dom H. Leclereq in his Manual of Christian Ar- 
chaeology (1907), begins his list of nineteenth century 
New Testament archeologists with Seroux d’Agincourt 
(1730-1814), and mentions Augusti Binterim, Beller- 
mann, and Rheinwald, in Germany; Dionigi, Cavedoni, 
Palidori, Gazzera, Jorio, Odorici, and Mozzoni, in 
Italy; Corblet, A. de Caumont, Greppo, and Cochet, 
in France, as very worthy of mention, though he justly 
places G. Marchi (1840) and De Rossi (1822-1894), as 
supremely worthy of praise. With De Rossi the ex- 
haustive description and study of the catacombs began, 
a study carried on nobly by many followers, among 
whom should -be especially mentioned V. Schultze, 
Wilpert, Marucchi, and others. 

Strzygonski’s great work on Asia Minor (1853) 
deservedly heads the list of important contributions in 


this field. = 
Studies of Pompeii were also made in a most learned 
This is indeed the classical method of archeological investigation and 

is still followed in the latest and best Manual of Roman Archaeology, R. Cagnat 

et V. Chapot, Paris, 1906; cf. also I. Benzinger, Hebraesche Archaologie, 1907. 
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fashion by Marini (1831), Guénebault (1845), and 
G. Garrucci (1855). The latter epitomized most that was 
known concerning the ancient epigraphy, inscriptions 
on sepulchers, Christian inscriptions, graffito, ete., but 
in 1890 Franz Xavier Kraus gave the perfect and com- 
plete statement of all such discoveries, being the first 
writer to introduce De Rossi’s investigations to the 
German public. 

In 1873 C. W. King’s Early Christian Numismatics 
appeared. Innumerable works on art and architecture 
were written, conspicuous among whose authors appear 
Ott Jahn (1848), Gerhard (1853), Kraus (1879), Brunn 
(1885), Holtzinger (1889), J. Ficker (1890), and Victor 
Schultze (1889, 1895). 

Early Christian painting and mosaics were critically 
examined by many, including Pokrovsky (1890) and 
E. Miintz (1885, 1888). 

A great German periodical was started in 1856, 
Zeitschrift f. Christl. Archaologie u Kunst, and the 
Italian Bullettino in 1863 (the Nuovo Bullettino in 
1895) for discussion of new discoveries in all the above 
fields, while general results were made more easily 
available for students by several dictionaries of Chris- 
tian antiquity by Martigny (1865), Smith and Cheetham 
(1876), and F. Cabrol (1902). 

Several important works attempting to give the 
general results attained by Christian archeology in the 
various fields outlined above were published, notably 
by Oudin (1842), J. Bard (1844), Jacquin et Duesberg 
(1848), Guericke (1847, 1859), Bingham (2 vols., 1867), 
Scherillo (1875), Perate (1892). We ought also to 
mention here Eli Talfourd’s Manual of Archaeology 
(1890), Chr. W. Bennett’s Christian Archaeology (1898), 
and especially Schultze (1895), the latter being the first 


THE NEW TESTAMENT TEXT 35 


to compare Oriental with Roman art and trace its in- 
fluence in early Christianity. All of these, however, 
have been largely superseded by the more exhaustive 
works of C. M. Kaufmann, Handbuch der christlichen 
Archaologie (1905) and Dom H. Leclereq, Manuel 
@ Archeologie chrétienne (2 vols., 1907). 

Kaufmann gives 239 illuminating illustrations, and 
his material may be divided into five general classes: 
1. Ancient Christian Architecture; 2. Epigraphy, in- 
cluding mosaics and grave inscriptions; 3. Pictures, 
including miniatures, wall painting, symbolism, etc.; 
4. Hand work of all kinds, including plastic work, 
sculptures, bas-relief, etc.; 5. Minor works, such as 
tapestries, lamps and vases, glass, bronze and earthen 
work, domestic articles, etc. 

Leclercq, in an even more comprehensive way, 
though following the same general lines, attempts to 
“group the results and present scientific conclusions”’ 
from all the material available in the field covered. 
Unfortunately, however, both Kaufmann and Leclercq 
deliberately excluded the papyri from their investiga- 
tions and saw scarcely anything of value in the last 
thirty years of discovery, during which the social and 
intellectual life of the common people have been dis- 
closed to us as never before. While these works made 
much of the ancient art and architecture and the Chris- 
tian sepulchral inscriptions and even used martyr- 
ologies, pontifical notices, pilgrim calendars, episcopal 
catalogues, and a few of the Coptic monuments, with 
an occasional notice of some discovery in Asia Minor, 


they failed to use these recent discoveries which show — 


the life and thought of the lower and middle classes at 
the time when Christianity first began to make its 


converts. 
MEADVILLE, PENNSYLVANIA. 


CHRISTIAN FAITH AND INTELLECTUAL 
LIFE 


By James H. Snowven, D.D., LL.D., Professor of Systematic Theology 
in the Western Theological Seminary, Pittsburgh, Pennsylvania 
CuristiAN faith in this connection means our historic 
Christian faith, or our natural belief in God as enlarged 
and illuminated by the revelation of God in Christ; and 
intellectual life means the unhindered use of our mental 
powers in the pursuit and application of truth, or the 
scientific spirit of sincere truth-seeking in all the fields 

of knowledge and life. 

The question at issue is: Can these two modes of be- 
lief and conduct live together, each in the full and free 
use of its own rights and powers. Can one be a sincere 
and earnest Christian and yet also be a thorough and 
fearless student and thinker? Two views are held at this 
point. On the one hand, it is claimed that there is 
inherent antagonism between these two principles. Re- 
ligious faith, it is assumed or alleged, is unreasoned 
belief based on tradition and dogma which cannot stand 
the light of modern knowledge, whereas science is 
demonstrated and tested truth; and therefore Christian 
faith and the scientific spirit cannot live together. If 
they attempt to do this, either religion will fetter science 
and prevent it from following its relentless logic, or 
science will smother religion and cause it to wither away. 
On the other hand, it is held that faith may be just as 
free and honest in its processes as is science; and that 
these two modes of belief and life are both legitimate 
and necessary, complementary and harmonious, and 
that, instead of hindering, they help each other and 
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together make the full-orbed sphere of truth. We be- 
lieve the latter position is the true one, and it will be 
explained and defended in this article. 


Tue APppreaAL To Historic Fact 


We begin the discussion by an appeal to historic fact. 
The simple map of the world is an impressive witness 
at this point. Open it and what do we see? We see 
that wherever the light of intellectual life shines 
brightest, there Christian faith is most vigorous and 
fruitful; or perhaps we more correctly express the re- 
lation of cause and effect if we say that where the light 
of Christianity shines most clearly and warmly, there 
science takes the deepest root. There is no denying the 
fact that Christianity and science do broadly correspond 
on the map of the world. Christendom is illuminated 
under the sun of science, and paganism lies in the 
shadow of intellectual stagnation and superstition. All 
we have to do is compare Europe and America with Asia 
and Africa to see how distinct and deep is this distinc- 
tion. Wherever we find a Christian church we find a 
school house close by, and the spires of the cathedral 
and the towers of the university dwell together in peace 
and co-operation. The Bible goes hand in hand with 
the spelling book and reader, and in the catalogues of 
our institutions of learning we find theology listed along 
with astronomy and biology. 

Not only so, but wherever Christianity goes i builds 
a school with all the departments of science almost as 
soon as it builds a church, and everywhere education is 
the program and propaganda of Christian missions. In — 
all ages and countries the church has been the mother 
of schools and colleges and universities and has poured 
out its means in princely measure for their endowment. 
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Religion is older than science and has ever carried the 
torch of truth in its hands, and is today with it pene- 
trating the dark places of the earth. As to which is 
cause and which is effect in this broad relation of faith 
and science, they are no doubt mutually cause and effect 
and help each other, but it appears evident that in the 
largest and deepest degree Christian faith is the cause 
of development in intellectual life. 

Narrowing our view from the map of the world to 
individuals, we come upon the same fact that faith and 
science dwell and grow together in harmony and help- 
fulness in the same minds. Multitudes of people live 
the Christian life and the intellectual life and find no 
disharmony between them. And they do not do this 
by keeping their religion in one water-tight compart- 
ment of their minds and their science in another, but 
they mingle and mix these two principles in the fullest 
freedom. ‘They are just as thorough and honest and 
fearless in their religious faith as they are in their truth- 
seeking and scientific thinking, and they find that the 
two support each other. Not only is this true of ordi- 
nary people, but it is equally true of the highest authori- 
-ties in both science and religion, the men of genius who 
stand on the mountain tops and are the quickest to catch 
any new light in any field. Copernicus, the first as- 
tronomer to put the geocentric theory of the solar system 
on a solid basis and thereby effect the greatest revolution 
in human thought, was himself a priest in the Roman 
Catholic Church. Newton, one of the most powerful 
scientific thinkers of all the ages, was also a sincere 
Christian and wrote commentaries on some of the books 
of the Bible. Some eminent theologians and many 
Christian missionaries have made notable contributions 
to science. Chalmers was as eloquent in portraying the 
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wonders of astronomy as in unfolding the riches of the 
Gospel. 

And the same fact stands true today. Many if not 
most of our authorities in all fields of science are Chris- 
tian believers, and most of our theologians are trained 
in science. The most eminent botanist in this country, 
Professor John M. Coulter, the head of the department 
in Chicago University, is a Presbyterian elder, and one 
of the most distinguished biologists in Scotland, if not in 
Europe, Professor J. Arthur Thompson, writer of au- 
thoritative works on evolution, is also a Presbyterian 
elder. Our teachers of science are generally men of 
theistic and Christian faith. 

The simple facts disprove the contention that there 
is unfriendliness and antagonism between Christian 
faith and science, and that to hold one of these we must 
give up the other. Some would even contend that, to 
be a real thinker, one must disown all religion and 
embrace agnosticism, if not pantheism or materialism. 
Such a contention is preposterous in the light of the 
facts. As a matter of fact men of the ablest ability and 
the most unquestioned sincerity do hold these two princi- 
ples together and live the finest Christian and the fullest 
intellectual life. 

But here we encounter the charge that the church has 
persecuted scientific teachers in the past and left a 
painful record of opposition to truth and truth-seeking. 

Who has not read Andrew D. White’s monumental 
work on the Warfare of Science with Theology, and is 
not that learned history, itself written by a Christian 
communicant, a mournful proof of the bitter antagonism 
of Christianity to science? Has not the Bible been used 
to block the path of every great scientific discovery? 
Did not Roman Catholic authorities, including two 
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popes, oppose Copernicus and persecute Galileo, and 
did not Calvin write: “Who will venture to place the 
authority of Copernicus above that of the Holy Spirit?” 

Of course these facts must be fully and frankly 
acknowledged, but several things may and should be 
said by way of explanation and alleviation. For one 
thing, these controversies grew out of the spirit of the 
age and were not confined to religion, and the same 
spirit of persecution in some degree also invaded the 
field of science. For another thing, these controversies 
were not wholly between religion and science, but were 
partly within the field of science itself. Astronomers 
opposed Copernicus and Galileo as well as prelates, 
just as evolution was opposed by Agassiz while it was 
being supported by Darwin. Ex-president White’s own 
work bears abundant witness to this fact, and the title 
of his book is somewhat misleading as making the ““War- 
fare’ wholly “of Science with Theology.” The entire 
blame of these disputes should not be laid upon the 
church; they were in a measure disputes among scientists 
and were the growing pains of science itself. For still 
another thing, liberty of thought did triumph within 
the church as well as within the field of science, and 
this is the priceless inheritance we enjoy today. The 
spirit of dogmatism and restriction and persecution be- 
longed, not to the genius of Christianity, as we shall see, 
but to the human mind itself while it was struggling out 
of immaturity and superstition into the full light of 
liberty and truth. 

It may be further said that the Christian scientist 
today may still have difficulty in reconciling his faith 
and his science at points, but this fact is not peculiar to 
their relation and does not create prejudice against the 
one or the other; it is only a part and special instance 
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of the wider difficulty of reconciling different aspects 
of the growing field of truth that at first may seem to 
conflict but that finally coalesce into unity and harmony. 
The scientist often has as much trouble in unifying his 
science as he has in harmonizing his science and his 
religion. 


TEACHING OF THE BIBLE ON TRUTH-SEEKING 


Let us get closer to our subject by examining the atti- 
tude and teaching of the Bible in relation to truth and 
truth-seeking. One would think from much that has 
been said on this point that the Bible is hostile to the 
spirit of truth-seeking and would bind the human mind 
and stop inquiry and progress in science. It is admitted 
that the book has been used in this way in times past, 
but the Bible itself breathes no such spirit. On the con- 
trary, it advocates and inculcates the fullest freedom 
in seeking truth and enjoins this upon us as a funda- 
mental duty. 

An ancient Hebrew king said to a prophet of his day: 
“How many times shall I adjure thee that thou speak 
unto me nothing but the truth in the name of Jehovah?’ 
(2 Chron. 18:15). This man, clothed with power, did 
not want to be flattered and deceived by false promises, 
however gratifying to his pride, but he wanted to know 
the naked truth, however cold and bitter it might be. 
And he would tolerate no lying prophet speaking in the 
name of Jehovah, but he wanted truth in his religion 
as well as in his politics. Is not this the real spirit of 
the Bible from beginning to end, however men, often 
well-meaning but misguided, have misread and misused 
it? “Behold, thou desirest truth in the inward parts,” 
exclaimed the psalmist (Psa. 51:6). This does not en- 
courage or permit any manipulation of our mental pro- 


42 THE BIBLICAL REVIEW 


cesses in the interest of any religious doctrine or rite, 
however sacred and consecrated by tradition it may have 
become, but insists on the most searching inquiry and 
thorough honesty in our most secret thinking. 

The prophet Isaiah (1:18), speaking to his people, 
said: “Come now, and let us reason together, saith the 
Lord.” This is a direct appeal and command to men 
to use their reason in finding spiritual truth, and such 
use necessarily carries with it the full and free exercise 
of all their intellectual powers. The Lord would not 
give us reason and command us to use it, and then 
stultify Himself and stupefy us by so strangling our 
reason with fetters that we could not use it. This 
command is a divine recognition of the right and the 
duty of independent thinking and private judgment. 

When we pass into the New Testament we meet with 
the same attitude towards truth. The book impresses 
the most casual reader as being thoroughly sincere and 
honest. We always feel that it is telling us the plain 
facts and simple truth regardless of their consequences. 
It is wonderfully free from the partisan spirit and 
methods in relating facts and proving its points. Take 
a single instance and incident. When Jesus met His 
eleven disciples and many others on a mountain in 
Galilee after His resurrection, Matthew tells us that, 
“when they saw him, they worshipped him; but some 
doubted” (28:17). What a damaging fact was this to 
put down on the page of the very book that was intended 
to convert the world to the worship of this same Jesus? 
Would not a partisan advocate have suppressed such a 
grave piece of evidence against the very cause he was 
supporting? Imagine an unabashed lawyer or perfervid 
political orator handling such a fact with which he was 
suddenly confronted; would he not have represented 
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that everybody worshiped and that nobody doubted, 
that the story of the risen Jesus swept everything before 
it, and that the multitude were unanimous in believing 
it? “But some doubted,” calmly says Matthew, boldly 
putting the fact down in all its naked reality in his 
honest record. We can trust such a book, even when it 
tells us that Jesus Christ rose from the dead, and this is 
the New Testament fulfillment of the Old Testament 
injunction to “speak nothing but the truth.” 

What does Paul say on this point? His witness is of 
weighty value because he also impresses us as a 
thoroughly honest man and gives many proofs of his 
sincerity and truth. His conversion is such a proof, for 
he was at first the ablest and bitterest persecutor of 
Christianity that ever arose against it. Yet he turned 
squarely around and preached the faith he once sought 
to destroy because he had been convinced and converted 
by indisputable facts of experience. He was, then, no 
hidebound sectarian and bigot, impervious to light and 
logic, but was open-minded and receptive to new truth. 

Paul also speaks on the very point we are considering. 
“Prove all things,” he says; “hold fast that which is 
good” (1 Thess. 5:21). He is dealing with “prophesy- 
ings” in this connection, religious utterances and claims, 
points on which men are often most ready to affirm 
positive knowledge and inspired assurance and least 
willing to submit to cold reasoning and hard matters 
of fact. But Paul would not allow himself or his con- 
verts to be carried away on such tides of subjective 
assurance and enthusiasm and on the wings of ecstasy, 
but insisted on submitting them to the most searching 
criticism. ‘This is the very principle for which we are | 
contending; this is a beautiful instance of the application 
of the scientific spirit of truth-seeking. Paul was a 
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philosopher and logician as well as a theologian and 
poet, and his theology and poetry never overrode and 
submerged his philosophy and logic. He was a fore- 
runner of William James in the psychology of religion 
as well as of Calvin in theology. Paul was really a 
scientific man. He would subject every alleged fact and 
accepted doctrine, however cherished and sacred it might 
be and however some might claim that it was inspired, 
to the most pitiless test and proof, and he also would 
“speak nothing but the truth.” 

In accordance with the same principle John called 
upon his readers to “believe not every spirit, but prove 
the spirits, whether they be of God; because many false 
prophets are gone out into the world’ (1 John 4:1). 
There is in this command no prejudice in favor of mere 
authority, no inhospitality to truth, but the command 
enjoins the most searching inquiry and test. 

Let us now go to the chief figure and master Teacher 
of the New Testament and the Founder of Christianity 
Himself, and what is His position on this subject? 
Again we are impressed with the absolute sincerity and 
honesty of the Person and the teaching we find. Many 
times as we read the words of Jesus we are moved to 
exclaim, with Nicodemus: ‘Rabbi, we know that thou 
art a teacher come from God,” and with Peter: We 
believe and are sure that “Thou art the Christ, the Son 
of the living God.” The disciples grew into absolute 
confidence in His teaching and truth, and we acquire 
the same trust as we grow intimate with His mind and 
spirit. 

The intellectual honesty and spirit of liberty of Jesus 
are illustrated and proved by His attitude towards the 
established and consecrated religious system of His 
day. This was the ritualism of the scribes and Pharisees, 
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consisting of an elaborate set of ceremonies, as con- 
trasted with the spiritual teaching of the prophets. It 
was a traditional system in which the spirit had been 
constricted and strangled by the letter; in which the true 
grain of prophetic teaching had gone to seed and had 
withered into the husk of Judaism. Jesus at once came 
into contact and conflict with this system, and this clash 
was the tragedy of His ministry, leading to His rejec- 
tion by the Jews and culminating in the cross. In this 
conflict Jesus stood for truth and righteousness, liberty 
and life, free inquiry and frank acceptance of reality 
as against traditionalism and the suppression and perse- 
cution of such inquiry by the scribes and Pharisees. 
Amidst all their lying devices and malice and murderous 
plots He stood calm and free and strong, a white tower 
of strength and purity and peace amidst all the waves 
and foam of their raging fury. 

The world still weeps as it reads Socrates’s noble de- 
fense, in the shadow of death, of the right of individual 
truth-seeking, and Luther is still a brave figure as he 
stands up for the right of private judgment and de- 
clares: “Here I stand; I cannot do otherwise; God help 
me.” But all these defenders of this right pale before 
the majestic figure of Jesus, as He stood for the same 
right and with dignity and calmness and courage de- 
clared: ‘To this end was I born, and for this cause 
came I into the world, that I should bear witness unto 
the truth. Every one that is of the truth heareth my 
voice.” It is under His mighty shadow that all truth- 
seekers stand today. He thundered forth this right in 
world-tones and rolled it through the ages. As Socrates 
and Hus and Latimer and other great and brave souls 
paid the price of their truth-telling and burned as living 
torches to shed the light of liberty abroad over their 
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fellow men, so Christ paid the price of His divine sacri- 
fice and became the supreme Truth-teller and Light- 
giver of the world. 

Jesus also uttered specific deliverances on the point 
before us. Speaking of the duty and right of studying 
the Bible He said: “Search the scriptures; for in them 
ye think ye have eternal life: and they are they which 
testify of me,” the point of which is not essentially 
changed if we accept the reading adopted by the Revised 
Version. In this bidding is wrapped up the duty of 
studying the Bible together with the whole right and 
science of higher criticism properly understood. Jesus 
never treated the Bible as though it were a kind of shrine 
or fetish which was protected by its sacredness from the 
secular methods of profane study, but He threw it open 
widely to the freest investigation. The Book of Acts 
commends the Bereans as being “more noble than those 
of Thessalonica, in that they received the word with all 
readiness of mind, and searched the scriptures daily, 
whether those things were so.” ‘They also were thor- 
ough-going students of the Bible. 

More than all, Jesus said: “I am the truth.” In this 
sublime saying He identifies Himself in His nature, 
character, teaching, and spirit with reality as the very 
substance and core of His being. There was no de- 
ception in Him, no unreality about Him, no veneering 
or paint on Him, but He was pure truth, the same all 
the way from the circumference to the center, and the 
polished surface of His beauty only showed the solid 
wood. He was not afraid of any slip of the tongue or 
accident that might expose any hidden fault or falsity; 
no scratch on or chip knocked off His character would 
disclose any cheaper substance, but He was the same 
reality from edge to edge. Being the truth in Himself, 
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He taught the truth and spoke and lived it, He founded 
a religion of truth, and He would have us build on this 
foundation alone. 

A beautiful instance of how Jesus respected the right 
and duty of private judgment in others is seen in His 
treatment of John the Baptist’s doubt. John, who had 
introduced Jesus and vouched for His Messiaship, fell 
into doubt about Him and sent a committee of His dis- 
ciples to interview Jesus, asking Him: “Art thou he 
that cometh, or look we for another?” What did Jesus 
say in answer to this question that was an arrow aimed 
at His very Messiahship and tipped with a doubt? He 
did not rebuke John and tell him he was engaged in 
dangerous business in thinking such thoughts, and warn 
him that he should hush up his doubts; He did not in 
any way blame John for his perplexity. Nor did He 
answer John’s question and silence his doubt with a dog- 
matic affirmation of His own Messiahship. On the con- 
trary, He recognized the legitimacy of John’s state of 
mind and simply sent him some additional facts and 
clearer light and told him, in effect, to work out his own 
answer to his question. He did not do John’s thinking 
for him, but told him to do his own. He would not have 
His perplexed disciple think less, but to think more and 
to think through his doubts, in the light of fuller knowl- 
edge, into clearer faith. Jesus respected John’s right to 
think, as well as asserted His own, and in so doing He 
recognized our right and enjoined upon us the duty of 
doing our own thinking in all our religious life. 

Jesus Christ thus stands as the supreme representa- 
tive and embodiment of truth in the world. No teacher, 


or form of untruth, error, deception, can hide under ~ 


His cloak, however consecrated and inspired such teach- 
ing may proclaim itself to be. He bids us follow Him 


48 THE BIBLICAL REVIEW 


as “the way, and the truth, and the life,” and in so fol- 
lowing Him we shall not walk in darkness, but shall have 
the light of life. 

The Bible, then, is a book of truth and inculeates and 
enjoins upon us the truth-seeking spirit. It is no friend 
of mere traditionalism or bigotry or obscurantism of any 
kind. It is absolutely free from partisanship and the 
persecuting spirit. On the contrary, it records the 
greatest struggle against blind conservatism and perse- 
cution the world has ever seen, in the conflict of Christ 
with the Pharisees. When men have used this Book 
in any way as a block to intellectual inquiry and pro- 
gress, they have strangely misunderstood and misused 
and perverted its own teaching and spirit. The biggest 
and bravest brains in the world have lived in intellectual 
companionship with the Bible in the freest liberty and 
the fullest harmony. The Bible has ever been the 
mother of intellectual life and free thought, and out of 
it our modern liberties have come as fruit out of a seed. 
This book has never had justice done to it at this point, 
and it is time that we see it and appreciate it as the very 
charter and fountain of our modern liberty of life and 
thought. 


CurisTI1AN Doctrines AND INTELLECTUAL LIFE 


We strike deeper into our subject when we show that 
Christian doctrines are the congenial soil and the seed- 
bed of intellectual life and liberty. Space permits us to 
touch on this broad and deep aspect of the matter at 
only a few points. The fundamental doctrine of Chris- 
tianity and of all worthy religion is the personality and 
providence and fatherhood of God. This doctrine at 
once puts us in intelligible relations with the universe 
and with our human life. Any other doctrine, such as 
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materialism or pantheism, with one fell stroke turns the 
universe into blind fate, having in it no personality and 
freedom and responsibility; and this dark abyss swal- 
lows up human personality and freedom and worth and 
hope. Then we are no more than fireflies that gleam for 
a moment and vanish into eternal night, or raindrops 
falling into the ocean to sink and mingle in its cold dark 
depths. 

Open any modern representative of this pessimistic 
philosophy, and what do we find? A passage from 
Bertrand Russell’s chapter on A Free Man’s Wor- 
ship, in his recent volume entitled Mysticism and 
Logic, will answer our purpose: “Brief and powerless,” 
he says, “is Man’s life: on him and on all his race the 
slow sure doom falls pitiless and dark. Blind to good 
and evil, reckless of destruction, omnipotent matter rolls 
on its relentless way: for Man, condemned to-day to lose 
his dearest, tomorrow himself to pass through the gate 
of darkness, it remains only to cherish, ere yet the blow 
falls, the lofty thoughts that ennoble his little day.” The 
question we raise is: How much or how long will man 
strive to “cherish the lofty thoughts that ennoble his little 
day” in such a world, in which there is no real worth 
and all things are rushing into eternal night? Such a 
creed kills thought and all interest in life. After read- 
ing such a passage we exclaim, with Wordsworth: 

Great God! I’d rather be 
A Pagan suckled in a creed outworn: 


So might I, standing on this pleasant lea, 
Have glimpses that would make me less forlorn. 


Mr. Russell himself may make a brave attempt to 


_ keep up his intellectual interest in life and even to — 


speculate on the blind and irrational universe in which 
he is environed, but he shows weariness in the heartless 
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and hopeless task. And if his view were to become com- 
mon and universal we believe it would kill intellectual 
life as a frost withers leaves and buds. It is only a 
rational world that corresponds with and fits into and 
stirs and stimulates and satisfies the human mind, as 
one cogwheel fits into and works together with another 
in a piece of machinery, or as the mighty sun fits into 
the tiny flower and causes it to grow and burst into 
bloom. ‘This is the truth voiced in the great cry of 
Augustine: “O God, Thou hast made our minds for 
Thyself, and they are restless until they rest in Thee.” 

As a matter of fact, wherever pantheism does prevail 
and saturate society, as in the Orient, human life does 
fall to a lower level in all its interests, especially in its 
intellectual and moral aspects. When the divine per- 
sonality goes down, all finite personality goes down with 
it. Human life is notoriously cheap in the Orient, and 
the chief reason is that it is not regarded as having any 
real worth, as it does not have in such a world. ‘The 
human mind simply cannot properly breathe when it is 
confined in pantheism, and the human heart cannot hope 
when cabined in such a dark and dreadful place. But 
put a personal God at the center of the universe, and at 
once it is lighted up with purpose and worth, then it 
“means intensely and means good;” and such a universe 
is a large and roomy and hospitable and congenial place 
in which the human mind can expand and grow tall and 
strong and the human heart can beat high with lofty 
aspiration and hope. Broad proof of this great fact is 
found in a comparison of the free, adventurous, and 
advancing intellectual life of the Occident with the stag- 
nant and hopeless intellectual life of the Orient. 

We reach the same conclusion when we narrow our 
view from the world to man in the light of Christian 
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doctrine. The fatherhood of God at once lifts man to 
divine sonship and clothes him with the power of person- 
ality and with supreme and immortal worth. In ma- 
terialistic and pantheistic systems man withers into in- 
significance. He has no real power of thought, for all 
his mental processes are as much determined as are fall- 
ing raindrops and growing grass. The proud mental 
freedom of which many agnostics boast, who repudiate 
and scorn orthodox Christian faith as a system of mental 
slavery, is by their own pantheistic philosophy reduced 
to absolute determinism without an atom of liberty. 
Christian doctrine exalts man to the full stature of per- 
sonality, crowned with free will and responsibility, con- 
science and character, and thereby endows him with the 
highest and fullest mental and moral freedom. It is the 
very genius of Christianity that man should be free, and 
that is why slavery and autocracy cannot live in its 
atmosphere and why democracy is becoming coterminous 
with Christendom; and this is also why freedom of 
thought and inquiry, philosophy and science, flourish 
under Christian light as they do nowhere else in the 
world. “If the Son shall make you free, ye shall be 
free indeed.” Christianity and freedom have deep 
affinities, and where the one is, there the other will also 
be found. 

The Christian life is one of freedom. It begins with 
faith, which is a rational process and act, and is enjoined 
upon the heart and will by worthy motives and cannot 
be forced by any means and process of coercion. Con- 
version is a voluntary turning from sin to the Saviour 


and has no virtue or worth except as it is a rational free 
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act. The whole course of the Christian life as a growth ~—— 


in grace and activity in service is grounded in reason, 
depending upon the study and understanding of doc- 
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trine and deed, truth and goodness, ideals and motives, 
ends and means. Of course there may be traditional 
belief and practice, prejudice and passion, blindness and 
bigotry, sectarian narrowmindedness and a persecuting 
spirit, mixed in with the religious life; these vices have 
been glaring enough in Christian history, and no Chris- 
tian is wholly free from these infirmities and faults; 
but these failures are due to the general wrongness of 
human nature and are not peculiar to religious faith 
and life; they are also found in secular fields of belief 
and conduct. Business and politics and even science 
and philosophy are not strangers to these things. The 
Christian life is by its nature founded on free will and 
enlightenment, and it calls for the constant exercise of 
these powers. 

Not only does Christian faith negatively set the 
human mind free, but it positively stimulates it into 
activity. It requires it to investigate the facts of Chris- 
tianity as an historical religion, to subject the Bible to 
the most searching examination, and to analyze and 
prove all Christian doctrines. It calls upon it to explore 
all the fields of science as contributing materials to its 
own temple of truth, and drives it into the the region of 
philosophy where it must grapple with the deepest prob- 
lems and mysteries of existence. Theology is a uni- 
versal science and sends out a decree that all the world 
shall be taxed in its interest. Nothing is foreign to it, 
but it is at home in all fields of fact and truth. No 
other department of study ranges wider in its interests, 
is more active in investigation, more searching and criti- 
cal in its processes, and more fertile in literary produc- 
tivity. The literature of religion probably exceeds that 
of any other subject, and it has given birth to some of 
the most notable masterpieces of the human mind. The 
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stimulus of Christian light also extends to the esthetic 
nature of man, and religion has always been a prolific 
mother of art. Christian faith has glorified itself in 
architecture, painting, poetry, and music, and has made 
the most splendid contributions to the art treasures of 
the world. 


Tue Mourvuat Renations oF Farra AND KNOWLEDGE 


We now get down to the deepest root of our subject. 
The real question at issue in this discussion is the relation 
between faith and knowledge as modes and means of 
creed and conduct. The impression is widely enter- 
tained that there is some necessary antagonism between 
these two activities of consciousness. Faith is regarded 
as blind belief, or belief that springs from mere feeling 
and has no proper foundation in fact; whereas know]- 
edge is exploited as logical belief based on observation of 
objective fact and reasoned out to its necessary conse- 
quences. Faith, therefore, in this view is an impulse of 
the unreasoning heart, and knowledge is an activity of 
the logical brain; faith is subjective, spun out of self- 
consciousness, and knowledge is objective, rooted solidly 
in the world; faith feels, but knowledge sees; faith be- 
longs to the childhood of the race and is still character- 
istic of children and childish people, and knowledge is 
the achievement and crown of fullgrown manhood; faith 
is the uncertain foundation of religion, and knowledge 
is the sure substance of science. Perhaps few would 
care to make these assertions in all their bold antagon- 
ism, but many feel their force, even among Christian 
believers, and some agnostics glory in them. 

Now there is a distinction between faith and knowl- 
edge, but not the distinction of this fallacious and false an- 
tagonism. Of course, there is a difference between blind 
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belief and reasoned belief, but this is not the distinction 
between faith and knowledge; it is rather a distinction 
between two kinds of faith or two kinds of knowledge. 
Reasoned knowledge, or what claims to be such, may be 
just as one-sided and prejudiced, fallacious and blind 
and bigoted, as unreasoned faith; and there may be as 
prejudiced reverence for traditional authority and as 
intolerant dogmatism in science as in religion. It is 
time to quit putting all the human infirmity of error 
and blindness and bigotry on religion, and none of it on 
science. These things are states of mind that may in- 
vade and prevail in any field of human investigation. 
“He that is without sin among you, let him first cast a 
stone.” 

Faith and knowledge are two aspects or activities of 
the one knowing power of the mind, and they are not in 
opposition or in unfriendly relations, but are both legiti- 
mate and necessary, complementary and harmonious. 
Faith itself is a mode of knowledge. It is our sense of 
trust, or knowledge to which we commit ourselves in 
confidence and obedience. It is ordinarily confidence in 
a person or persons; and perhaps it is always based on 
some implication of personality. It therefore includes 
trust in our own mind as a trustworthy organ of knowl- 
edge and in our fundamental intuitions and instincts; 
and it extends to the laws of nature and the constitution 
of the universe as being the expression of a supreme 
Person. 

Faith, therefore, enters into the very foundations of 
all our knowledge, scientific as well as religious. ‘The 
larger part of our knowledge is based on faith in other 
persons, for all knowledge gained from teachers, books, 
and any form of human communication is faith. The 
scientist in one department depends on experts for his 
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knowledge of science in other fields, and so the larger 
part of his scientific knowledge is pure faith. 

Not only so, but we must begin with faith, for we 
must trust something before we can know anything. 
We must trust our senses before we can know the 
plainest objective fact, and we must trust our mental 
processes before we can know the simplest truth, even 
before we can know that we can know. Thus all our 
logical reasoning begins in the middle of things, and we 
have already begun to walk by faith before we can take 
the first and simplest logical step. 

The heart is biologically older than the brain, and 
feeling is deeper than reason. As a consequence, our 
hearts, with their constitutional intuitions and instincts 
demanding the satisfaction of practical vital needs, urge 
and push us immediately into actions before we begin 
to reason about them or even become conscious of them. 
For this reason art is always older than science. Men 
did not reason out the laws of life and then begin to 
live, but they just began to live and then long after- 
wards began to think about the matter. They practiced 
agriculture ages before they studied botany and chem- 
istry, health did not wait on hygiene, and they lived in 
the sunlight many thousands of years before they tried 
to solve the problems of solar physics. Men did not 
construct arguments for the existence of God and then 
believe in Him, but they just believed in God and then 
afterwards began to frame their little arguments to 
confirm their faith. The arguments do not prove God 
so much as God proves the arguments. 

We thus live by faith far more than we do by reason, 
and logic plays a relatively small part in our practical 
life. Even our boasted science, which has made such 
powerful and splendid contributions to our life, is yet a 
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superficial factor as compared with our primary intui- 
tions and instincts of faith. Life finds a way of satisfy- 
ing its fundamental needs by faith, and will not wait 
on the slow and uncertain processes of the mind. If the 
newborn babe waited on arithmetic and the first reader 
and all our science to solve its problems and supply its 
needs before it began to take its mother’s milk, it would 
die after a few breaths, as would we all, but it just 
begins to feed by beautiful faith, and so it lives, as we 
all do. 

“The heart,” says Pascal in a well-known passage, 
“thas reasons which the reason does not know. It is the 
heart that feels God, not the reason. The primary 
truths are not demonstrable, and yet our knowledge of 
them is none the less certain. Principles are felt, propo- 
sitions are proved. Truths may be above reason, and 
yet not contrary to reason.” Religion is the deepest 
and the most vital need and activity of our souls, and 
therefore it springs immediately out of faith. Faith is 
the deepest foundation and primal fountain of our re- 
ligious life, and this fact, so far from being a disparage- 
ment of it as though faith were a less legitimate and 
trustworthy spring of knowledge than reason, is the 
witness and proof of its deeper reality and its permanent 
nature and necessity. 

It remains true, however, that both faith and reason 
stand in need of each other and neither should try to 
live and work in a water-tight compartment separate 
from the other. It is this illegitimate and unhappy 
division that has arrayed them at times against each 
other in unnatural fratricidal strife. Faith still needs 
all the light it can gain from logic, for the human mind 
also has an instinct for rational inquiry and confirma- 
tion. It cannot rest content even with the deepest in- 
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stincts of the heart, but as these emerge into the field 
of conscious logical analysis they must submit them- 
selves to examination at the open bar of the brain as well 
as in the secret chamber of the heart. Our fundamental 
instincts are thus rationalized and confirmed, and they 
are also enlightened and clarified and purified, con- 
trolled and guided. Our great need of and belief in 
God may at first be a mystic feeling of the heart, but it 
is also at last the reasoned conviction of the mind, and 
then our total faith is clearer and stronger. 

On the other hand, reason is in equal need of faith. 
It needs faith as its first ground, on which it can take 
its first step and on which it can keep on walking. It 
needs faith as the spirit of confidence in the trustworthi- 
ness of the human mind and of the laws and constitution 
of the universe. It needs faith to lead it up the world’s 
great altar stairs to God as the First Cause and Final 
Explanation of the stupendous whole, without which the 
very universe falls apart into irrational fragments and 
ruin, and then science itself becomes impossible. Science 
needs faith as the spirit of reverence in whose quiet, 
calm atmosphere the logical mind can most clearly and 
surely work. The scientist, Tyndall said, must sit down 
before every fact in the humility of a little child, and 
this is the very teaching of the great Teacher, that ex- 
cept we become as little children we shall not enter the 
Kingdom of God. 

Our conclusion of the whole matter, then, is that 
Christian faith and intellectual life are not mutually 
unfriendly, much less antagonistic, but are comple- 
mentary and harmonious parts of one general process of 
life. They mutually support and complete each other, 
They are the two hemispheres of the full-orbed globe. 
They are related as are the heart and brain, which must 
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live and throb together with one common life, or both 
will die. Faith and logic, the theologian and the scien- 
tist, should join hands and see eye to eye. Neither 
should draw apart from the other and accuse the other 
of blindness and bigotry, but each should let his light 
fall on the field of the other, and both should rejoice 
in the greater common light. If either religion or 
science, faith or logic, could be swept out of the world 
the level of our life would fall below that of barbarism 
and savagery. Faith gives us a good God, and science 
kills superstition and sees that our God is rational. 
Both religion and science are needed to illuminate and 
guide each other and to turn the world into an orderly 
system and reveal it to us as our Father’s house. Each 
is free only when the other is free, and the full liberty 
of both is the very breath of our life. 


Let knowledge grow from more to more, 
But more of reverence in us dwell; 
That mind and soul according well, 

May make one music as before, 

But vaster. 


THE NON-SENSE OF CHRISTIAN SCIENCE’ 


By Rey. Apert CLarkE Wycxkorr, Pastor Reformed Church, Spring 
Valley, New York 


INTRODUCTION 


Tue time has arrived when no longer can the church 
afford to content itself by dismissing Christian Science 
with a depreciating remark or joke. It has thrived too 
well upon this treatment. And this is not at all sur- 
prising, for the average stock criticism of Christian 
Science which passes current in religious circles, such 
as, that it does not believe in sin, sickness, pain or death, 
is based upon a complete misunderstanding of its funda- 
mental teaching upon these subjects, and is easily met 
and explained away by any of its adherents. Nothing 
short of a comprehensive, accurate, intelligent knowl- 
edge of what Christian Science teaches, and a clear, 
reasonable, fair, and justifiable ground for objection to 
its fundamental principles, can ever cope with its cease- 
less, shrewd, persistent propaganda. 

This is the type of knowledge which is most sorely 
needed in the present crisis, and it is the kind that is 
most woefully lacking. There seems to be no insur- 
mountable obstacle in the way of obtaining just this very 
knowledge. Christian Science has but one, standard, 
authorized, textbook—Science and Health. No appeal 
can be made from its teaching, for it is unerring and 
final in its authority. If from this book Mrs. Eddy’s 
fundamental teaching is secured it cannot be gainsaid. 


1All rights reserved. 
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It is to this book that we will confine our study. Other 
references are but confirmatory. 

It is no easy matter to ferret out the underlying, uni- 
versal teaching of Science and Health. This is not be- 
cause it is deep, but because it is intellectually tricky. 
How and why we shall soon discover. One reason lies 
in the fact that it is written in a language all its own. 
The words look like familiar words, but their meaning 
has been arbitrarily changed to suit Mrs. Eddy’s fancy. 
For this reason it is practically impossible to understand 
what is written, unless one is perfectly familiar with this 
new language. By this trick its real teaching is so 
superbly camouflaged that even today the great ma- 
jority of its followers have not the faintest idea as to 
the real character of its fundamental teachng. From 
beginning to end there runs through it a purposeful 
ambiguity in the use of all the great key words of reli- 
gion, so that the first impression one always receives is 
of being in perfectly familiar religious territory. All 
the old words and phrases are used; the Bible is declared 
to be its only authority, God the only helper, and Christ 
the only Saviour of humanity. What more can one ask 
to guarantee its genuineness? 

Not only this, but great care is always taken to see 
that its real distinctive teaching never stands out in too 
conspicuous contrast. If in the past this has inadver- 
tently happened, the next edition of Science and Health 
will be found to have remedied the defect, by skillfully 
camouflaging this point so that it, like all the others, 
shades off imperceptibly into the local color and tints of 
the surrounding religious environment and atmosphere. 
In all propaganda literature, in all the lectures delivered 
to the general public, and in the conversations of per- 
sonal proselyters this camouflaging is most noticeable. 
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For here the real teaching of Christian Science is dis- 
guised and stretched to its highest attenuation. As the 
result of all this, to the untrained eye Christian Science 
can hardly be detected from genuine Christianity. The 
whole scheme, to one who sees through it, is “charming 
in its adroitness.” 

The purpose of this series of articles is to remove, for 
its readers, this camouflage, and to present Christian 
Science teaching, stripped of all its disguises, in its 
naked character. When this has been done it takes on 
a very different aspect. Every effort has been made to 
be scrupulously exact in the presentation of this funda- 
mental teaching. For misrepresentation is unnecessary, 
and exaggeration is impossible. It is beyond the ca- 
pacity of the human mind to add anything along either 
line that can improve upon Mrs. Eddy’s own statements. 
To the intelligent thinker, or the sincere Christian the 
. simple statement of her fundamental teaching furnishes 
the most convincing and unanswerable argument against 
Christian Science that exists. When our study has been 
completed, and the material is all in hand, we will then 
be in a position to form a just estimate of Mrs. Eddy 
and her system of religion. 


Notes:—Since the word Jehovah is always used in 
Science and Health, and is better known by the general 
public, its use has been retained in discussion, instead of 
the more correct form of the original Hebrew, Yahweh 
or Jahveh. 


All references not otherwise indicated are to the 1918 


edition of Science and Health. R. and I. refers to — SS 


Retrospection and Introspection. 
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Tm Non-SENSE OF CHRISTIAN SCIENCE 


To describe Christian Science as non-sense is no reflec- 
tion upon its character. On the contrary, it is but em- 
phasizing its chief point of merit. For Mrs. Eddy 
proudly boasts that the structure of her whole philoso- 
phical and scientific system rests upon this one dis- 
tinguishing feature. The real question at issue between 
Christian Science and all other science, when reduced to 
its lowest elements, is nothing less than balancing over 
against each other the respective claims of sense versus 
non-sense perception as the most reliable interpreter of 
the nature and order of the universe. Mrs. Eddy takes 
her stand unequivocally upon the side of non-sense 
perception, and therefore rejects in toto all sense knowl- 
edge as false and erroneous. There need be no doubt or 
confusion upon this fundamntal point, for she reiterates 
it over and over again. Here are a few instances: 

The five physical senses are the avenues and instruments of 
human error [p. 293f]. 

Corporeal sense defrauds and lies; it breaks all the commands 
of the Mosiac Decalogue to meet its own demands [p. 489]. 

Divine Science reverses the false testimony of the material 


senses, and thus tears away the foundations of error. Hence the 
enmity between Science and the senses [p. 273]. 


The question is sometimes asked: How can intelli- 
gent people become Christian Scientists? The answer 
is here given by Mrs. Eddy: 


Relinquish all theories based upon sense testimony [p. 249]. 


This furnishes the one and only condition upon which 
anyone, intelligent or otherwise, can become a Christian 
Scientist. At first sight one does not realize the full 
scope and sweep of this demand. But a little study of 
Science and Health makes it all very plain. The sum of 
all that great fund of human knowledge which, down 
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through the long centuries, man has laboriously amassed 
is included in this repudiation. For all of this knowl- 
edge is the product of mortal mind and sense perception. 
Both of which are the supreme sources of error. In her 
Glossary Mrs. Eddy thus defines knowledge: 

Evidence obtained from the five corporeal senses; mortality; 
beliefs and opinions; human theories, doctrines, hypotheses; that 


which is not divine, and is the origin of sin, sickness, and death; the 
opposite of spiritual Truth and understanding [p. 590]. 


When, therefore, this demand is translated into plain 
English it is found to involve three revolutionary 
changes, in the operation of one’s psychological ma- 
chinery, which must immediately become effective. 
First, the five human senses must be debarred from giv- 
ing any testimony whatsoever upon the subject of what 
is true. Second, all the deductions of human reason 
must be rejected as fallacious. After Mrs. Eddy has 
tried out her own reasoning powers in Science and 
Health with such sorry results, one does not wonder 
that she, at least, should hold the human reason in slight 
esteem. Third, the human mind must be dethroned from 
the sovereign place which it has held since first intro- 
duced into the scene of this world’s activity, and rele- 
gated to the position of being “nothing claiming to be 
Seger so - error creatmg errors," *— * 
that which neither exists in Science nor can be recog- 
nized by the spiritual sense” (p. 591f.). 

Just how man is ever going to be able to keep his 
bearings in this world when robbed of the help of his 
senses, his reason, and his mind, is a question that is not 
answered. But then it must be remembered that this 
is a non-sense science, and only works in a non-sense _ 
world. ‘Two questions suggest themselves here: Is 
anything such a system can offer worth the price one is 
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compelled to pay to obtain it? and, Can the guarantees 
of a non-sense science ever be expected to be made good 
in a sense world? 

While this radical demand does not appear on the 
surface, it is everywhere present and imperious. Mrs. 
Eddy presents it in these unmistakable terms: 

Divine Science is absolute, and permits no half-way position 
in learning its Principle [p. 274]. 

We cannot serve two masters nor perceive divine Science with 
the material sense [p. 167]. 

We cannot obey both physiology and Spirit, for the one 
absolutely destroys the other, and the one or the other must be 


supreme in our affections. It is impossible to work from two stand- 
points [p. 182]. 


In another place she says: 


Material hypotheses challenge metaphysics to meet in final 
combat. In this revolutionary period, like the shepherd boy with 
his sling, woman goes forth to battle with Goliath [p. 268]. 


From the above quotations it is very clear that Mrs. 
Eddy regards this particular point as the most funda- 
mental in her system. Everything that follows hinges 


upon its acceptance. No term in the English language, 


therefore, quite so fittingly describes her science as the 
word non-sense. This word alone partakes of the very 


essence of its nature. The consistent adoption of this — 


term will do much to help clear up wide-spread mis- 
understanding concerning the whole subject. The 
shrewd stroke of policy which led her carefully to dis- 
guise the true nature of her system by concealing it 
under the shadowy protection of religion’s two great 
words, Christian and divine, is responsible, more than 
any other one thing, for the successful floating of this 
new religious cult. 
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Non-Sense Science Versus Divine Screncr 


Let us now look at these two great words of religion 
and see what place they have in her system. Divine 
Science and Christian Science are not synonymous, 
though they are repeatedly so used, in Science and 
Health. Divine Science is the larger term, intended to 
include the whole scheme of the universe. Christian 
Science is that branch of Divine Science which deals 
with humanity. Mrs. Eddy makes the distinction in 
earlier editions, in these words: 


Divine Science — which, when applied to humanity, I denomi- 
nate Christian Science [20th ed., p. 22]. 


The great objection to the use of the word divine arises 
from the fact that Mrs. Eddy makes it vouch for the 
truth of her whole system. She says of it: 


Science is a divine demand not a human. Always right 


[p. 829]. 


Again she says: 


There is neither place nor opportunity in Science for error of 
any sort [p. 232]. 
Whence came to me this heavenly conviction,— a conviction 
' antagonistic to the testimony of the physical senses? According 
to St. Paul, it was “the gift of the grace of God given unto me by 
the effectual working of His power” [p. 108]. 


In order to endow with still greater authority this 
word divine, Mrs. Eddy strives to enhance its prestige 
by claiming that Divine Science possesses several strik- 
ing Scriptural identities. We will give but a few of 
them. Divine Science is: 

The sword which guards the “ tree of life” [p. 526]. 

The pillar of cloud by day and of fire by night [p. 566]. 


Elias [p. 585]. 
The true Logos [p. 134]. 


5 
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The Messiah [p. 187]. 

The bread which came down from heaven [p. 33]. 

The wine of which Jesus said: ‘“‘ Drink ye all of it” [p. 33]. 

The Holy Ghost [p. 588]. 

Immortality [p. 164]. 

To those still fettered to the delusive habit of using 
sense knowledge it is difficult to comprehend how 
“divine Science” can be a universal science of which 
Christian Science is but a branch, and at the same time 
be able to assume so many different and inferior roles 
without getting these identities confused. To be Elias, 
the Messiah, and the Holy Ghost, all three, is an achieve- 
ment in triple identity which the most daring of the 
past have never aspired to realize. So with the other 
identities, they represent combinations of natures not 
customarily associated together. But when one remem- 
bers that this feat is taking place in a non-sense world 
it becomes more readily understood. After one realizes 
the temptations into which the very use of the word 
divine leads Mrs. Eddy, it becomes evident that it will 
be safer to discard it, and so protect ourselves against 
its perils. That her system is a system of non-sense 
science there can be no doubt; whether it is “divine,” 
“unerring,” “‘always right” or not, we will be in a better 
position to decide after our study has been completed. 
Until then we will stick to the more accurate term and 
call it non-sense science. 


Non-SENSE SCIENCE VERSUS CHRISTIAN SCIENCE 


The same objection which has been raised against the 
word “divine” holds with even greater force against the 
word “Christian.” When by. the simple expedient of 
calling it Christian, Mrs. Eddy attempts to shoulder 
upon Christianity the support of her non-sense science, 
she assumes altogether too much. Whether this non- 
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sense science is Christian or not remains to be decided. 
To deserve the privilege of using this descriptive word, 
it will be compelled to show itself capable of measuring 
up to certain well-defined and universally recognized 
requirements. Until its credentials have all been prop- 
erly viséd, the use of the word Christian will have to be 
denied it. 

If by the adoption of this word Mrs. Eddy intended 
to proclaim her acceptance of the great doctrines and 
beliefs which are held in common by the evangelical 
churches, and so wished to seek fraternal fellowship in 
that faith, no one would think of denying it to her. But 
she herself has most emphatically repudiated this claim. 
Christian Science is not one of the many _ variant 
branches of the Christian church which profess to hold 
in common the evangelical faith. It differs radically 
and fundamentally from all types of Christianity. 
Their creeds, beliefs, rituals, polities, and practices are 
but the products of mortal mind,- and so are false and 
erroneous. Christian Science alone has the Truth, and 
so is. the only genuine Christian church. Mrs. Eddy 
says: 

Truth has furnished the key to the kingdom, and with this key 


Christian Science has opened the door of the human understanding. 
None may pick the lock nor enter by some other door [p. 99]. 


If it be true that Christian Science has the only key 
to the kingdom, and “none may pick the lock nor enter 
by some other door,” then the only way to get into the 
kingdom is to go through the door which it so kindly 
has opened. A better way of drawing the contrast be- 
tween Christian Science and the other branches of the 


historic church is to note that all the great branches of —— 


the church, Protestant and Catholic alike, content thein- 
selves with the claim of being Christian. Christian 
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Science, however, goes one distinct step in advance of 
this claim and insists that true Christianity is Divine 
Science. This is a radical distinction which Mrs. Eddy 
presses at every point. The important thing is not that 
she is a Christian, but that Jesus was a Christian 
Scientist. Of Him Mrs. Eddy says: 


Jesus’ spiritual origin and his demonstration of divine Prin- 
ciple richly endowed him and entitled him to sonship in Science 
[p. 812£]. 

He was at work in divine Science [p. 53] 

Jesus foresaw the reception Christian Science would have be- 
fore it was understood, but this foreknowledge hindered him not. 
He fulfilled his God-mission [p. 41]. 


This distinction carries with it a very important 
corollary. By it Jesus is forced to occupy a subordinate 
position of authority in this new development of Chris- 
tion Science. For to Him only the spirit of its great 
truth was revealed, and not its letter. His proper classi- 
fication as given by Mrs. Eddy is as follows: 

To those natural Christian Scientists, the ancient worthies, 


and to Christ Jesus, God certainly revealed the spirit of Christian 
Science, if not the absolute letter [p. 483]. 


What then is Christian Science? Not a system of re- 
ligion through which we are led to believe in Jesus 
Christ, but a system of teaching which endeavors to 
make Jesus Christ the minister through whom we are 
to be made to believe in Mrs. Eddy and Christian 
Science. As we shall see later this is the only reason 
why Mrs. Eddy condescends to use His name and in- 
fluence. Because of this Name thousands, who would 
never otherwise listen to its appeal, have been led to 
give it a sympathetic hearing. Whether or not it is 
genuinely and sincerely Christian remains to be seen. 
In Retrospection and Introspection Mrs. Eddy frankly 
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confesses: “I named it Christian, because it is compas- 
sionate, helpful, and spiritual” (R. and L., p. 39). You 
will notice that she does not say she named it Christian 
because it is Christian, but because it is “compassionate, 
helpful, and spiritual.” The first step in the under- 
standing of this system is to free it from all the extrane- 
ous and unwarranted presuppositions which tend to 
clothe it with the holy garments of the supernatural. It 
is for this reason that the two words “divine” and 
“Christian” will be temporarily discarded, and through- 
out this study it will be made to stand upon its one 
unique and distinguishing, characteristic type of percep- 
tion which makes it a non-sense science. 


Browsinc AROUND IN THE NON-SENSE WORLD OF 
CHRISTIAN SCIENCE 


Before plunging into the problems presented by Chris- 
tion Science, it may be well to browse around a little in 
this new world which Mrs. Eddy’s Divine Science has 
built up for the setting of her system. Those who have 
always lived in a sense world will find the experience 
novel and interesting. A non-sense world is exclusively 
a thought world. So that the first thing one has to do is 
to acquire the ability to see thoughts. Mrs. Eddy ex- 
plains this new demand in these words: 


Mortals evolve images of thought. These may appear to the 
ignorant to be apparitions; but they are mysterious only because 
it is unusual to see thoughts, though we can always feel their 
influence. * * * Seeing is no less a quality of physical sense 
than feeling. Then why is it more difficult to see a thought than to 
feel one? Education alone determines the difference. In reality 
there is none [p. 86]. 


When one understands that the thoughts which one — 


sees in a non-sense world are nothing more or less than 
the things of the sense world, houses, lands, men, women, 
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and all that goes to make up this material universe, 
seeing thoughts is not such a mysterious faculty as at 
first it might have seemed. The simple trick by which 
this material world is transformed into a non-sense world 
is performed by the consistent practice of calling things 
thoughts. Mrs. Eddy puts it in these words: 


Metaphysics resolves things into thoughts, and exchanges the 

objects of sense for the ideas of Soul [p. 269]. 
Shakespeare put it thus: ““What’s in a name? that which 
we call a rose by any other name would smell as sweet.” 
So also the things which in non-sense science are resolved 
into thoughts still remain the same. 

When, however, we pass from the new experience of 
seeing thoughts to that of reasoning in a non-sense world 
we are face to face with a very different problem. For 
in reasoning the correct and stable meaning of the words 
used is the fundamental requirement upon which the 
validity of the whole process rests. Now in a non-sense 
world, non-sense language is the only vehicle of expres- 
sion. And non-sense language, as we shall later see, 
is a language out of whose words the natural sense mean- 
ing has been taken, so that they become chameleon-like 
and change their meaning to suit any occasion. Later 
we will devote some time to the study of this peculiar 
non-sense language. At present we are simply calling 
attention to its existence so that its presence will occasion 
no surprise. Just to familiarize ourselves a little with 
this language and its processes of reasoning let us think 
through a few characteristic statements. Here is one: 

The history of error is a dream narrative. The dream has no 
reality, no intelligence, no mind; therefore the dreamer and the 
dream are one, for neither is true nor real [p. 530]. 

To a mortal just fresh from sense-world thinking it 
is puzzling to understand why a dream should be ex- 
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pected to have reality, intelligence, mind, for the word 
dream simply means imaginary ideas. But that is not 
as puzzling as to figure out how it is possible to have 
either a dream or a dreamer when neither the dream nor 
the dreamer are true or real. Also one is a little sur- 
prised to find Mrs. Eddy defining matter as “sensation 
in the sensationless” (p. 591). One wonders how there 
can be sensation in the sensationless, when sensationless 
simply means that in which there is no sensation? Think- 
ing in a non-sense world, through the instrument of non- 
sense language is one of the processes to which the 
student of Science and Health has to become accus- 
tomed. 

Non-sense science is particularly proud of its logic. 
Of this Mrs. Eddy says: 

In Christian Science there are no discords nor contradictions, 
because its logic is as harmonious as the reasoning of an accurately 
stated syllogism or of a properly computed sum in arithmetic. 


Truth is ever truthful, and can tolerate no error in premise or 
conclusion [p. 129]. 


Here are a few samples of this logic: 


The divine metaphysics of Christian Science, like the method 
in mathematics, proves the rule by inversion. For example: There 
is no pain in Truth, and no truth in pain; no nerve in Mind, and 
no mind in nerve; no matter in Mind, and no mind in matter; no 
matter in Life, and no life in matter; no matter in good, and no 
good in matter [p. 113]. 


Such logic is irresistible. It might be continued in- 
definitely as follows: There is no ice in water, and no 
water in ice; no rainbow in beauty, and no beauty in a 
rainbow; no Science and Health in Truth, and no truth 
in Science and Health; no Mrs. Eddy in Honesty, and 


no honesty in Mrs. Eddy; no Christian Science in Good, — ~ 


and no good in Christian Science. This is the type of 
logic of which it is said “Truth is ever truthful, and can 
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tolerate no error in premise or conclusion.” We will 
know more of it soon. 

It is because this is the kind of reasoning which pre- 
vails in a non-sense science book that Mrs. Eddy is able 
to maintain that there are no contradictions in Science 
and Health. This is her assertion: 

It is sometimes said, in criticising Christian Science, that the 
mind which contradicts itself neither knows itself nor what it is 


saying. It is indeed no small matter to know one’s self; but in 
this volume of mine there are no contradictory statements [p. 345]. 


So confident is she of this fact that she unhesitatingly 
stakes the fate of every statement in the book upon the 
discovery of one single error. This challenge she puts 
into these words: 


If one of the statements in this book is true, every one must be 
true, for not one departs from the stated system and rule [p. 547]. 


We have just learned that “The divine metaphysics 
of Christian Science * * * proves the rule by inver- 
sion,” therefore it is perfectly willing to prove the above 
statement by inversion. So that if one statement in 
Science and Health is found to be untrue, everyone must 
be untrue, “for not one departs from the stated system 
and rule.” In the progress of our study we will have 
abundant opportunity to test some of these statements, 
and leave the reader to draw necessary conclusions. 

We are now prepared to make our entrance into the 
real world of non-sense science. To fulfill the conditions 
necessary to effect this transition one has but to follow 
the simple directions given by Mrs. Eddy, and the in- 
toxicating bliss of feeling one’s self gradually floating 
away into the realm of “‘fetterless mind” will be ex- 
perienced. Here is a simple experiment anyone can 
try: 
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Close your eyes, and you may dream that you see a flower,— 
that you touch and smell it. Thus you learn that the flower is a 
product of the so-called mind, a formation of thought rather than 
of matter. Close you eyes again, and you may see landscapes, men, 
and women. Thus you learn that these also are images, which 
mortal mind holds and evolves and which stimulate mind, life, and 
intelligence [p. 71]. 

Now if one should happen to apply a little sense 
knowledge and psychology to this very same experiment 
it would become quickly apparent that there is a radical 
difference between the dream flower, landscapes, men, 
and women, and those with which one comes in contact 
in the hours of waking consciousness. And no possible 
conjuring can change the one into the likeness of the 
other. Just a little knowledge of dream psychology 
would have saved Mrs. Eddy from making such a 
blunder. For she would have known that the person 
who has never heard of, read about, seen, smelled or 
touched a flower before going to sleep would never 
have dreamed of the same flower. For though in the 
dream the brain may make exact or fantastic combina- 
tions out of the material already on hand, it never cre- 
ates anything absolutely new or original. It is com- 
pletely dependent upon sense knowledge to furnish it 
with the fundamental material upon which it works its 
material reproductions in dream creations. But this 
again is sense psychology and has no standing in a non- 
sense world. 


Lower Forms oF LiFe As THOUGHTS 


As might be expected in a non-sense world, where all 
“things” are called “thoughts,” the products of the ani- 
mal, mineral, and vegetable kingdoms are also called 
“the products of the so-called mind,” the “formations 
of thought rather than matter.” This is the way in — 
which Mrs. Eddy puts that idea: 


74 THE BIBLICAL REVIEW 


Vertebrata, articulata, mollusca, and radiata are mortal and 
material concepts classified, and are supposed to possess life and 
mind. These false beliefs will disappear, when the radiation of 
Spirit destroys forever all belief in intelligent matter [p. 556]. 

Minerals and vegetables are found, according to divine Science 
to be the creations of erroneous thought, not of matter [p. 543]. 


In the light of present day conditions, with the high 
cost of living and increased demands for money on all 
sides, one may be pardoned if the temptation to covet an 
alliance with “erroneous thought” becomes very great. 
For the erroneous thought which, by the simple process 
of closing the eyes, is able to create vegetables to eat 
and silver and gold for the purse, is not to be despised 
or unthinkingly eradicated. In the light of this type of 
revelation one cannot but hope that “the radiation 
of Spirit” will not succeed in destroying “all belief in 
intelligent matter,” at least until we become consumed 
by the illusion of death. Of course, a little acquaintance 
with Mrs. Eddy’s own personal experience may help to 
explain why she at least should believe that “erroneous 
thought” has the power to create gold. 

Under this head we also come upon some information 
which may be of value to the farmer and gardener. 
Upon this subject Mrs. Eddy says: 

It is a self-evident error to suppose that there can be such a 


reality as organic animal or vegetable life, when such so-called life 
always ends in death [p. 309]. 

The plant grows, not because of seed or soil, but because 
growth is the eternal mandate of Mind. Mortal thought drops 
into the ground, but the immortal creating thought is from above, 
not from beneath. Because Mind makes all, there is nothing left to 
be made by a lower power [p. 520]. 


This may all be true, but in actual experience Chris- 
tian Scientist farmers and gardeners give as much at- 
tention to seed and soil as though there were still some- 
thing “left to be made by a lower power,” and the 
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“mortal thoughts” which they drop into the ground are 
as carefully selected from seed catalogues as though 
they had some essential contribution to make to the suc- 
cess of planting. 


Tur Non-SEnNSE Zoo 


If one knows nothing about the type of animals that 
exist in a non-sense world, it will be interesting to drop 
into the zoo and take a look at some of them. Here 
again it must be kept constantly in mind that one is not 
in reality seeing animals but only metaphorically repre- 
sented thoughts. For our guidance Mrs. Eddy makes 
this explanation: 

To mortal mind, the universe is liquid, solid, aériform. 
Spiritually interpreted, rocks and mountains stand for solid and 
grand ideas. Animals and mortals metaphorically present the 


gradation of mortal thought, rising in the scale of intelligence, 
taking form in masculine, feminine, or neuter gender [p. 511]. 


Let us wander about through the park and look at 
some of the different varieties of the gradations of 
mortal thought which are metaphorically presented to 
us by the animals mentioned in the creation story of the 
first chapter of Genesis. Their identities within the 
realm of thought and ideas are thus given by Mrs. 
Eddy: 

The fowls, which fly above the earth in the open firmament of 
heaven, correspond to aspirations soaring beyond and above corpo- 
reality to the understanding of the incorporeal and divine Principle, 
‘Love [p. 511f]. 

The great whales symbolize spirit as “strength, pres- 
ence, and power” (p. 512). 

The beasts of the earth symbolize “Mind’s infinite 


ideas” which “run and disport themselves” like wild 


beasts. ‘In humility they climb the heights of holiness” 
(p. 514). 
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The lion, “king of the mental realm,” is “moral cour- 
age.” “Free and fearless it roams in the forest. Un- 
disturbed it lies down in the open field, or rests ‘in green 
pastures, beside the still waters’” (p. 514). Here again 
that irrepressible sense-knowledge cannot help wonder 
why the habits of the lion, “king of the mental realm,” 
are so unlike the lion, king of the beasts of the jungle. 
For the lion, king of the beasts of the jungle, is not in 
the habit of lying down in the open field, or resting in 
““‘oreen pastures, beside the still waters.’”’ In fact the 
green pastures do not present the alluring appeal to the 
lion which they do to sheep. For the lion does not eat 
grass. But in the non-sense world pastoral poems and 
jungle books all look alike. 

“The cattle upon a thousand hills” “are likened to” 
“diligence, promptness, and perseverance.” “They 
carry the baggage of stern resolve, and keep pace with 
highest purpose” (p. 514). 

“The tireless worm” symbolizes “patience * * * 
creeping over lofty summits, persevering in its intent” 
(p. 515). 


The serpent of God’s creating is neither subtle nor poisonous, 
but is a wise idea, charming in its adroitness [p. 515]. 


After having thus learned the thought identities of a 
few of the animals and reptiles created by God, when 
one thinks of the countless multitudes of these creatures 
in existence, and remembers that “animals and mortals 
metaphorically present the gradation of mortal 
thought,” one cannot help feeling that the God of Chris- 
tian Science loved the metaphor and chose it as the chief 
medium for the expression of His thoughts and ideas. 

It is well enough to know that one need have no shud- 
dering fear of these thought animals, for they are not 
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treacherous prowlers, lurking in invisible ambush un- 
expectedly to spring out upon one. They are the kind 
of thoughts and ideas that can always be plainly seen. 
And even though this were not true, we are assured that 
all the animals in the non-sense world are harmless be- 
cause they are controlled by Love. Concerning them 
Mrs. Eddy says: 


All of God’s creatures moving in the harmony of Science are 
harmless, useful, indestructible [p. 514]. 


Also it is well to know that “the individuality created 
by God is not carnivorous” (p. 514). This is clear evi- 
dence that God did not create many of the animals and 
fish of our sense world, and that He did not create the 
carnivorous portion of the flesh-eating human race. This 
would lead one to suspect that all Christian Scientists 
are vegetarians. But to the real Christian Scientist food 
of any kind or description has no relation to the sustain- 
ing of life and strength. Upon this point Mrs. Eddy 
says: 

The fact is, food does not affect the absolute Life of man, and 
this becomes self-evident, when we learn that God is our Life. 


* * * Jn that perfect day of understanding, we shall neither 
eat to live nor live to eat [p. 388]. 


Tue Forces or NATURE IN A NON-SENSE WoRLD 


Now that we have started upon this subject it may as 
well be followed to its end. Step by step we have been 
descending. Rocks and mountains are “grand and 
solid ideas,” “animals and mortals” are “gradations of 
mortal thought,” “minerals and vegetables,” are “the 


creations of erroneous thought,” seeds are “mortal ~~ 


thoughts dropped into the ground,” so that, as we come 
to study the invisible and spiritual forces of nature, we 
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are not surprised to learn that they are the “counterfeits 
of spiritual forces.” Of these Mrs. Eddy says: 


The material so-called gases and forces of nature are counter- 
feits of the spiritual forces of divine Mind [p. 293]. 


Yet it is upon these counterfeits, and not the real spirit- 
ual forces, that even Christian Scientists rely for light, 
heat, and power. 

When it comes to the destructive forces of nature we 
learn that in the non-sense world they lose all of their 
power to harm. Upon this point Mrs. Eddy says: 

There is no vapid fury of mortal mind — expressed in earth- 

quake, wind, wave, lightning, fire, beastial ferocity. * * * 
Christian Science brings to light Truth and its supremacy, universal 
harmony, the entireness of God, good, and the nothingness of 
evil [p. 293]. 
Inasmuch as these “counterfeits of the spiritual forces of 
divine mind” are imposters, and can be overpowered at 
any time by the real spiritual force of omnipotent mind, 
it is a calamity beyond computation that Christian Sci- 
ence did not “bring to light Truth * * * and the 
nothingness of evil” before that “nothingness” has been 
allowed to rage for centuries, through the highways of 
civilization, in its unsubdued destructive ferocity of 
earthquake, wind, wave, lightning, and fire. With re- 
gard to electricity she says: 

According to human belief, the lightning is fierce and the 


electric current swift, yet in Christian Science the flight of one 
and the blow of the other will become harmless [p. 97]. 


Up to the present time no Christian Scientist has 
been ready to demonstrate the truth of this statement. 
With regard to the earthquake the author of a recent 
book in refutation of Christian Science, entitled The 
Real Key to Christian Science, gives the following con- 
versation: 
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“I asked a Christian Scientist if he thought earth- 
quakes could be prevented. ‘Certainly,’ he said, ‘I be- 
lieve that if a few good Christian Scientists in San 
Francisco had been demonstrating before the disaster, 
it would never have happened.’ If he lived in a section 
where earthquakes were common he ‘would most cer- 
tainly try to demonstrate’ and he believed ‘with per- 
fect success’”’ (p. 11f.). 

To one who lives in a sense world such a statement 
seems beyond belief. But here is a recent one just as 
amazing. It is found in the issue of the Christian Sci- 
ence Sentinel of December 21, 1918, in an article en- 
titled War Relief Work in France. In speaking of a 
group of ten workers it says: 

During weeks of air raids and long range bombardment they 
turned to their books in order to gain a higher understanding of 
God and man’s relationship to Him as an indestructible idea. They 
recognized that health, harmony, and protection are normal and 
natural states of being, and that in the benign government of 
infinite Truth and Love there is adequate health, peace, and pro- 
tection for all. During the last air raid which took place in one 
locality, several war workers stationed there rejoiced because of 
the healing messages which always reach man through God’s direct 
means of communication, angels. [It may be well to remember that 
angels are “ God’s thoughts passing to man.”] * * * The re- 
joicing over this spiritual fact on that particular night healed or 
relieved the city, wherein these war workers were stationed, from 
fear of future bombardment and destruction. This experience re- 
minds one of the songs that Paul and Silas sang effectively in prison 


during the watches of the night when the damp pestilential cells of 
the Philippian dungeon were opened and the prisoners set free. 


No doubt there were thousands of other people in that 
city that night just simply praying in the old fashioned 
way, as Paul and Silas did, who attributed the cessation 
of bombardment to the efficacy of their prayers. And 


no doubt those soldiers who that night forced back the 


enemy and kept their air men so occupied in other : 
places, laid the cessation of bombardment to the effi- 
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cacy of their heroic work. It seems hardly fair for the 
few Christian Scientists who happened to be located 
in that city to take all the credit and glory to themselves. 
The writer was upon five of the battle fronts of France 
during the big fights, and he could not help noticing that 
the Christian Scientists present were able to operate 
the “indestructible idea” much more successfully from a 
dugout or distance, than in any other place. Right 
along this same line we find expressions like these: 

To material sense, the severance of the jugular vein takes away 
life; but to spiritual sense and in Science, Life goes on unchanged, 


and being is eternal [p. 122]. 
Can a leaden bullet deprive a man of life? [p. 358]. 


For those who were there the battle fields of France 
gave grewsome enough answer, and thousands of fathers 
and mothers and wives also know what this sad answer 
was. 

As might be expected in a world where there are 
only thoughts, thought fulfills all the functions of trans- 
portation which in the sense world our expensive de- 
vices bunglingly try to perform. The system works 
after this fashion, according to Mrs. Eddy: 

In dreams we fly to Europe and meet a far-off friend. The 
looker-on sees the body in bed, but the supposed inhabitant-of that 
body carries it through the air and over the ocean. This shows the 
possibilities of thought [p. 90]. 

Divest yourself of the thought that there can be substance in 


matter, and the movements and transitions now possible for mortal 
mind will be found to be equally possible for the body [p. 90]. 


This seems a simple way in which to solve the per- 
plexing traffic problems of large cities and the country. 
But it will only operate in a non-sense world. The 
number of automobiles standing before the “Mother 
Church” during service, and the slavish dependence of 
Mrs. Eddy herself upon her coach, bear sad testimony — 
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to the fact that no Christian Scientists have as yet been 
able sufficiently to “divest” the mind “of the thought 
that there can be substance in matter” to demonstrate 
the incomparably superior advantages of thought trans- 
portation. The tyranny of mortal mind seems to be so 
much more powerful than the omnipotence of Immortal 


Mind. 


A SKETCH OF THE REAL Wor.p or CuristTIAN 
ScIENCE 


We are now in position to report upon the make-up of 
the Christian Science world. The first thing which 
impresses us is the noticeable lack of those features 
which customarily make a real world. Negatively the 
world of Christian Science contains: 

1. No material universe—no heavens, no earth, no 
matter, no animals. 

2. No humanity — no spirits, no souls, no persons, no 
marriage, no births, no sin, no sickness, no death. 

The emptiness of this world bears a striking likeness 
to the condition of the world before God’s first creative 
act, recorded in Genesis 1. Everything is without form 
and void. This fact consistently bears out Mrs. Eddy’s 
contention that God never did create a material universe. 

Positively, the world of Christian Science contains: 

1. Divine Mind. 

2. Idea. 

83. Heaven. 

Concerning this Mrs. Eddy says: 


Christian Science reveals, incontrovertibly that Mind is All-in- 
all, that the only realities are divine Mind and idea [p. 109]. 


The only fruition that has been brought forth by this 
Divine Mind and its idea during the long centuries has 
been “man,” “God’s spiritual idea, individual, perfect, 

6 


82 THE BIBLICAL REVIEW 


eternal” (p. 115). The Heaven of Christian Science is 
harmony. In a world where nothing exists but one 
mind and one idea it is not difficult to see how such a 
Heaven can exist. For where there is nothing but one 
mind and one idea in existence there is nothing in the 
world to disturb the serenity of this one mind in the 
enjoyment of its one idea. 

Strange as it may seem, however, this statement 
brings us face to face with one of the most surprising 
features of this non-sense world. For it turns out that 
“nothing” is what makes all of its trouble. Right at 
the heart of this non-sense world is to be found this 
vulture “nothing” gnawing at the very vitals of its har- 
mony. This vulture “nothing,” mortal mind, is the 
Goliath with whom, “like the shepherd-boy with his 
sling, woman goes forth to battle.” Perhaps some be- 
lated sense-thinker may be wondering how a vulture can 
become a Goliath, but in a non-sense world where birds 
are “soaring aspirations,’ and human beings “ideas” 
the explanation is very simple. This second “nothing” 
world separates into two constituent parts: 

1. Mortal mind—“Nothing claiming to be some- 
thing.” 

2. Matter—“Nothingness—the want of something” 
—“evil.” 

The issue that comes from mortal mind and matter 
is sin, sickness, death. Sin is error—untrue; sickness is 
belief—false; death is illusion—unreal. Just how such 
a disturbing “nothing,” with its brood—evil, error, false 
belief, and illusion—ever succeeded in gaining entrance _ 
into a world where “divine Mind is All-in-all,” is a 
question which puzzles one. Mrs. Eddy quickly sug- 
gests that they are born of delusion. This answer 
makes the puzzle still more acute; for, of all things, how 
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can delusion ever find a place in a world where Divine 
Mind is infinite, omniscient, and “All-in-all’”? This 
question also Mrs. Eddy answers, without any hesita- 
tion, in the following way: 

Delusion, sin, disease, and death arise from the false testimony 
of material sense, which, from a supposed standpoint outside of the 


focal distance of infinite Spirit, presents an inverted image of Mind 
and substance with everything turned upside down [p. 301]. 


We have here one of the choicest specimens of non-sense 
reasoning. If it does not satisfactorily explain away 
the existence of a material universe, sin, sickness, and 
death, then “nothing” ever can. 

One naturally hesitates to mar such a work of non- 
sense literary art. But irrepressible sense-thinking still 
relentlessly continues to demand: Whence springs this 
guilty culprit, “sense knowledge,” which bears this 
“false testimony,” in a world from which all sense 
knowledge has already been rigorously excluded and 
where “divine Mind” is “All-in-all”? But even this 
question does not baffle Mrs. Eddy, for, by her theory, 
sense knowledge is born of “mortal mind.” Whence 
then cometh “mortal mind”? tantalizingly persists this 
sense-thinker. At this question the hard-pressed author 
of non-sense science leaps with the joy of deliverance, 
and would say: Oh, mortal mind is “nothing claiming 
to be something,” so it comes from nowhere; if it came 
from somewhere, or something, don’t you see it would be 
something instead of nothing? If this squirrel track 
only ran up a tree it would not be so hard to be satis- 
fied with such reasoning, but there is not even a tree 
left up which it can run. 

In sense philosophy the fundamental proposition with 
which all thinking begins is: Hw nihilo nihil fit, “From 
nothing nothing comes.” On the contrary, in this non- 


84 THE BIBLICAL REVIEW 


sense world the fundamental postulate of all its philos- 
ophy is: From “nothing” every “thing” comes. But 
this nothing must be properly located before it can give 
birth to every “thing.” The exact spot is “a supposed 
standpoint outside the focal distance of infinite Spirit.” 
Here again sense-thinking comes upon a problem: How 
can there be even a “supposed standpoint outside the 
focal distance of infinite Spirit,” if infinite Spirit, by its 
very nature, is everywhere present? Of course, if such 
a place can be found it is not at all surprising that it 
should present “an inverted image of Mind * * * 
with everything turned up side down.” 

But all of these questions are sense questions, and 
unless one is willing to enter this non-sense world upon 
the conditions expressly set down by Mrs. Eddy, no 
progress in the understanding of it will be possible. 
This perpetual clinging to the idea that one is still in a 
sense world is the cause of ceaseless confusion, and is 
seriously interfering with our progress. The only world 
in which Christian Science claims for itself the right 
of existence is a non-sense world. Mrs. Eddy has 
plainly said: “We cannot perceive divine Science with 
the material sense.” 


Non-SENSE AT WorkK INTERPRETING THE BIBLE 


One of the strong talking points of Christian Science 
is the large place it gives to the Bible. The Bible, and 
Science and Health are the only ordained pastor of 
every Christian Science Church. Upon this point Mrs. 
Eddy speaks with no uncertain sound. She says: 
Divine Science derives its sanction from the Bible [p. 146]. 
Christian Science, understood, coincides with the Scriptures, 


and sustains logically and demonstratively every point it presents 
Otherwise it would not be Science [p. 858]. : - 
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He that decries this Science does it presumptuously, in the 
face of Bible history and in defiance of the direct command of Jesus, 
“Go ye into all the world, and preach the gospel” [p. 342]. 

I have found nothing in ancient or modern systems on which to 
found my own, except the teachings and demonstrations of our 
great Master and the lives of prophets and apostles. The Bible 
has been my only authority. I have had no other guide in the 
“straight and narrow way” of Truth [p. 126]. 

These statements are calculated to allay any shadow 
of doubt as to the Scriptural loyalty of this new system 
of religion; and they are used with great effect as talk- 
ing points by its proselyters. Before, however, they are 
taken too seriously they need to be investigated a little. 
What Mrs. Eddy says about the Scriptural sanction for 
her system does not apply at all to the English transla- 
tion of the Bible, or any other translation in existence. 
For the translations of the Bible contradict her system 
from the first verse in Genesis to the last of Revelation. 
This self-evident fact Mrs. Eddy thus explains: 


The translators of this record of scientific creation entertained 
a false sense of being. They believed in the existence of matter, 
its propagation and power. From that standpoint of error, they 
could not apprehend the nature and operation of Spirit. Hence 
the seeming contradictions in that Scripture, which is so glorious in 
its spiritual significance [p. 545]. 

It must be remembered that the only chapter in the 
whole Bible to which Science and Health, in its Key 
to the Scriptures, gives its unqualified approval is this 
first chapter of Genesis. This will be brought out later. 
And the truth of this solitary chapter, the translators 
have hopelessly obscured because they entertained a 
“false sense of being.” This is not all, the trouble with 
the Bible goes deeper. Not only were its translators vic- 
tims of a “false sense of being,” but those who selected 
what should constitute the Bible were victims of the 
same “error.” This fact Mrs. Eddy points out in these 


words: 
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The decision by vote of Church Councils as to what should 
and should not be considered Holy Writ; the manifest mistakes in 
the ancient versions; the thirty thousand different readings in the 
Old Testament, and the three hundred thousand in the New,— 
these facts show how a mortal and material sense stole into the 
divine record, with its own hue darkening to some extent the in- 
spired pages [p. 189]. 

Not only are the translators and members of church 
councils victims of “material sense,” but the unreliability 
of the Scriptures penetrates into the very structure of 
the books themselves, for the writers of these books are 
often victims of this same “error’”—material sense. In 
order to make room for overcoming glaring denials of 
her interpretation of passages, she is forced to claim 
that the inspired teachers themselves are the only ones 
who had a true “sense of being,” and this is often ob- 
secured by “uninspired writers who only wrote down 
what an inspired teacher had said” (p. 319). 

One other factor enters into this problem and seri- 
ously impairs the true meaning of even those remaining 
parts of Scripture which are left after the errors of 
uninspired recorders, councils, and translators have re- 
duced its reliable proportions to a very small minimum. 
This is the fact that both the historic and present-day 
interpreters of what is left show themselves to be but 
the helpless victims of the same “mortal and material 
sense” ; for this reason they must be recognized as utterly 
incapable of interpreting “the Scriptures in their true 
sense.” 

Fortunately three Providential things have tran- 
spired, in the course of human history, which combine 
to relieve this desperate situation and give us back our 
lost Bible. First, where man has so miserably failed, 
woman comes to the rescue. Because in the garden of 
Eden she was the “first to confess her fault” she thereby 
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reveals the significant fact that woman is the one who 
possesses the “true sense of being,” and so is alone en- 
dowed with the potential possibilities of some day bring- 
ing to light the true sense of Scripture. This fact 
Mrs. Eddy thus describes: 

Truth, cross-questioning man as to his knowledge of error, finds 
woman the first to confess her fault. She says, “The serpent 
beguiled me, and I did eat; ” as much as to say in meek penitence, 
“ Neither man nor God shall father my fault.’’ She has already 
learned that corporeal sense is the serpent. Hence she is first to 
abandon the belief in the material origin of man and to discern 
spiritual creation. * * * This enables woman to be first to 
interpret the Scriptures in their true sense [p. 533f]. 


Second, of all the women who might have been chosen 
“first to interpret the Scriptures in their true sense,” 
after waiting six thousand years, God especially called 
Mrs. Mary Baker Glover Patterson Eddy to perform 
this supremely important task. She does not hesitate to 
undertake it because, as she says: 


God had been graciously preparing me during many years for 
the reception of this final revelation [p.107]. 


Third, in order properly to transmit and preserve this 
precious revelation, Mrs. Eddy committed its truth to 
one infallible book—Science and Health. Vouching for 
its infallibility she says: 

In this volume of mine there are no contradictory statements 


[p. 345]. 
If one of the statements in this book is true, every one must be 


true, for not one departs from the stated system and rule [p. 547]. 
There is neither place nor opportunity in Science for error of 


any sort [p. 232]. 


Gradually our problem has been narrowed down un- 
til it forces the conclusion that to Mrs. Eddy alone God 
has entrusted the stupendous responsibility of correctly 
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interpreting the Scriptures for humanity. This dis- 
tinction she does not hesitate to claim. She says: 

Even the Scripture gave no direct interpretation of the 
Scientific basis for demonstrating the spiritual Principles of heal- 
ing, until our Heavenly Father saw fit, through the key to the 


Scriptures, in Science and Health, to unlock this mystery of godli- 
ness [R. and I., p. 55f]. 


Christian Science separates error from Truth, and breathes 
through the sacred pages the spiritual sense of life, substance, and 
intelligence [p. 548]. 


In approaching her task, she lays down two condi- 
tions as essential for the correct understanding of 
Christian Science and the Bible. They are: “Acquaint- 
ance with the original texts, and willingness to give up 
human beliefs” (p. 24). These, she says, “open the way 
for Christian Science to be understood, and make the 
Bible the chart of Life” (p. 24). The second of these 
claims, “willingness to give up human beliefs,” has al- 
ready been treated. It alone opens the way for non- 
sense interpretation. The first condition, “acquaintance 
with the original texts,” hints at real scholarship, and 
enables her to account for the most unusual meanings 
which she gives to Scriptural words by saying these are 
the correct meanings of the original Hebrew and Greek 
words. This explanation may satisfy those who do not 
know Hebrew and Greek. How it stands the test of 
knowledge of these languages we shall see. 

If “acquaintance with the original texts” is one of the 
essential requirements to “open the way for Christian 
Science to be understood, and make the Bible the chart 
of Life,” then two things inevitably follow: First, only 
those who know Hebrew and Greek can hope to under- 
stand Christian Science; second, Mrs. Eddy herself then 
must of necessity have been an expert Hebrew and 
Greek scholar. For, to rely upon the assistance of any 
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other person, at this point, would open the door for 
fundamental error, and envelope in an atmosphere of 
uncertainty all of her “inspired interpretations.” Those 
who knew how backward she was, as a child, in her 
studies, how limited were her educational advantages, 
and how full of errors her unrevised writings, never 
dreamed that she would ever claim to be a classical 
scholar. But in the later years of her life she does even 
make this claim. In her autobiography she says: 

- From my brother Albert I received lessons in the ancient 


tongues, Hebrew, Greek, and Latin. My brother studied Hebrew 
during his college vacations [R. and I., p. 20]. 


Now Mrs. Eddy was only nine years old when her 
brother Albert went to college, and thirteen when he 
graduated and left home to enter law. So that if at 
that age she learned Hebrew from her brother, who 
himself was only studying it in spare moments during 
his vacations, and also Greek and Latin, she must have 
been very precocious in acquiring the classic languages. 
But why bring up her early childhood studies? She 
confesses that this early learning did not remain with 
her. In the very next sentence she says: 

After my discovery of Christian Science, most of the knowl- 


edge I had gleaned from schoolbooks vanished like a dream. Learn- 
ing was so illumined, that grammar was eclipsed [R. and I., p. 20]. 


Any one who has read the first fifteen editions of 
Science and Health can testify to the apparent truth- 
fulness of this confession. The best evidence, however, 
is to be found in her securing the services of Rev. James 
Henry Wiggin, an ex-Unitarian minister, to correct 
the defects which resulted from this “eclipse” of gram- 
mar. In explanation of this unaccountable procedure 
on the part of one who is transmitting an inerrant rev- 
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elation, Mrs. Eddy made this statement in the New 
York American, November 22, 1906: 


It was a great mistake to say that I employed Reverend James 
Henry Wiggin to correct my diction. It was for no such purpose. 
* *° * JT especially employed him on Science and Health with 
Key to the Scriptures because at that date some critics declared 
that my book was as ungrammatical as it was misleading. I availed 
myself of the name of the former proof-reader for the University 
Press, Cambridge, to defend my grammatical construction. [Quoted 
from The Life of Mary Baker Eddy, by Sibyl Wilbur, p. 313f]. 


Why correct grammatical construction should need 
defense she does not tell us. One thing is certain; her 
grammatical construction needed either defense or cor- 
rection. And when the sixteenth edition is compared 
with the preceding fifteen, it does not take long to find 
out what Rev. James Henry Wiggin did. He did not 
defend, he simply corrected it. 

At the same time her ‘‘grammar was eclipsed,” her 
schoolbook knowledge of Hebrew, Greek, and Latin 
must also have “vanished like a dream.” For no real 
attempt to use this knowledge is found in the first fifteen 
editions. Here again it is with the advent of Rev. James 
Henry Wiggin and the sixteenth edition that we find 
distinct technical knowledge of Hebrew and Greek 
making its way into the text. This statement will be 
abundantly illustrated later. | 

It is also an interesting coincidence that it is in the 
sixteenth and some following editions that Mrs. Eddy 
first manifests particular fondness for the sermons of 
Dr. William Ellery Channing, the great Unitarian 
preacher. So frequent, in these editions, are the quota- 
tions from his sermons that this formula is at last re- 
sorted to, ‘‘recurring once more to Dr. Channing” (see 
20th ed., p. 160). In this study we are not primarily 
interested in the controversy as to whether Rev. James 
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Henry Wiggin ‘‘practically rewrote Science and 
Health” or not. That is but a triflmg incident to which, 
in passing, we may refer as relevant facts come under 
our observation. 

We will now give an illustration of the way in which 
Mrs. Eddy sustains her pious claim: ‘The Bible has 
been my only authority. I have had no other guide in 
the ‘straight and narrow way’ of Truth.” Quoting 
Genesis 2:15, which reads: “And the Lord God took 
the man, and put him into the garden of Eden to dress 
it and to keep it,” she comments: 

In this text Eden stands for the mortal, material body. God 
could not put mind into matter nor infinite Spirit into finite form 
[p. 526f]. 

Why not? Simply because such a statement contradicts 
Mrs. Eddy’s theory that there is no “matter.” That 
the Bible plainly says that God did put “infinite Spirit 
into finite form,” and ‘“‘mind into matter” she does not 
presume to deny. How, then, does she get around a 
Biblical statement which contradicts her fundamental 
premise? Without the slightest compunction she brands 
this Biblical statement a lie. Here are her own words: 


This later part of the second chapter of Genesis, which por- 
trays Spirit as supposedly cooperating with matter in constructing 
the universe, is based on some hypothesis of error [p. 522]. 


Then a little later she adds: 

Is this addition to His creation real or unreal? is it the truth, 
or is it a lie concerning man and God? It must be a lie [p. 524]. 
This is typical of the way the Bible is always treated 
whenever it comes into indisputable conflict with any 
of Mrs. Eddy’s theories. Her theory must always be 
accepted as the unquestioned and ultimate Authority. 
She puts this requirement in these words: 


Whatever seems true, and yet contradicts Divine Scienc 
must be, and is, false [R. and I., p. 128]. 


et *¥ * 
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In order to maintain the assertion that the above 
Scriptural truth is a lie, she does not hesitate to impeach 
the character and standing of the God of the second 
chapter of Genesis. In the early editions of Science 
and Health, before she has secured anyone to supply a 
substitute for her “vanished” knowledge of Hebrew, 
she makes this unpardonable slip: 

In the first chapter of Genesis the word “God” is wholly 
used. In the second chapter, when error is stated in contradistinc- 
tion and its creation is given a history, the word “ Lord” is intro- 
duced. As the belief of Deity is expressed by human thought, it is 
given the appellative of man. The term “Lord” is an honorary 
title such as Sarah gave her husband [8rd ed., vol. 2, p. 149]. 

Now anyone who can read Hebrew knows that the 
word “Lord” in Genesis 2:4, and following, is Yahweh, 
and the word “Jord” in Genesis 18:12, as used by Sarah, 
is adon—two radically different words. ‘The first, 
Yahweh, or Jahveh, so far from being the “appellative 
of man” happens to be the most sacred of all the names 
of Deity; so sacred, that this name is never uttered by 
human lips. For this reason its consonants are vocal- 
ized by substituting the vowels of another, less sacred, 
word for God—Adonai. It is this combination of con- 
sonants and vowels which gives us our familiar word 
Jehovah. Yet it is this most sacred of all words, which 
Mrs. Eddy identifies with the honorary title, adon, and 
calls it the “appellative of man.” Is not this enough? 

With the advent of the Rev. James Henry Wiggin, 
whose knowledge of Hebrew, fortunately, had not 
“vanished,” and who possessed the additional knowledge 
of the critical theory of the Elohistic and Jehovistic 
documents in Genesis, this new theory appears: Elohim, 
the God in the first chapter, is the true God—Spirit; 
and Jehovah, the God in the second chapter, is a false 
God, or finite, corporeal deity. Elohim, the true God, 
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is the creator of man, who is perfect. Jehovah, the 
finite, corporeal deity, is the creator of Adam, error, 
mortal mind, from which springs matter, sin, sickness, 
pain, and death. In order to discredit Jehovah, she 
exclaims: 

Did the divine and infinite Principle become a finite deity, that 
He should now be called Jehovah? [p. 524]. 


In another place she says: 


In the name Jehovah, the true idea of God seems almost 
lost [p. 524]. 


In her Glossary, under the words, Lord, God, Jeho- 
vah, she says: 


This double term is not used in the first chapter of Genesis, the 
record of spiritual creation. It is introduced in the second and 
following chapters, when the spiritual sense of God and infinity 
is disappearing from the recorder’s thought. * * * From this 
follow idolatry and mythology,— belief in many gods, * * * as 
the opposite of the one spirit, or intelligence, named Elohim, or 


God [p. 590f]. 


Had Mrs. Eddy stated that double term as it 
occurs in the second chapter of Genesis, in the original 
Hebrew, she would have been forced to write it in these 
tell-tale words: Lord God, or Jehovah-Elohim. These 
two names for God are always purposely joined to- 
gether by the writer in the second chapter of Genesis to 
make impossible the contrast she tries to create, and for- 
ever to establish their mutual identity. Let us follow 
this contrast elsewhere in the Bible and see whether it 
is sustained. After quoting the words: “Thou shalt 
have no other gods before me,” Mrs. Eddy remarks: 

The first commandment is my favorite text. It demonstrates 
Christian Science [p. 340]. 

In another place she says: 


The first demand of this Science is, “ Thou shalt have no other 
gods before me.” This me is Spirit [p. 467]. 
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As a matter of information let us check up this state- 
ment in the original Hebrew and see whether this “me” 
is Elohim, Spirit, or Jehovah—‘“the opposite of the one 
Spirit, * * * named Elohim, or God.” In the Hebrew 
the words read as follows: “And Elohim spake all 
these words saying, I am Jehovah, thy Elohim. * * * 
Thou shalt have no other gods before me” (Ex. 20:1-3). 
This statement throws into strange confusion the con- 
trast of Mrs. Eddy’s fundamental theory. She did not 
scruple to question the reliability of Jehovah’s words. 
But what is to be done when Elohim, the true God, says: 
“T am Jehovah’? Can Christian Science continue to 
hold a theory that Elohim’s words flatly deny? This 
question is for it to answer. 

Another interesting illustration of Mrs. Eddy’s use 
of the original text is to be found in her comment on 
Genesis 2:15, the verse already quoted; here she says: 


In this text Eden stands for the mortal, material body [p. 526]. 


Of course, in the original Hebrew Eden does not mean 
anything of the kind, but for the sake of argument let 
us substitute this new meaning in some of the verses 
where Eden occurs, and see how it fits. In the eighth 
and ninth verses of chapter 2, we read: “And the Lord 
God planted a garden eastward in Eden. * * * And 
out of the ground made the Lord God to grow every tree 
that is pleasant to the sight and good for food.” At first 
sight this would seem to have been a rather unusual 
procedure, for a garden planted even in the eastern end 
of one’s body, in which “every tree that was pleasant to 
the sight and good for food” springs up, might have a — 
tendency to crowd quarters a trifle. But in the long run 
the esthetic and practical rewards of having both beauty 
and food so convenient might easily compensate for any 
resulting discomfort. 


CHRISTIAN SCIENCE 95 


The most serious difficulty, from the standpoint of 
Christian Science, arises when we read in the twenty- 
third verse of the third chapter: “Therefore the Lord 
God sent him forth from the garden of Eden”’—his 
mortal, material body. If it be true that way back there 
in the very beginning of human history God drove 
Adam forth from his mortal and material body, and 
placed flaming Cherubim before the entrance so that he 
could never again return to inhabit it, then the amazing 
truth dawns upon us that Adam and Eve were the only 
mortals who ever inhabited a mortal and material body, 
and they only for a short period before the birth of 
Cain. So that the rest of the sinning race of Adam 
cannot possibly have fallen heir to its ills. And the 
whole elaborate theory of Christian Science which is 
built up around this theory of the mortal and material 
body collapses at the very beginning of human history. 

Another delightfully interesting specimen of non- 
sense interpretation is found in her comment on Gen- 
esis 2:13, which verse reads: ‘And the name of the 
second river is Gihon: the same is it that compasseth 
the whole land of Ethiopia.” Now the word Gihon 
means, Mrs. Eddy says: “The rights of woman ac- 
knowledged, morally, civilly, and socially” (p. 587). 
Of course, in the original Hebrew the word Gihon does 
not mean anything of the kind. It is the name of a 
river. But for the sake of argument we will assume 
that it does, and see what this meaning produces. Im- 
mediately the student of political science finds himself 
wondering why, away back in the very dawn of human 
history, it was found necessary to start this agitation 
for woman’s rights. For at the time this agitation is 
first introduced by the word Gihon, woman herself has 
not yet been created. She does not make her appear- 
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ance in this account of creation until the twenty-second 
verse. It does impress one as a little unnecessarily pre- 
mature to start a campaign for the recognition of 
woman’s rights before she has come into existence. 


Adam versus Man. As the theology of Science and 
Health is built up on the distinction between Elohim 
and Jehovah, so its anthropology rests upon the distinc- 
tion between Adam and Man. As has previously been 
stated, man, whose creation is recorded in the first chap- 
ter of Genesis, is the product of Elohim, the true God, 
and so is perfect and eternal. While Adam, whose 
creation is recorded in the second chapter of Genesis, 
is the product of Jehovah, the finite deity, and so is 
“error, a falsity; the opposite of Spirit and His crea- 
tion” (p. 579f.). This distinction is fundamental. Con- 
cerning it Mrs. Eddy says: 


Anybody, who is able to perceive the incongruity between 
God’s idea and poor humanity, ought to be able to discern the 
distinction (made by Christian Science) between God’s man, made 
in His image, and the sinning race of Adam [p. 345]. 


This distinction clears up the puzzle of the claim of 
Christian Science that man cannot sin, be sick or die. 
All ridicule of this claim results from the mistaken idea 
that the two words Adam and man are synonymous. 
Upon this point Mrs. Eddy says: 

I regret that such criticism confounds man with Adam [p. 346]. 


Here again let us adopt Mrs. Eddy’s suggestion and 
turn to the original Hebrew to see what warrant it 
gives for regarding man and Adam as two different 
types of beings. There is a slight excuse for one, who, 
reading simply the English translation of these two 
chapters, makes such a blunder, for the two apparently 
different words occur. But in the original Hebrew it 
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is absolutely impossible to make any such distinction. 
For the word for man in the first chapter and the word 
for Adam in the second chapter are identically the same 
Hebrew word—adam. In the first chapter, and in the 
second also, down to the nineteenth verse, this Hebrew 
word is translated into its English equivalent, man. In 
the rest of the chapter wherever this “first man” func- 
tions as a distinct individual, the translators felt that this 
historic individuality ought to be brought out and pre- 
served, so they adopted the practice of designating this 
fact through the simple expedient of transliteration. 
Instead of translating the word into its English equiva- 
lent, man, its letters are transliterated into their Eng- 
lish equivalents, A-d-a-m, and capitalized. This scheme 
of the translators is solely responsible for the presence, 
in the English Bible, of the two different words, man 
and Adam. To the scholar who reads the original He- 
brew texts they do not exist. For he finds the word 
adam in the first chapter, the spiritual account of cre- 
ation, just exactly the same as he does in the second 
chapter. Therefore, if, in the first chapter, man is 
“God’s idea,” then, in the second chapter, man is also 
“God’s idea.” And if, in the second chapter, adam is 
“error, a falsity,” then, in the first chapter, adam is also 
“error, a falsity.” For there is no getting away from 
the fact that, in the Hebrew, the word is exactly the 
same in each instance. 

As in the early editions, Lord and lord were made the 
same words, and called honorary titles of man, so also 
in the early editions Adam passes through something of 
the same experience. For example, in the second edi- 
tion (p. 146), Mrs. Eddy says: 


Adam is from the Latin, demens meaning “‘ madness. 
And the word should have been written, as it was originally 
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rendered, “A damn.” The Scripture plainly declares Adam ac- 
cursed. 


This absurd derivation revealed such palpable ignorance 
of both Latin and Hebrew that it did not long survive 
the light of day. With the arrival of Rev. James Henry 
Wiggin, and his knowledge of Hebrew, here also we 
find a new derivation for Adam. In the sixteenth and 
following editions we read the now familiar words: 


The word Adam is from the Hebrew Adamah, signifying the 
red color of the ground, dust, nothingness [p. 338]. 


Had the writer been content to stop with the word 
“red,” and not attempted to push this derivation into 
“nothingness”—a Christian Science idea—it would 
stand. With this new derivation there also follows a 
new rendering of the word itself. We are not longer 
urged to write the word “A damn,” but this more re- 
fined suggestion is given: 

Divide the name Adam into two syllables and it reads, a dam, 
or obstruction. * * * Here a dam is not a mere play upon words; 


it stands for obstruction, error, even the supposed separation of 
man from God [p. 338]. 


It is to be hoped that Mrs. Eddy’s friends will not 
insist in holding her responsible for the Hebrew exegesis 
found in Science and Health. For whoever worked 
out the contrasts between Elohim and Jehovah, and 
Man and Adam, withheld more knowledge of Hebrew 
than was disclosed; and the knowledge withheld, if 
honestly revealed, would have forever put an end to 
the two pretty theories of Christian Science which have 
been floated upon the general publie’s ignorance of this ~ 
true meaning. This brings our study of the Old Testa- 
ment to a close. 

From Genesis 4:16, the Key to the Scriptures jumps — 
to Revelation 10, then 12, then 21. This makes up the 
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total amount of New Testament material to be found 
in the famous Key to the Scriptures. When we realize 
that her discovery is called “Christian Science,” it 
strikes one as somewhat remarkable that the Gospels, 
The Acts, the Epistles should all be left out. Especially 
when we remember that “none may pick the lock,” 
without the key of Divine Science. The truth is that 
even these few stray passages from Revelation had 
a very belated acceptance. For it is not until the issue 
of the now famous sixteenth edition, and the advent of 
Rey. James Henry Wiggin, that their significance for 
Christian Science begins gradually to be recognized. 

Let us now look at the clever attempt which is made 
to appropriate these passages for the benefit of Chris- 
tian Science. Quoting Revelation 10:1, 2, in which are 
these words: “And I saw another mighty angel come 
down from heaven, * * * and he had in his hand a little 
book open,” Mrs. Eddy says: _ 

This angel had in his hand “a little book,” open for all to 
read and understand. Did this same book contain the revelation of 
divine Science? * * * Mortals, obey the heavenly evangel. Take 
divine Science. Read this book from beginning to end. Study it, 
ponder it [p. 559]. 

The greatest objection in the way of obeying this 
command of Mrs. Eddy lies in the fact that this particu- 
lar “little book’? was not made to be read, but to be 
eaten. And that, not by all, but solely for the consump- 
tion of the writer of the book of Revelation. For in the 
ninth and tenth verses the writer says: “I went unto 
the angel and said unto him, Give me the little book. 
And he said unto me, Take it and eat it up. * * * 
And I took the little book out of the angel’s hand, and 
ate it up.” Thus endeth the short career of this little 
book. If it did “contain the revelation of divine Sci- 
ence,” then the writer of the book of Revelation was the 
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first person who literally swallowed this kind of teach- 
ing, and his subsequent prophecies should give some 
evidence of its presence. Yet one can search the re- 
maining chapters of this book and never find a single 
hint of Mrs. Eddy’s fundamental teaching. It is cer- 
tain that she did not get her “revelation” from this little 
book; for already more than twenty editions of her 
“revelation” had been published before even she dis- 
covered that it contained the revelation of divine 
Science. 

In the same manner the claim that the “woman 
clothed with the sun” (Rev. 12:1) typifies Mrs. Eddy, 
or the one “whom God has appointed to voice His 
word,” falls to the ground when we read the second 
verse of this chapter. It reads: “She being with child 
cried, travailing in birth, and pained to be delivered.” 
Now anyone at all familiar with Christian Science 
knows that the very first boon it promises to motherhood 
is painless child-birth. It is inconceivable, therefore, 
that any passage which so grossly misrepresents the 
truth of Christian Science as to imply that, within its 
realm, mothers ever have cause to cry out in child-birth, 
and are in pain to be delivered, can be held, even re- 
motely, to convey the truth of Christian Science. 

This brings to a close the first part of our study of 
that revelation of Divine Science which Mrs. Eddy has 
informed us is “always right” and in which “there is 
neither place nor opportunity for error of any sort.” 
Our faith in Mrs. Eddy’s claim to hold in her exclusive 
possession the real key to the Scriptures has suffered a 
severe wrench. For we now know too much about the 
character of the truth which this key unlocks. Not one 
passage of Scripture which we have studied, as inter- 
preted by Mrs. Eddy, correctly presents the plain and — 
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natural meaning of the author’s words. And what is 
true up to the present time will be found equally true 
of every passage in Science and Health. This may seem 
like a sweeping generalization, but a careful and detailed 
study of these passages will confirm it. There is 
nothing in the whole history of Biblical exegesis which 
can quite parallel this consistent misinterpretation. The 
little ruse of attempting to throw the responsibility for 
this strange interpretation back upon the “original 
texts” has resulted in more clearly exposing her deeply 
plotted scheme of treachery to the very Bible she claims 
to honor. 

What Mrs. Eddy is endeavoring to gain through her 
oft-asserted loyalty to the Bible now becomes apparent. 
She is not in the least interested in teaching the truth 
of Scripture, but she is mightily interested in trying to 
make the Scripture teach the truth of Christian Science. 
Now, anyone familiar with both Scripture and Science 
and Health, knows that, when correctly interpreted, 
Scripture can never be made to support such teaching. 
Mrs. Eddy realized this fact far better than anyone 
else. It is for this reason she adopted her duplex policy 
toward the Bible. At the same time that she stealthily 
robs Scripture of its true meaning by her confusing use 
of non-sense language, she keeps asserting her loyalty 
to the Bible. This scheme produces two results: First, 
it disarms suspicion; second, it enables her to appropri- 
ate, unimpaired, the supreme authority of the Bible as 
the Word of God for the exclusive support of her non- 
sense science. 

One would naturally suppose that such duplicity, so 
poorly concealed, would speedily be discovered and ex- 
posed. It has survived to the present time simply be- 
cause the few who know Science and Health are not 


102 THE BIBLICAL REVIEW 


interested in exposing it, and those who would be inter- 
ested in exposing it do not know Science and Health. 
As for the rank and file of sincere, but uninformed, 
Christian Scientists, if Mrs. Eddy is able to persuade 
them to believe that the “things” of this material world 
are only “thoughts,” she can also persuade them to be- 
lieve that the Bible, like nature, does not mean what it 
says, but just the opposite. The principle is identical 
in each case. For in a non-sense world every thing 
works by opposites, and the truth of the Bible is no 
exception. 

To establish its fundamental teaching, Christian Sci- 
ence has been forced to change our world into a non- 
sense world, and our Bible into a non-sense book. What 
it does to our Christianity the next article will reveal. 


THE RISK OF THE APOSTLES’ CREED 


By Joun Atrrep Faurxner, Professor of Church History, Drew 
Theological Seminary 


In the public and formal putting on of Christ in 
baptism it was inevitable that a confession of faith, 
however simple, would be attached. Though we have 
no good reason to doubt the authenticity of Matthew 
28:19, it was in any case sufficiently early, and if so 
it shows that in the first century a trinitarian, or 
triadic, confession was associated with baptism. The 
New Testament offers us many germs of creed or 
crystallization of belief, and in 1 Timothy 8:16 we 
have both a hymn and a creed (perhaps also in Titus 
8:4-7). This is the confession of our hope that we 
must hold fast that it waver not (Heb. 10:23), the 
confession that Timothy witnessed before many (1 
Tim. 6:12). Says Ignatius: 

Ye are the stones of a temple, which were prepared before- 
hand for a building of God the Father, being hoisted up on the 
heights through the engine of Jesus Christ, which is the Cross, and 
using a rope the Holy Spirit, while your faith is your windlass, 
and love is the way that leadeth up to God.” 


Here we have the twofold triad: Father, Son, 
and Holy Spirit, and faith, hope, and love. And 
we find the same in Clement (a.p. 97) : 

For as God liveth, and the Lord Jesus Christ liveth, and the 
Holy Spirit, who are the faith and hope of the elect, * * * 
instant in gentleness, * * * saved through Jesus Christ, 
through whom is the glory unto Him for ever and ever. Amen.’ 

1See the case stated in Faulkner, Crises in the Early Church, 1912, 
pp. 11-14, and his remarks in The Methodist Review, January, 1910, pp. 
= i ecatics, Ephesians 9; also Magnesians, 13. 

3Clement, 4d Corinthianos, 58. 
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As early as about 110-117 we have words by Bishop 
Ignatius of Antioch which remind us of the later creed: 


Jesus Christ, who was of the race of David, who was the 
Son of Mary, who was truly born and ate and drank, was truly 
persecuted under Pontius Pilate, was truly crucified and in the 
sight of those in heaven and those in earth and those under the 
earth; who moreover was truly raised from the dead.° 


A confession in the anti-Gnostiec interest, and 
another part elsewhere: 


Our God Jesus the Christ, was conceived in the womb by Mary, 
according to a dispensation, of the seed of David but also of the 
Holy Spirit; and he was born and was baptised that by his pas- 
sion he might cleanse water." 


Other elements in Polycarp: 


A throne at his right hand * * * who cometh as judge 
of quick and dead.° 


Says Justin Martyr (about 140) : 


Our teacher of these things is Jesus Christ, who also 
was born for this purpose and was crucified under Pontius 
Pilate, procurator of Judea, that we reasonably worship him, 
having learned that he is the Son of the true God himself, and 
holding him in the second place, and the prophetic Spirit in the 
third." 

Eternal praise to the Father of all, through the name of the 
Son and of the Holy Spirit.’ 


Baptism is performed in the name of the Father 
and Lord of all, and of Jesus Christ crucified under 
Pontius Pilate, and of the Holy Spirit.’ This philoso- 
pher-Christian had the elements of what came to be 
called the Apostles’ Creed, but not all of them in the 


‘Ignatius, Ad Trallianos, 9. See also Ad Smyrnaeos, 1; less in 
Magnesians, 11. 

‘Ignatius, Ephesians, 18. 

*Polycarp, dd Philippianos, 2. 

‘Justin, 1 Apologia, 13. 

*Tbid., 65. 

*Tbid., 61. 
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usual words; he did not have “almighty,” “only be- 
gotten,” “buried,” “the third day,” “forgiveness of 
sins,’ “resurrection of flesh.” Justin speaks for 
Ephesus, and the meaning is that there was in that 
city, in the early second century, a triadic baptismal 
confession, but not entirely identical with the symbol 
in Rome at the same time, the immediate parent of 
our Apostles’ Creed. The Athenian philosopher 
Aristides (about 125) has: 


God the Creator and Fashioner of all things through the only 
begotten Son, and the Holy Spirit [the Lord Jesus Christ], 
acknowledged by the Holy Spirit to be the Son of the most High 
God, who came down from heaven for the salvation of men, being 
born of a pure Virgin, [he] unbegotten and immaculate, he arose 
from the dead and ascended into heaven, the judgment which 
through Jesus the Messiah is ready to come over the whole human 
race. 


These expressions remind us of confessional forms, 
but we cannot go farther. He evidently had a bap- 
tismal confession, but exactly how near it was to the 
Apostles’ Creed we do not know.” 


The way Tertullian speaks of Marcion’s letter 
(about 140) to the Roman society affirming his ortho- 
doxy, as a definite putting forth of faith which settled 
the question, a faith which was handed down, seems to 
argue a creed current in Rome and elsewhere which 
everyone confessed.” If we take baptism in the name 
of Christ in Acts and the passages where the confes- 
sion of Christ only makes a Christian (Acts 2:36, 38; 
8:37; some MSS. 16:31; 1 John 4:2; 5:1, 12, 18) as 
pointing to a one-membered creed as the starting point, 

4 pologia (first published in 1891), arranged from sections 15, 2, 17, 


See the remarks of Seeberg, Die Apologie des Aristides (Zahn's 


Forschungen V), 1893, 270f., and note 2. i 
eae "Adversus Marcionem, 1:1; 4:4; De Carne Christi, 2. 
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we are soon brought, even in New Testament times, 
to a triadic form. ‘This is so much a part of the 
consciousness of John that he calls attention to the 
unity of the three witnesses, the Spirit, the water, and 
the blood (1 John 5:8). 

Irenaeus, bishop of Lyon in Gaul, as born in Asia, 
lived in Rome, and died in France, the pupil of 
Polycarp, had a wide experience, and his witness to 
the faith about 180 is important: “He who retains, 
immovable in himself, the rule of the truth [*av6ve is 
ddnbeias] which he received through the baptism.” 


The Church dispersed through the whole world, even to the 
ends of the earth, has received from the apostles and their disciples 
this faith: in one God, the Father Almighty Maker of heaven, 
earth, sea and all things that are in them; and in one Jesus Christ, 
the Son of God, who became incarnate for our salvation; and in 
the Holy Spirit who proclaimed through the prophets the dis- 
pensation [of God]; and the advents, and the birth from a virgin, 
and the passion, and the resurrection from the dead, and the 
ascension into heaven in the flesh of the beloved Christ Jesus and 


Lord, and his manifestation from heaven in the glory of the 
Father.” 


Polycarp “taught the things which he had learned 
from the apostles, and which the Church has handed 
down, and which alone are true.” ‘“To follow the 
course of the tradition which they [the apostles] 
handed down to those to whom they committed the 
Churches.” 


Carefully preserving the ancient tradition [called ancient in 


180], believing in one God, the Creator of heaven and earth and ~ 


all things therein, by means of Christ Jesus the Son of God, who, 
because of his surpassing love toward his creation, condescended 


%Adversus Haereses, 1:9, 4. 
“Tbid., 1:10, 1. 
8Tbid., 3:3, 4. 
*Tbid., 3:3, 4. 
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to be born of the virgin, he himself uniting man through himself to 
God, and having suffered under Pontius Pilate, and rising again, 
and having been received up in splendor, shall come in glory, the 
Saviour of those who are saved, and the Judge of those who are 
judged, and sending into eternal fire those who transform the 
truth, and despise his Father and his advent. * * * By means 
of that ancient tradition of the apostles, they [believers] do not 
suffer their mind to conceive anything of the portentous language 
of those teachers [Gnostics] among whom neither Church nor 
doctrine has ever been established.” 

I have pointed out the truth, shown the preaching of the 
Church, which the prophets proclaimed, the apostles handed down, 
from whom the Church receiving, through all the world preserving 
well, has transmitted them to her sons. * * * The doctrine of 
the apostles. * * * The rest of the Lord’s doctrine and 
the apostolic epistles. * * * Following the only true and 
steadfast Teacher, the Word of God, our Lord Jesus Christ, who 
did through his transcendent love become what we are that he 
might bring us to even what he is himself.” 

The Rule of Truth which we hold is that there is one God 
Ainighty—-*-* 45> 

Here we have the Rule of Faith as a norm 
of truth, and that rule crystallizing itself in the 
shape of our Apostles’ Creed. Not that he had our 
Creed, but one that was approaching it. The con- 
text shows that “under the Canon of Truth there is 
meant not a book [Scripture] but a Sum of Doctrine 
which agrees with that but is also independent of it. 
* * * And when we realize the distinct point 
that it is baptism which mediates this Sum, the thought 
is inevitable that it is a symbol” [equals creed] to 
which Irenaeus refers.” 


“Tbid., 3:4, 2. 

I bid., 5, preface. 

*Tbid., 1:22, 1. : 

*A giuGoroy is first a sign or token by which one knows a thing, then 
an ensign, standard, later a watchword, a creed or confession. See the 
larger Liddell and Scott, and Sophocles, Lew. s. v. 

"Kattenbusch, Das Apostolische Symbol, ii (1900), 27. 
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The same echo of the Creed meets us in Tertullian 
(about 200). 


The Rule of Faith is indeed altogether one, alone, immovable, 
irreformable, viz., of believing in one God omnipotent, founder of 
the world, and his Son Jesus Christ, born of the virgin Mary, 
crucified under Pontius Pilate, raised from the dead the third day, 
received into the heavens, sitting now at the right of the Father, 
about to come [venturum] to judge living and dead through the 
resurrection of the flesh as well. 


He goes on to say that this Rule of Faith is con- 
stant, the other points of discipline and life (conversa- 
tionis) admitting of revision.” 


This Rule of Faith: there is only one God, and he none other 
than the Creator of the world, who produced all things through 
his own word first of all sent forth; that this Word is called his 
Son, under the name of God was seen variously by patriarchs, 
heard always in the prophets, at last brought down by the Spirit 
and power of the Father God unto the Virgin Mary, made flesh in 
her womb, and born of her Jesus Christ went forth to preach new 
law and the new promise of the kingdom of the heavens, worked 
powers [miracles, virtutes], crucified, rose the third day, having 
been taken away into the heavens sat at the right of the Father, 
sent the vicarious power of the Holy Spirit, who actuates believers, 
who is about to come [venturum] with glory to take the saints into 
life eternal and the enjoyment of the promises of the heavens, and 
to judge the wicked to perpetual [perpetuus] fire, the resurrection 
being done of both parties with the restoration of the body.” 


At baptism there is a confession of faith. After pledging both 
the attestation of faith [testatio fidei] and the promise [sponsio] 
of salvation under three witnesses, there is mention of the Church 
[perhaps, “I believe in holy Church”], inasmuch as wherever there 
are three, that is, the Father, the Son, and the Holy Spirit [in 
whose name the baptism was done] there is the Church, which 
is the body of three.” 


™De Virginibus Velandis (a.v. 203-4), 1. 
“De Praescriptione Haereticorum (about 199, Bonwetsch), 13. 
*De Baptismo (about 198), 6. 
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Tertullian even externalizes Luke 18:42: “Thy 
faith, he says, hath saved thee, not skill in Scriptures. 
Faith has been deposited in the Rule. It has law and 
salvation in the observance of the law.”” ‘When the 
water is entered we profess the Christian faith in the 
words of its law [legis equals Rule]. We [also] 
testify with our mouth that we have renounced devil, 
pomp and angels.”” In a historical sketch Tertullian 
gives the test of a church, as over against the Gnostics. 
It must be derived immediately or mediately from 
the apostles, must have the “tradition of faith, seeds 
of doctrine, communion with each other, and the one 
tradition of the self-same mystery,” that is the Christian 
faith handed down.” 

One Lord does she [the Church in Rome] acknowledge, the 
Creator of the universe, and Christ Jesus of the Virgin Mary, Son 
of God the Creator, resurrection of the flesh.” 

In the second century and in the third we have 
ample evidence both in Kast and West, first, of an 
external Rule of Faith, or handy collection of Christian 
principles; second, that that rule was in substance 
confessed at baptism; and, third, that it was taking 
the shape of our Apostles’ Creed. But as to how 
and where that creed arose, the steps of its growth, 
we are in the dark. It was a silent, more or less 
unconscious process, due to the needs of converts, to 
the growth of heresy, to the demands of instruction, 
and embraced only those common facts and ideas of 
universal Christendom which the church had received 
from the apostles and which could be easily remem- 
bered. Whether the impulse was chiefly from Gnostic 

*De Praescriptione Haereticorum, 14. 

_ *De Spectaculis (198), 4. 


"De Praescriptione Haereticorum, 20. 
*Ibid., 36. 
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heresy or from the demand of instruction for baptism, 
whether, in other words, the creed arose from theo- 
logical or confessional needs, we shall never know. 
Perhaps both contributed, but the opinion of some 
that it was a response to Marcion, the Christian 
Gnostic, is an attractive hypothesis but has not won 
entire consent. 


The rooting back of confessions into the baptismal 
formula, the widespread and spontaneous use, as 
to its substance, of what we know as the Apostles’ 
Creed, seem to point to the origin of that creed in 
universal needs for the confession of faith, independent 
of a wandering heretic, to meet whom, however, some 
of its clauses may have been modified or inserted.” 
Without denying an influence, Semisch very well says: 
“Confessions on which the spiritual life of whole 
peoples are built up, which through long centuries 
point out the highest aims and determining forces of 
their acts, are not the emergency-and-patch-work of 
the moment, which bases the future of the Church 
upon the passwords of a petty polemic, or hangs 
around the naked body of the Church a motley beggar- 
garment. They are deeds of life, pulse beats of a 
self-witnessing Church. As the Church as an organic 
structure of history unfolded the riches of the divine 
idea planted within her under the influence of the 
surrounding circumstances, tendencies, and interests of 
the time, but mostly out of the pressure of her in- 
' dwelling life-impulse, so the Apostles’ Creed was 
nature-deed in which the faith-consciousness of the 


*The view of anti-heretical origin has been revived by McGiffert, The 
Apostles’ Creed, New York, 1902, and indorsed by G. Kriiger in Zeitschrift 
fiir neutestamentliche Wisseneschaft, 1905, 72ff. The best reply to McGif- 
pee book is Haas, in Lutheran Church Review, 1902, an acute and able 

scussion. 
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Church developing itself from within out created the 
appropriate expression.” 


It is well known that the church in Rome used a 
creed similar to our Apostles’ Creed as early as 150 
at the latest—even Harnack acknowledges possibly 
earlier,” though how earlier we do not know. But the 
first time that that creed is quoted as a whole is 337 
or 338, when Bishop Marcellus of Ancyra in Asia 
writes to Bishop Julius of Rome a letter vindicating 
his orthodoxy, and to do that gives in full the Old 
Roman Creed to which he assents: 


I believe in God Almighty, and in Jesus Christ his only 
begotten son our Lord, born of the Holy Spirit from Mary the 
virgin, crucified under Pontius Pilate and buried, and on the third 
day he rose from the dead, ascended into the heavens, and sat 
down on the right of the Father, thence he shall come to judge 
living and dead. And in the Holy Spirit, holy Church, remission 
of sins, resurrection of flesh, eternal life.” 


It is agreed by scholars that outside of the word 
“Father,” which was early inserted, and the words 
“eternal life’ which Marcellus unconsciously added 
from some Eastern confession, he gives correctly the 
Old Roman Creed, though there is doubt whether 
“one” (God) was not in originally, and whether “only 
begotten” was in.” 


Das Apostolische Glaubensbekenntniss: sein Ursprung w. seine 
Geschichte, Berlin, 1872, p. 7. 

=[bid., 10th ed., 1892, p. 10. Besides, the Roman Church was very 
tenacious of the original wording, and “Ambrose was not the only one 
who expressly protested against any anti-heretical additions. He regarded 
it as an attack upon the saints to take account of contemporary diffi- 
culties in the creeds, however pressing these might be.” Harnack, The 
Apostles’ Creed, translated from 3. Auflage, Real Encyklopddie, 1901, p. 21. 

Hahn, Bibliothek der Symbole, u. 8. w., 3. Auflage, Paragraph 17, 
and notes. 

*See long note by Seeberg in new ed. of Dogmengeschichte, 1 (1908), 
176f. 
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Our Apostles’ Creed in its present wording is found 
first about 500 in a sermon by Caesarius of Arles in 
France.” How do we get the eight additions? 


(1) “Creator of heaven and earth’ was taken 
from earlier creeds, or due to their influence. 


(2) “Conceived” was used first in the orthodox 
council of Ariminum 359, put in two or three forms 
of the Apostles’ Creed in the fifth and sixth centuries, 
and was probably due to a desire “to make more vivid 
and precise reference to the birth of Christ.” 


(3) “Suffered,” “died.” Gaul. Reason uncer- 
tain, perhaps to give completeness. 


(4) “Descended into Hades.” First in the creed 
of the church in Aquileia in what is now Triest, in 
the beginning of the fifth century, but occurred also 
in conciliar creeds in the fourth. The purpose of 
insertion we do not know. No one in ancient times 
doubted that Christ went after His death to the under- 
world to complete His triumph over the dominion of 
death and Satan, lead in triumph pious Jews to Para- 
dise, preach to the dead or share the common lot. 
This article is, of course, in all present forms of the 
Apostles’ Creed, except the American Methodist. It 
was sent over by Wesley in 1784, but was omitted 
by Asbury and Coke in 1786. 


(5) “God Almighty” in the phrase, “seated at 
right hand,” ete. 


(6) “Catholic.” This appears first in any form 
of the Apostles’ Creed between 840 and 360. The 
word was common in that century and before, to desig- 
nate the regular church, first, as really or potentially 


“Hahn, 62. 
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universal, and, second, as confessing the full faith in 
communion with the full episcopate, as distinguished 
from heretical or separate bodies. It was used in 
Eastern creeds and was perhaps added from these, 
or spontaneously inserted to round out the idea of the 
church. On account of its exclusive claim by the 
Roman Church, Luther substituted the name Christian. 


(7) “Communion of saints.” First at the begin- 
ning of the fifth century, and later common, though 
not at all in Kastern creeds. The phrase had two 
meanings—communion with sacred things, especially 
sacraments, and communion with saints, especially with 
those departed and with angels. Which one of these 
was the chief thought of those who inserted this late 
addition we shall never know, probably both. 


(8) “Eternal life.” First in North Africa, middle 
of the third century. Not in the first forms of our 
creed, in Rome, but spontaneously added in the fourth 
and following centuries to give completeness to a 
creed which lamely ended, “resurrection of the flesh.” 

In the sixth or seventh century there came out 
in Italy or Gaul the legend that before they departed 
from Jerusalem the apostles met together and each 
dictated one clause of our Apostles’ Creed.” If this 
had been true we should have had a far different 
history of the creed—even the Middle Ages ought 
to have perceived that. The Greek Church would not 
have allowed the later council creeds to press back 
the Apostles’ Creed, so that the latter had no use in 
her liturgy. 

*McGiffert gives an excellent brief statement of what we know of these 
additions, p. 187ff., and Kattenbusch a very full discussion, ii, 874-956, 
Schaff gives a convenient conspectus of different forms of our Creed in 


parallel columns, Church History, ii, 535-537. 
*See Hahn, 3. Auflage, Paragraph 42, 
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The vain and skeptical Laurentius Valla, about 
1448, threw doubt upon the legend, though without 
scientific furnishing, and with the false supposition 
that the creed was an abridgment of the Nicene- 
Constantinopolitan.” The Englishman, Peacock, did 
the same with much more knowledge, but he had to 
recant in 1457 in order to save himself from the fire, 
though not from losing his office as bishop. 

The first to come to the question with adequate 
knowledge, and in circumstances when his voice could 
be heard, was Erasmus, who defended the Biblical 
and apostolic substance of the creed, but denied its 
apostolic authorship (1533), an -interesting sidelight 
on Erasmus’ own conservative position. He was the 
first to use Rufinus’ Exposition of the Creed, and 
therefore knew there were shorter forms of it and 
believed that it was enlarged to meet heresies.” 
Another Hollander, G. J. Voss, a hundred years 
later (1642), enlarged Erasmus’ territory of doubt 
in an able dissertation, and in five years (1647) was 
followed by a more important work still by the 
famous scholar Ussher.” By that time the truth was 
coming out. 

I well remember the storm that burst over Germany 
in 1892, when Schrempf was put out of his office 
as minister in Leuzenburg in Wiirttemberg by the 
consistory because he refused to use the Apostles’ 
Creed in baptism and other forms of worship. Students 
in Berlin asked the very liberal Harnack to give them 
his judgment. He said that even if we reject several 


“See the very interesting book of Monrad, Die erste Kontroverse 
tiber den Ursprung des Apostolischen Glaubenskenntnisse, 1881. 

*See Basel, ed. of Erasmus V, 944ff., and Kattenbusch, i, 4, 5. 

*Vossius, Dissertationes de Tribus Symbolis, etc., 1642; Usserius, 
De Romanae Ecclesiae Symbolo Apostolico, etc., 1647. 
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parts of the creed, as we ought, yet as pastors we 
could still use it, if we believed its more important 
parts and made no secret of our attitude, and that no 
congregation could do away with our rights to serve 
the church in which we were born for rejecting elements 
in the creed not central to Christianity.” A tremen- 
dous agitation followed. In the Theologische Jahres- 
bericht for 1892 there are listed about forty-five 
pamphlets and articles on the creed.” 

In 1912 another but much less exciting controversy 
broke out in Germany over this same creed, where 
Superintendent Lahusen of Berlin made a speech, 
June 6, the substance of which was that superin- 
tendents in instructing candidates for ordination on 
their subscription to the creed did not exact all 
allegiance to every letter or clause in strict form, but 
to the evangelical faith as expressed in the creed, which 
faith was held precious by the general superintendents, 
and which they impressed upon the candidates as 
necessary for them to hold. He said, that, if they 
required loyalty to letter of the creed (virgin birth, 
resurrection of the body, etc.), “I should no longer 
be able to ordain evangelical theologians.” Except 
by the party of the extreme right, his remarks were 
received with more or less favor by all.” 

The Apostles’ Creed is the minimum of historical 
Christianity. It is a statement not so much of belief 
as of fact. It has its roots in the apostolic proclama- 
tion, and much more positive faith than its modest 
clauses lies as clear as the sun in the first New 
Testament writings. 


“Published in Die Christliche Welt, No. 34, 1892, columns 1768-770. 

“Pp, 424-430. 

“gee Der Christliche Welt, 1912, Index, pp. IV, V, and Van Pelt’s 
statement in The Methodist Review, November, 1912, 970f. 
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Mapison, New JERSEY. 


REFORM MOVEMENTS IN THE COPTIC 
CHURCH 


By Professor R. S. McCrenanan, M.A., LL.D., of Cairo University 


In the records of the early days of Christianity in 
Egypt one finds numerous evidences of a virile, pro- 
gressive, and genuinely missionary church. With and 
following St. Mark, the founder of the church in Egypt, 
and probably St. Peter, came Athanasius and Clement 
and Origen and a host of others, whose very names sug- 
gest that zeal and activity which made the church there 
indeed a voice to be heard and a light to shine and a 
hammer to break, in the contact of the Gospel and 
paganism. 

But with the closmg of the Catechetical School of 
Alexandria, the value placed upon monasticism, and 
finally the overwhelming of Egypt by the Arabs, the 
Christian church in Egypt, which had come to be known 
as the Coptic Church, was reduced to its lowest terms. 
Ignorance, abuses, moral and social defects multiplied 
and grew, and spiritual decadence spread over the en- 
tire church. Intimidated, oppressed, with no security 
of life or property, they yielded to the Moslems, who 
steadily suppressed any spirit of boldness, any evidence 
of life or growth, any desire for reform or zeal of 
Christian effort, which might have been interpreted as 
sedition or rebellion. The miracle is that the church 
did not entirely disappear from the valley of the Nile, 
as it did from Arabia. 

But for a millennium and a half it has existed. Its 
services were conducted in the ancient Coptic language, 
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that of the hieroglyphics, intelligible to fewer and fewer 
of the people as the centuries went by. Its leaders were 
chosen from among the densely ignorant monks of the 
desert monasteries, for their Moslem rulers knew well 
that with such leaders no community could grow strong 
to resist them. These monks were weak in body because 
of multitudes of fastings, and weaker in spiritual and 
moral and intellectual fiber because of the almost entire 
absence of a Bible or any Christian literature. Through- 
out the centuries, one could find many intelligent priests 
and monks within the Roman Catholic Church; indeed, 
they were often almost the sole custodians of the best of 
the world’s thought. But probably not a single enlight- 
ened ecclesiastic could have been found throughout the 
Coptic community; there was no one to contribute to 
either Egypt or the outside world; and of course “like 
priest, like people.” 

The present reform movements in the Egyptian 
church are very real, and can be traced back to the first 
half of the past century. Mohammed Ali, founder of 
the present dynasty of Egyptian rulers, although he 
was a Moslem, favored inquiry and was not averse to 
a considerable amount of European leadership for his 
people. This gave opportunity for the Egyptian 
Church and the Church of England, both feeling a com- 
mon bond of apostolic origin, to come together. The 
earliest efforts of the Anglican missionaries, between 
1830 and 1850, were directed toward the enlightenment 
of the Coptic clergy. The Patriarch aided, especially 
through establishing schools for religious workers. 
Some were educated at the Protestant College estab- 
lished in Malta, though there is no record of any having 
been ordained; apparently there were too many at- 
tractive and lucrative appointments available in secular 
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life for the young men who had received some education. 
Moreover, they were not welcomed to the orthodox 
communities and by the leaders of the church, who 
discovered in them evidences of considerable divergence 
from the established views and customs of the church. 

In 1850, upon the recommendation of the Anglican 
Bishop, the Church Missionary Society’s representatives 
were withdrawn from Egypt, with the conviction that 
the attempt to reform the Coptic clergy was a failure. 
They resumed work, however, in 1883 and have since 
done splendid service, through schools, evangelization, 
and the distribution of literature. 

In 1854 the American United Presbyterian Mission 
entered, not with any desire to set up a new church, but 
to preach and teach, to multiply and distribute the 
Scriptures and Christian literature, and to use every 
means for the Christian enlightenment of the people of 
Egypt, Moslem and Christian alike. Naturally, those 
who were less prejudiced against them were the Copts, 
whose sacred book was that of the missionaries, and 
who learned to appreciate the reading of Scripture and 
the preaching of the Gospel. The spirit of inquiry was 
awakened, to be followed by excommunications, perse- 
cutions, and anathemas, and by the use of every means 
available, ecclesiastical and political, by a jealous and 
aroused clergy. Those who were driven from the church 
because of their views naturally came together for 
mutual encouragement, and this resulted in what is 
known as the Evangelical Church in Egypt, established 
by Khedivial decree, and without doubt the strongest 
factor for Christian enlightenment in Egypt today. 

It was not long until the leaders of the Coptic Church 
discovered that they were depriving it of many of its 
brightest and most promising young men, whose initia- 
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tive, independence, and progressive thought were mak- 
ing themselves felt in every community where schools 
were being founded, preaching made available, and the 
Scriptures in the spoken Arabic distributed, more or 
less in co-operation with the American missionaries. 
The result then was, first, to tolerate schools, and then 
gradually to admit preaching and the distribution of 
the Scriptures. The leading laymen of the church saw 
the value of spiritual food for the people; the clergy 
were inert or struggled desperately to suppress the 
general tendency to innovation and reform which was 
becoming manifest on every side, and generally trace- 
able to Assiut, the center of the strongest Coptic com- 
munity in Egypt. For Assiut was fast developing a 
new spiritual, moral, and social ideal through Assiut 
Training College and the leadership of Dr. John Hogg 
whose great purpose was to raise up adequately quali- 
fied, spiritual, native Christian leaders. 

There was no general sweep of reform throughout 
‘Egypt. There was too much ignorance, simony, super- 
stition, sheer laziness, and complacent indifference in 
the convents and monasteries whence the leaders came. 
These things had done their work and had a much larger 
place than any form of Christian thinking or activity. 
No self-respecting Coptic family would think of allow- 
ing a son to enter the service of the church unless he 
was more or less hopeless for any other career. With 
the rarest of exceptions the “shepherds of the flock” 
were absolutely unfit for their office. Bishops were se- 
lected only from the monasteries and ruled absolutely 
over the priests and churches, subject only to the Patri- 
arch, who was invariably an ignorant autocrat. Acting 
both as bishops and judges, they were indifferent to the 
spiritual and intellectual and social welfare of the 
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church, but were masters of manipulation and intrigue 
in what pertained to material affairs. Holding abso- 
lutely in their possession the immense revenues of the 
church, which had accumulated for hundreds of years, 
they gave no account to any one save the Patriarch, 
and he to no one. The church buildings had fallen into 
entire lack of repair or care. By the laws of the land 
also matters of inheritance and marriage were delegated 
to the various religious sects by the general government. 
Consequently the whole life of the church was under 
the hand of the Patriarch and his bishops. The case 
seemed well-nigh hopeless. 

Cyril X, who became Patriarch in 1854, was known 
to be one of those rare ecclesiastics who inclined to some 
reform; indeed it was after much opposition that he was 
consecrated. He did succeed in establishing some minor 
reforms during the seven years of his office. When he 
rebuilt the present Coptic cathedral in Cairo he burnt 
the collection of pictures of saints and martyrs, which 
had been accumulating for generations, in the presence 
of a large crowd, declaring these had become a stum- 
bling block. 

In the days of Demetrius, his successor, 1861-1873, 
there were no reform measures attempted, and because 
of his attitude to the spirit of inquiry there was a large 
defection to the new community calling itself the Evan- 
gelical Church. His successor, Murcus, in response to 
the voice of the leaders of the church among the laymen 
who had taken a considerable step forward during the 
days of Ismail Pasha, the Khedive, and through their 
contact with the missionaries, undertook to introduce 
some change. He developed a scheme for the estab- 
lishment of two councils in each diocese, one of laymen 
and the other of clergy. They were to be elected, not 
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appointed, for a period of five years. The council of 
laymen was to conduct the civil and financial matters 
of their respective communities, and the council of clergy 
those which were considered more strictly religious. 
Each was to act under the presidency of the Patriarch 
or Bishop as its executive. 

The occasion for the introduction of this measure 
of reform, the founding of the diocesan councils, was 
the general sense of a squandering of the revenues of 
the church by an incompetent clergy, and the disgrace- 
ful conditions under which the secular priests were 
compelled to live, left as they were to beggarly salaries 
or often to nothing but charity. Friends and relatives 
of the bishops and the Patriarch alone enjoyed any 
benefits from the endowments left after the cupidity of 
the higher officials had been more or less satisfied. 

When the present Patriarch, Cyril XI, came into 
office, in 1875, that bitter struggle for and against re- 
form began which has continued ever since. It reads 
more like a political history than the record of reform 
in an awakening church. It is the story of Patriarch 
versus people; of the absolute pope and successor of 
St. Mark seven times clashing with the progressive lead- 
ers of his church, not clergy but laymen. By nature 
the Patriarch Cyril is conservative. His experience in 
the monastery of St. Anthony, in the desert of Nitria, 
for several years before his being called to his high office, 
confirmed in him every tendency to resist any innova- 
tion or departure from the traditional ruts of procedure 
as handed down for centuries. Probably he was influ- 
enced also by what had overtaken his somewhat pro- 
gressive predecessor, Cyril X, known as “The Re- 
former,” who had been poisoned with the connivance of 
the government officials because of his departures from 
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established order. However, upon taking his seat as 
Patriarch, Cyril XI ratified the decisions which had 
been arrived at in 1878 through the ad interim Patri- 
arch, the Bishop of Alexandria, and the reform leaders, 
and approved by Khedivial decree. 

One of the principal items of these had been to estab- 
lish a council for the oversight of all matters pertaining 
to the Coptic schools, the poor, the endowments, and 
the circulation of literature. It was this council also 
which nominated Cyril for the patriarchate. He at 
once issued a statement that his office was only for such 
matters as pertained to the spiritual welfare of his flock, 
and that no one in this position should have anything 
to do with distracting “worldly or financial affairs.” 

The council had not turned its attention to such 
matters as are thought of in connection with the Ref- 
ormation in Europe in the sixteenth century. Indeed, 
many of those abuses against which the European re- 
formers protested apparently did not exist in the church 
in Egypt, or at least were not conspicuous. The council 
was interested particularly in matters touching the 
administration of the immense revenues of the church, 
the equitable provision for the lesser clergy, and secur- 
ing better facilities for the enlightenment of the people. 
It did, however, secure the opening of a theological 
school, which Cyril endorsed and for which he selected 
a number of the most promising young monks and 
arranged for their entrance upon their studies. But 
in a short time he began to refuse to recognize the au- 
thority of the council. Backed by those who had 
profited by mismanagement in the church endowments, 
he succeeded in preventing the sessions of the council, 
and in nullifying the decrees already issued. The whole 
machinery of the administration of the church was dis- 
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arranged, estates were left unsettled, and minors left 
without provision; dissentions and bickerings multiplied. 

Finally, in 1883, the leaders among the laymen 
appealed to the government to intervene for securing 
the execution of the former decrees. The Khedive and 
the Prime Minister first advised and then required the 
Patriarch to conform and to arrange for the election of 
2 new council, the membership of the previous one hav- 
ing lapsed. This was held, and the Patriarch gave it 
his benediction. Its functions were again stated, and 
details of its subjects for legislation and methods of 
administration were declared. 

But the Patriarch was uncomfortable. His very 
title, The Most Holy Pope, Patriarch of Alexandria 
and All the Land of Egypt, Nubia, Abyssinia, Penta- 
polis, and All the Preaching of Saint Mark, certainly, to 
him, suggested autocracy. He was suspicious of every 
reform, behind which he felt were influences of the Brit- 
ish and American Protestants. His predecessor had 
refused to eat with Lady Duff Gordon and placed her 
in the category with all Protestants, “who do not fast, 
but eat meat every day in the year like dogs.” He hada 
horror of drastic changes which he felt were threatened. 
His great devotion to the church, his piety, and his 
“orthodoxy” have been commented upon by many; but 
he certainly knew how to utilize every form of tactics, 
while not lacking in stubborn resistance, when he wished 
to carry his point. He knew that the whole structure of 
the church was built upon the appointment of bishops 
by the Patriarch, whose ordination could be made effec- 
tual only by his actually breathing upon them the 
Spirit. 

The tension increased. The reform party clamored 
for a remedy for the evils and abuses which were becom- 
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ing more and more conspicuous. The younger members 
especially, and many of the older ones, felt that the 
church was being dragged down to a lower and lower 
level of spiritual and intellectual life, and charged it all 
to the Patriarch. They felt that the only remedy lay in 
permitting the council to perform its functions in the 
right use of the endowments, in the development of edu- 
cation in schools, and in the reconstruction of the train- 
ing in the monasteries, in the securing of a clergy better 
qualified to preach and teach, and in justice in the 
ecclesiastical courts. They demanded that no one, not 
even a patriarch, should be allowed to administer funds 
absolutely and without rendering an account, which au- 
thority should be vested in an intelligent council or 
committee of laymen. 

The Patriarch represented to the government that at 
the bottom of the movement there was sedition, danger- 
ous and impious and atheistic. When the council quoted 
the canons of the early church, which declared that the 
Patriarch should guide the affairs of the church in col- 
laboration with its most worthy men, he thundered at 
the reform party that no patriarch, no “Vicar of Christ,” 
had ever left the affairs of the church to any council 
since the days of St. Mark. Over against the “Tawfik 
Society” (the word tawfik meaning economy of energies, 
uniting of forces) of the younger reformers he arranged 
for the organization of the “Orthodox Society” to main- 
tain things traditional. To the Moslems he represented 
the reform movement as a part of political schemes on 
the part of England. 

In 1892 a large and popular demonstration and de- 
nunciation of the Patriarch was held in Cairo, led by the 
strongest Coptic laymen. The Khedive again inter- 
vened, and a messenger was sent by the government to 
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notify the Patriarch that he must conform to the desires 
of the Coptic community. He shut the doors of the 
patriarchal residence in the faces of the officers sent to 
notify him, and excommunicated Athanasius, Bishop of 
Sanabu in Upper Egypt, who had been elected Vicar. 
This meant a clash with the government, which sum- 
marily decreed his banishment to the desert monastery 
from which he had come. His chief supporter, the 
Bishop of Alexandria, was likewise sent to a convent on 
the Red Sea coast. 

The council appointed four commissions, on schools, 
churches, finance, and legal matters. ‘The Moslem 
population generally sided against the council, suspect- 
ing it of attempting to secure a place and influence in the 
state which Islam did not have. The Coptic people 
were against it at first, but began to see the benefits at 
once in the improvement of the conditions of the schools, 
the churches, the finances, and the clergy. Lord Cromer 
favored the progressive spirit of the reformers, as 
against the most stolid form of conservatism, imperson- 
ated in the Patriarch, and bred only in the ignorance 
and traditional stubbornness of misguided monks. 

At this juncture Riad Pasha became Prime Minister. 
He was favorable to the intense conservatism of the 
Patriarch, primarily because it safeguarded the Moslem 
state just that far from any revolutionary movements. 
His influence, plus the general sense of desolation 
throughout the church, secured the return of the Patri- 
arch from exile to Cairo; for the masses of the members 
felt that, through the stand he had taken, they were 
being deprived of the consolations and benedictions 
which the head of the church could provide, and the 
regular observance of the eucharist, baptism, and mar- 
riage. His return to Cairo was a veritable triumph. 
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The Moslem and Coptic communities united in a most 
extravagant celebration and enthusiastic welcome to 
the banished Patriarch. 

The council had been intimidated, and throughout 
the next fourteen years, largely through the influence 
of Riad Pasha, the Prime Minister, there was practically 
nothing done to prevent the Patriarch from conduct- 
ing the affairs of the church in harmony with the age-old 
traditions of which he was so fond and in an absolutely 
autocratic manner. At first he refused to recognize 
the existence of the council, and then obtained its 
dissolution. 

In 1905, through the influence of Lord Cromer, the 
Patriarch was prevailed upon to permit the reélection 
of the council to which were returned the best laymen 
in the church. At its first session, however, he appeared, 
accompanied by a number of the bishops and highest 
officials, and bitterly denounced the council to its face, 
declaring that he would leave to them nothing save a 
few minor matters of divorce, etc. He even took steps 
to .remove the opposition centering in the council 
through correspondence with foreign governments, even 
Russia and Turkey, indicating to the former that certain 
political moves might profitably be made by that govern- 
ment at that time, and accepting a decoration from the 
latter in acknowledgment of his loyalty to the state. 

In 1908, the members of the council brought things 
to a crisis by resigning. A reconciliation was patched 
up, however, by the late Butros Pasha Ghali, the leading 
Copt in Egypt, whereby the nephew of the Patriarch 
was to be president of the council, and very explicit 
instructions were issued to him as to what he should or 
should not submit to the council for consideration. In 
1909, during a trip of the Patriarch to the Sudan, he 
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stopped at Assiut, where there is the largest, wealthiest, 
and most progressive Coptic community in Egypt. It 
seemed to be a suitable time for again taking up nego- 
tiations for reform, and a petition, begging for the 
carrying out of the decisions of former years, was pre- 
sented to him by the leading citizens and representatives 
of the strongest influences in Cairo. But the Patriarch 
tore it into shreds, threw it into the faces of the peti- 
tioners, and burst out in violent abuse of any who had 
had any part in the matter. The affair caused consider- 
able disturbance, but was quieted down when the Patri- 
arch discovered how largely the petition represented the 
convictions and determination of the ablest and most 
important members of the church in Kgypt. Again he 
promised to inaugurate the reforms. He violated this 
promise within a month, this being the sixth time he had 
done so. It was not long until the clerical and reform 
parties came to such a state of conflict that the editor 
of the principal daily supporting the Patriarch was 
sentenced to a month’s imprisonment for libel, the sen- 
tence being, however, suspended. 

At last, during the days of Lord Kitchener in Egypt, 
who placed a strong hand upon the matter, a new law 
was promulgated, modifying the law of 1888 to the ex- 
tent that the powers of the council were limited to the 
direction of the endowments within the city of Cairo 
only. A commission of four monks was appointed 
to act under the authority of the Patriarch, charged with 
the proper oversight of the revenues and their use for 
education, organized charities, improving the condition 
of the clergy, etc., and with the rendering of an account, 
properly audited, each year. 

Shortly before Lord Kitchener left Egypt, in the 
spring of 1914, he set a commission headed by Samaika 


THE COPTIC CHURCH 129 


Pasha, an earnest, upright Copt, to report upon the 
whole situation, apparently with the determination of 
placing the Coptic endowments upon a sound basis, as 
had been done in the case of the Mohammedan “wakfs.” 
The thorough-going influence of Lord Kitchener was 
lost with his death, and the war with its multitude of 
problems has prevented the investigation being carried 
out up to the present. 

During the past year amovement somewhat different 
from those preceding, and originating from within the 
ranks of the clergy themselves, has occurred. It was 
led by the monks of the Dair (monastery) El Mohar- 
rak, not far from Assiut, and the strongest of all the 
monasteries in Egypt. It brought forth nothing, how- 
ever, as the Patriarch, and with him some, though not 
all, of the bishops, was able to suppress the movement. 
And so the matter stands at present. With the excep- 
tion of the opening of the theological college at Cairo, 
practically nothing has been done toward executing the 
various decrees issued by the council, repeatedly ap- 
proved and as often repudiated by the Patriarch. 

Cyril XT is an old man, quite beyond four score years 
of age. Apparently very little can be done to satisfy 
the reform party through any ecclesiastical agency as 
long as he lives. He is reverenced for his piety, his 
devotion to the church, and his zeal for maintaining it 
in every element of the apostolic orthodoxy and in- 
tegrity of doctrine which it claims. He has, however, 
retarded unspeakably the growth and development of 
the Coptic Church in his day, when it was in a position 
to stand as a light and be heard as a voice in the rapidly 
changing Near East. 

The essential weakness of the reform movement of the 
past half century, on the other hand, has been its almost 
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entire lack of a spiritual character. It has been more a 
struggle for control of the material resources of the 
church than any real zeal for a spiritual awakening, 
too much ambition to administer secular matters rather 
than to quicken the soul of the church, too much fight 
and too little prayer. The leaders have too often been 
men whose wholly worldly character and reputation 
have given some right to the Patriarch to resist placing 
anything whatever of the affairs of the church in their 
hands, lest the last state be worse than the first. If such 
men could have been kept out of the movement, and 
those earnest, generally younger, godly, truly spiritu- 
ally-minded men, who pray and labor for a true recon- 
struction of the church, could have had at their disposal 
the energy which has been spent in quarrels which 
scarcely deserve the name of reform, the Coptic Church 
in Egypt today might have been remade, and it would 
have more fully met its function in the evangelization 
of Islam. 

Meanwhile, conspicuous reform has been going on in 
spite of adverse conditions, and this along lines which 
are indeed more vital and of greater importance than 
those for which the struggle has been carried on. There 
are outward signs of an inward state of determination 
on the part of the leaders of the church to see better 
things for their church. Some of them are deep and 
strong; others touch comparatively less important mat- 
ters. The most important item is the very great value 
placed upon a knowledge of the Bible, and its distribu- 
tion among the masses, in the Arabic, the common 
spoken language of the country. When Dr. Hogg in 
1865 went to Assiut, then, as now, such an important 
Coptic center, he reported that he could find trace of the 
existence of only two Bibles in the whole city of perhaps 
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forty thousand inhabitants. Today, one could not at- 
tempt to discover the number of Bibles there, or in 
any one of the many Coptic centers where the spirit of 
enlightenment has spread. When Colonel Roosevelt 
received a deputation of the Coptic notables in Cairo, 
headed by the Bishop of Alexandria representing the 
Patriarch, the Bishop said to Mr. Roosevelt that the 
Coptic Church felt a debt of gratitude to America, for 
through its representatives the Bible had come to be the 
treasured possession of every family within the church. 

Many communities, both in Cairo and the provinces, 
have so insisted upon having preaching in the churches, 
a thing unknown for a thousand years, that they have 
secured the services of spiritually minded young men, 
reared in modern schools, and many of them in the 
American Mission, to deliver real Gospel messages on 
the Sabbath and to conduct meetings for prayer and 
Bible study for men, women, and children. Wherever 
these have been available there has been noticed a strik- 
ing tendency on the part of all except the oldest mem- 
bers to become more and more indifferent to the formal 
services of the mass, and to gather to listen to the 
preaching which has become indeed popular. 

In many communities the most cordial and profitable 
co-operation exists between the Coptic and Protestant 
adherents. Indeed, one frequently finds families di- 
vided, though not separated, and without any spirit of 
schism. The Protestants are almost invariably, as in- 
dividuals, far ahead as to ideals and spiritual values. 
As to the church courts, there is no comparison. The 
Protestant Egyptians feel some sense of historic rela- 
tionship with the Coptic Church, most of them having 
come out of it, just as the apostles and earliest leaders 
- of the church came largely from the Jewish community. 
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They desire the reformation of the Coptic Church, con- 
tribute to its benevolences, and attend its meetings; and 
the Copts reciprocate. This is not universal, of course; 
for at times the influence of the local priest is sufficient 
to prevent any hearty co-operation. But in general the 
Coptic and Protestant communities of Upper Egypt 
cherish a kindly feeling toward each other, which gives 
promise of much good. In the Delta this is not the case, 
for there the Protestant name is generally anathema. 

Throughout Egypt, there is a manifest hungering, 
not only for theological truth, but for that accurate, 
scientific knowledge of traditional religious heritage 
which the members of the Coptic community realize can 
be found, not in the musty monasteries or neglected 
churches, but in the hands of those to whom it has been 
handed down during the centuries past and who have 
long enjoyed an open Bible. The discarding of the 
unintelligible Coptic language, in which the services of 
the church were conducted for centuries and the increas- 
ing substitution of the known Arabic mark a real re- 
form. The Tawfik Society, referred to above, not 
having been able to carry out reform measures through 
ecclesiastical machinery, has turned its attention to 
charitable and philanthropic projects and particularly to 
education; in general, it has accomplished excellent. re- 
sults, and stands ready to accomplish more when the 
obstacle is removed. 

The Theological College in Cairo is gradually coming 
to be something real. It has been hampered by the hand 
of the Patriarch, in particular as to the curriculum pro- 
vided, largely limited to the emphasis upon the history 
of the Coptic Church, and by the type of instructors 
provided. The Young Men’s Christian Association and 
“The Friends of the Bible,” two organizations having 
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the highest ideals of inspiration and spiritual leadership 
for the Christian young men of Egypt, have been 
frowned upon and retarded in every way by the highest 
officials of the church, but are given splendid support 
by the laymen. They form, indeed, one of the greatest 
hopes for an enlightened Christian development of the 
church in Egypt. 

The increase of Christian literature as a means of 
reform is conspicuous among the Coptic people. The 
evangelistic literature provided by the Beirut press, both 
in Arabic and English, has found a large place in the 
Coptic community. Priests, usually young men who 
have drifted into the service of the church rather than 
into some other form of activity, sometimes are able to 
use the commentaries of Matthew Henry, for example, 
and other popular books in English, either reading them 
themselves or having them read to them. The Director 
of the Nile Mission Press, in Cairo, Mr. Upson, ever 
since the inauguration of that work over ten years ago, 
has received a cordial welcome and-support in his jour- 
neys up and down Egypt, and the Coptic community 
buys and reads thousands of copies of this agency’s 
evangelistic literature every year. 

The customs prevailing at funerals, the worship of 
saints and martyrs, the veneration of the bones of 
martyrs, and kindred practices, are giving way, although 
to see the crowds which still gather at the spots sacred 
to Sitt Dimiana, Mari Georgy, and some others, sug- 
gests that it will be long before these celebrations come 
to an end. It augurs well that Farid Effendi Kamil, 
a leader among the Coptic young men, should issue, as 
he did in 1913, a telling book on the above abuses and 
others pertaining to doctrines and practices, and that, 
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although he castigates the church severely, he should re- 
ceive the approval of so many of its enlightened leaders. 

For a long time it has been with a deep sense of shame 
that the best Coptic people have realized that the very 
large part of the property in the “red light” section of 
Cairo was owned by Copts, and, worse than that, that 
the property was held by the Patriarch, and that the 
revenues from it were for the church. The sentiment 
against such a state of affairs has grown stronger and 
stronger, many appeals have been made to the patri- 
archate to put a stop to it, and finally, within the past 
year, considerable steps have been taken to remove the 
blot upon the name of the church through co-operating 
with the government in cleaning up that quarter of the 
city. It certainly indicates a new sense of consciousness 
of the position the church can and ought to take, that 
for the first time in centuries there is a movement to get 
rid of such conditions, even at the cost of reduced 
revenues for the church. 

The Coptic Church is passing through a time of stress 
and transition. The danger lies in that so many of the 
younger generation, feeling less the restraints of the 
church than ever, often boasting of their departure from 
the orthodox, unbending authority, may drift into free- 
thinking, materialism, and license. Many feel that there 
is yet hope for the reconstruction of the Coptic Church, 
and there probably is much reason for such a hope, to 
be realized when the present Patriarch has ended his 
days and an intelligent, spiritually-minded, and com- 
petent bishop is made Patriarch, instead of some igno- 
rant monk from a desert monastery. Others feel that 
it is hopeless, that there must be an increase of evan- 
gelistic and evangelical prestige and strength, and a 
decrease of the Coptic Church until it ceases to exist. 
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No one can prophesy what will come to pass, and in case 
one did, the safe prophecy would no doubt be that there 
will be an overturning and such a complete reconstruc- 
tion—and that in the near future—as will completely 
remake the church. 

Certainly the Coptic Church is not today, and does 
not desire to be, where it was for over a thousand years. 
During the past fifty to seventy-five years, whether by 
the direct influence which God has brought to them 
through British and American Protestant missions or 
the multiplying of copies of the Scriptures or through 
the general indirect influences of freedom of thought 
consequent upon British occupation of the country and 
the spirit of inquiry and readjustment, in any case re- 
form which has been so sadly needed for centuries has 
been in the air. The church generally has not been 
averse to it, and has been prevented only by the powers 
that be and a Patriarch who has been anything but 
magnanimous. <A greater sense of its obligation and 
peculiar privilege in the evangelization of Islam has 
come to the church in recent years, to which it is slowly 
responding, in spite of the innate prejudices born of 
centuries of cruel oppression and suppression. ‘The 
sympathy, collaboration, and aid of the Protestant 
church of the world, and especially of America, when 
invested with and in these genuinely spiritual leaders, 
bears great fruit for the Kingdom. 
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CURRENT THOUGHT AND ACTIVITY 


AMONG THE EVANGELICAL CHURCHES THE SPIRIT OF UNION SPREADS. 
Considerable progress has already been made in the direction of 
federation, but not a few long for actual organic unity. How much 
may be accomplished by all that is said and written and by the 
conferences held, none can tell. But, setting aside the problem of 
forms and institutions, nothing need prevent that deeper spiritual 
fellowship and sympathy among the members of Christ’s body, 
which is the prime requisite of permanency in Christian fraternity 
of any sort. The British Weekly recently published a paper enti- 
tled Towards Unity, written for the Congregational Union at 
Bradford by Rev. T. Herbert Darlow, among whose closing words 
are these: 


“Yet there remains one contribution to re-union which would 
effect far more than all our resolutions and speeches. ‘Re-union,’ 
cried Dr. Pusry, half a century ago, ‘all good men are praying for 
it.’ Let each minister make a vow that henceforth he will never 
conduct public worship without offering definite prayer for his 
fellow-Christians who are outside his own ecclesiastical order. I 
do not mean a vague petition for the whole congregation of Curist’s 
flock dispersed throughout the world. I mean that we must pray 
Sunday by Sunday for those other Churches—in the same city, in 
the same parish, perhaps in the same street—which sometimes ap- 
pear as our rivals, or even our opponents. These are they for 
whom we are most bound to intercede.” 


ANY FORM OF CHURCH FEDERATION OR UNION MUST HINGE UPON 
the great common articles of the Christian faith. No sensible 
person hopes that loyal church members will either surrender or 
compromise the peculiar tenets of their denominations. But these 
differentiating sectarian beliefs of ours need not defeat the large 
hope of Christian unity. As the common evangelical creed is mag- 
nified, individual views and methods will become less and less 
divisive. One need not be less loyal to his own chosen denomina- 
136 
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tion, in order to be ever more faithful to Christ and more in love 
and sympathy with his fellow Christians. Various expedients for 
promoting such a development may easily be thought of. One sug- 
gestion has come to notice anew through an article, upon the efforts 
to bring about church reunion in the latter part of the seventeenth 
century, written for The Contemporary Review by Herbert T. 
Andrews. After a most interesting account of a movement not often 
referred to in our abundant literature upon church union, the writer 
closes with this appeal for a more broadly educated ministry: 


“Dr. Déllinger once, when asked by Gladstone as to the best 
means of securing the Reunion of Christendom, said: ‘You must 
educate your ministers together.’ There is much wisdom in this 
advice. The isolated theological seminary, whether Anglo-Catholic 
or Nonconformist, breeds the narrow soul, and is the final buttress 
of Sectarianism. The wide spread influence of the Student Chris- 
tian Movement, which does at times bring the future ministers of 
our churches together during their college days, is an indication of 
the great transformation which would result if this fellowship 
instead of being occasional and sporadic, were constant and regular. 
It is in this direction that the hope of the future really lies,” 


Nor ONLY ARE THE WORDS PROPHET AND PRIEST NOT SYNONYMOUS, 
but they suggest different types of religion. The professor of sys- 
tematic theology in the University of the South, Dr. James Bishop 
Thomas, has written a book under the title, Religion—its Prophets 
and False Prophets, and The Expository Times quotes a few sen- 
tences which bring out the distinction between these words and 
between their cognate forms: 


“Priesthood develops externally in elaborated ceremonial, sacred 
vestments, a self-perpetuating hierarchy. Prophetism develops 
internally in a deeper knowledge of God and a growing sense of 
individual responsibility to Him. Priesthood seeks to control the 
avenues of approach to God through rites and practices which none 
but priests have the knowledge or skill or right to perform. It thus 
seeks to make itself essential to intercourse with God. Prophetism 
seeks to know God through the internal, personal or mystical ap- 
proach and to impart the secret of that approach to all men. 
Priesthood seeks to make itself indispensable and permanent. 
Prophetism seeks to be inclusive and to make of every last man a 
mystical God-knower. The priest seeks to interpose himself as a 
permanent, autocratic mediator between God and the soul. The 
prophet seeks to mediate temporarily by way of interpretation in 
order that his mediation may be rendered permanently superfluous.” 
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THE PROBLEMS OF THE TRANSLATOR ARE MANY, AND SOMETIMES HE 
finds it hard to convey the real intent of the author without depart- 
ing somewhat from his literal words. In such cases it would seem 
that it would be wise to transfer the author’s idea rather than to 
translate his words, giving the reader, in addition, an explanatory 
note. Dr. Drown, in his book, The Apostles’ Creed To-day, has 
cited an instance in connection with the clause “sitting on the right 


hand of God”: 


“The right hand denotes the position of supreme dignity and 
honour, and this is of course its meaning in the creed. The symbolic 
character of the language is strikingly brought out by the modern 
translation of the creed into Chinese. In China the left hand is 
the position of honour and dignity, and the right hand is the position 
of subordination. It has therefore become necessary to explain that 
when the right hand of God is mentioned it is really the left hand 
that is meant! It might seem as though greater boldness in trans- 
lation would have furthered the cause of accuracy, and that it 
might have been better to translate ‘on the left hand of God.’ But 
in any case the example is a striking one as to the need of new 
interpretations if the old meaning is to be preserved. Bondage to 
the letter is sometimes denial of the truth.” 


THE RELIGION OF A PUBLIC MAN IS ALWAYS A SUBJECT OF INTEREST, 
as it ought to be a matter of concern. Since Mr. Roosevelt’s death 
a biographer, Dr. Iglehart, has related an interesting conversa- 
tion which throws light, not only upon his attitude toward Chris- 
tianity, but also upon his opinion of the minister and the missionary. 
Hearing that Dr. Iglehart’s son was going to Japan as a mission- 
ary, Mr. Roosevelt said to the father: 


“T have told you so many times that I consider the~Christian 
ministry as the highest calling in the world, most intimately related 
to the most exalted life and service here and destiny beyond, and I 
consider it my greatest joy and glory that, occupying a most ex- 
alted position in the nation, I am enabled, simply and sincerely, to 
preach the practical moralities of the Bible to my fellow-country- 
men and to hold up Christ as the hope and savior of the world. 
I believe down deep in my soul, as you know, my friend, that I have 
preached the same gospel that you and your boy are called to 
preach. 

“As high an estimate as I have of the ministry, I consider that 
the climax of that calling is to go out in missionary service, as your 
son is doing. It takes mighty good stuff to be a missionary of the 
right type, the best stuff there is in this world. It takes a deal of 
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courage to break the shell and go twelve thousand miles away to 
risk an unfriendly climate, to master a foreign language, perhaps 
the most difficult one on earth to learn; to adopt strange customs, 
to turn aside from earthly fame and emolument and, most of all, 


to say good-bye to home and the faces of the loved ones virtually 
forever.” 


THE PROFESSIONAL CLASS, THE MEN WITH FIXED SALARIES, PAID FOR 
religious, benevolent, educational or scientific services, have the 
hardest lot in this day of high prices. The wage earner and the 
employer have both had greater increase in income than has their 
professional brother. And about the most unfortunate among all 
the professions in this regard is the ministry, proverbially under- 
paid at all times. The Ithaca Journal has taken up their cause, 
and cites conditions in the Episcopal Church, though an even 
stronger case might perhaps be made in some other. Concerning 
ministerial salaries in the church mentioned it says: 


“The range of salaries is interesting. Of 1,879 salaried min- 
isters in New England, Middle West and Pacific Coast districts, 
where salaries seem rather higher than the average, there are 28 
receiving less than $500 a year, 53 from $500 to $750, 84 from 
$750 to $1,000, and 506 between $1,000 and $1,500. There are 
43 men, mostly bishops, who are paid $3,000 apiece. There are 15 
who receive more than $7,000. 

“If these salaries were compared in detail with the wages of the 
striking steel men, it seems likely that the ministers would be found 
worse off than the manual workers. The highest salaries in this 
supposedly aristocratic church are found to be about the same as 
the wages of expert rollers in the steel mills. The lowest are 
probably lower than any paid in the steel industry. 

“This comparison is not made to show that industrial pay is 
higher than it ought to be, but to suggest that the ministerial pay is 
lower than it ought to be. Surely the pulpit worker, no less than 
the mill worker, is worthy of his hire, and worthy of a better hire 
than he receives. 

“The plight of the average minister’s family today, no matter 
what the denomination, is little less than tragic. Salaries have risen 
slowly and slightly, while the cost of living has fallen upon this 
class with special force, because ministers’ families are obliged to 
‘keep up appearances’ and the things that make that possible have 
soared to prohibitive prices. 

“This is more than unfair. It is cruel. Parishioners in gen- 
eral have prospered, while their pastors have suffered. If com- 
munities want churches, they should pay the price, and divide their 
incomes more equitably with the men who keep the churches going.” 
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THE TEMPTATION TO MAMMON WORSHIP MUST NATURALLY GROW 
with a great development of material resources. Probably no 
nation is in greater danger than America of existing chiefly for 


money making. This becomes strikingly apparent when we glance 
over these figures from the Merchants’ Association of Greater 


New York: 


“A public speaker recently pointed out that while the United 
States has only six per cent. of the population of the world and 
only seven per cent. of the land, it produces: 

Sixty per cent. of the world’s supply of copper. 

Forty per cent. of the world’s supply of lead. 

Fifty per cent. of the world’s supply of zinc. 

Sixty per cent. of the world’s supply of aluminum. 

Sixty-six per cent. of the world’s supply of oil. 

Seventy-five per cent. of the world’s supply of corn. 

Sixty per cent. of the world’s supply of cotton. 

Forty per cent. of the world’s supply of silver. 

Fifty-two per cent. of the world’s supply of coal. 

Forty per cent. of the world’s supply of iron and steel. 

Twenty per cent. of the world’s supply of gold. 

Eighty-five per cent. of the world’s supply of automobiles. 

Twenty-five per cent. of the world’s supply of wheat, and 
refines eighty per cent. of the copper and operates forty per cent. 
of the world’s railroads.” 


CHARACTER IS LARGELY A CHOICE BETWEEN DISCIPLINE AND 
degeneracy. We must submit to the one, or reap the other. A 
little periodical called Now, issued by a financial house in the Wall 
Street district, has published an article which serves as an illustra- 
tion. The writer, Mr. Karl K. Kitchen, assures us that he is 
neither a moralist nor a preacher, but merely an onlooker who has 
taken notes of moral conditions in New York, after having had 
opportunity to observe life in many parts of the world. The whole 
miserable situation serves to show the natural tendency of human 
nature when restraints are removed. These excerpts carry their 
own message of warning: 


“New York today is infected with the bacillus voluptuosis, The 


entire city is obsessed by an excess of sexual individualism. The 


popular sex plays on Broadway, the shimmy and the jazz with its 
close fitting dancing, the present fashionable attire of women, the 
flood of sex literature in our books and magazines, are simply mani- 
festations of this sexual obsession. * * * 

“The most successful magazines are those filled with stories of 
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sex. Every book on sex and sexuality is in demand. The effect 
of all this sex literature cannot be otherwise than bad. The literary 
taste of the public today is appalling. 

“Why is New York suffering from this excess of sexual indi- 
vidualism? Because all existing social barriers have been broken 
down. New Yorkers have no restraint of any kind. There is no 
restraint of tradition, because we have no tradition. There is no 
restraint of religion, because we are not religious. There is no 
restraint of custom—of nationality—of anything. The individual 
is placed above everything else. 

“When we realize that fifty per cent. of New York’s population 
is foreign born, that only three per cent. are the grandchildren of 
people born in America, the problem is not so difficult to understand. 
We have the most cosmopolitan population in the world, and all the 
restraints that hold people in check in France, in Germany, in Italy, 
are swept away here.” 


THE DRUG EVIL IN AMERICA IS A MENACE NOT TO BE IGNORED. 
The Review of Reviews quoted, not long ago, a writer in the New 
York Sun as declaring that we are among the worst countries in 
the world with respect to our use of narcotics. It is believed that 
there are in the United States no less than 1,500,000 habitual drug 
users. The Review of Reviews gives, in the paragraph below, an 
instructive analysis of the cases of a large number of addicts: 

“Dr. Royal S. Copeland, Health Commissioner of New York 
City, recently made a superficial survey of 2728 addicts, of whom 
885 were negroes, 850 American-born, 511 Jews, 312 Poles, 399 
Germans, 117 Russians, and 324 of various nationalities. There 
were 507 women, and 725 of both sexes were under nineteen, 841 
were between twenty and twenty-five, 626 between twenty-six and 
thirty, 477 between thirty-one and forty, and 104 over forty years 
of age. 1080 were unskilled laborers, and twenty-one per cent. of 
the 1643 persons engaged in skilled trades and professions are 
employed in transportation. Nearly 2000 attributed their enslave- 
ment to bad companions, 134 to curiosity, and 11 to pleasure; 
while only 506 gave pain and sickness as their excuse, and 10 
overwork.” 


Our Day IS MARKED BY A PRONOUNCED DISLIKE OF AUTHORITY, AND 
a tendency to ignore or defy those charged with issuing orders and 
enforcing laws. In England the revision of the Prayer Book has 
lately precipitated a debate over the retention of the word “obey” 
in the woman’s marriage vow. In discussing the matter, the 
London Times not long ago took occasion to say: 
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“The observer of present-day life must recognize a prevalent 
disposition to reject every obligation demanding obedience to the 
will of another. In the name of freedom there is a widespread 
disposition to reject all authority. Children quickly become impa- 
tient of parental control. Citizens show a disposition to despise 
authorities they themselves create. Obedience is regarded as ser- 
vility, and submission to the will of another to be a forfeiture of 
freedom. But true liberty is always dependent on the proper exer- 
cise of authority and a ready compliance with its demands. Law 
is a necessary condition of progress and freedom. No community 
great or small can exist unless its rules are obeyed by its members. 
And if this is true anywhere it is true of that society of the family, 
which is the germ and microcosm of all large fellowships. But law 
implies a law-giver, and in the circle of the home there can be no 
other final authority than the man who is head of the household.” 


Some years aGo THE WALL STREET JOURNAL MADE A PLEA FOR 
what we erroneously call “old-fashioned religion’; and it was 
widely quoted and commented upon, though it was nothing more 
than many a preacher utters from the pulpit any Sunday morning. 
The source made it effective. In a November issue of Forbes, a 
New York commercial publication, the opening article is headed, 
Godliness. In a religious journal it would excite little notice, but 
here it is significant as being a further indication that the commer- 
cial world does not, after all, wholly discount religion as a potent 
factor in life and even in its own calculations. The concluding 
paragraphs read: 


“Measured even by the mercenary yardstick, godliness is now 
recognized as profitable. 

“Godliness, therefore, can fittingly be classed as a key to suc- 
cess in the ordinarily accepted sense of success. 

“Without godliness there can be no satisfying success, no suc- 
cess that will look as attractive from the journey’s end as during 
the heat of the fray. 

“My minglings with many men of vast wealth have overwhelm- 
ingly convinced me of the need for proclaiming simple truths of this 
kind, for time and again I have come away from intimate talks 
with ‘successful’ men saddening by the knowledge that in their 
eagerness to gain the material they had sacrificed and lost the finer, 
the more desirable, the more lasting things of life. 

“It seems such a tragic pity not to learn the real truth, not to 
appreciate life’s values correctly, until too late. 
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“Hence, at the risk of being accused of preaching overmuch 
goody-goodyness, I have felt emboldened to write this little article. 

“The world contains no truer or more pointed words than these: 
‘What shall it profit a man if he gain the whole world and lose his 
own soul?’ 

“Without godliness there can be no success worth having.” 


A COMMENDATION OF THE TRIUMPH OF THE PROHIBITION MOVEMENT 
in the United States has come from a rather unexpected source. 
An Associated Press dispatch from Constantinople quotes Abraham 
Effendi, Sheik-ul-Islam, spiritual head of Mohammedanism, as say- 
ing recently in the course of a conversation: 

“Drink is the mother of all evil, and no abstention from it 
wrought our downfall. I am delighted to observe that America is 
realizing God’s command as spoken to our prophet. It is strange 
that, after thirteen and a half centuries, a new nation should adopt 
prohibition, while we, whose prophet commanded it, should again 
begin an effort to enforce abstinence.” 


HuMAN LAWS AND GOVERNMENTAL CONSTITUTIONS GROW OUT OF 
human life. The trend of an age is reflected by the laws it enacts, 
whether these be good or bad, wise or unwise. One of the ways 
whereby principles of righteousness are established in law has re- 
cently been pointed out by Collier’s Weekly in these words: 

“A recent book recalls the trial in 1670 of William Penn and 
his friend, one Mead, for an alleged disturbance of the peace. 
Despite a prejudiced judge and tyrannous prosecutor, the jury 
refused to return any verdict save that of fact, viz.: “William Penn 
is guilty of speaking in Gracechurch Street.’ Abuse, imprisonment, 
and starvation had no effect, and the twelve men were later dis- 
charged with a fine. A tablet on the site records their ‘courage 
and endurance’ in thus fixing the basic right of trial by jury. That 
is how real law is made: by the bravery of common men in sticking 
to what they know is right. In the long run no other law will 


stand.” 


Nor onLy 1s BoLSHEVISM OPPOSED TO REPRESENTATIVE GOVERNMENT 
as we understand it in America, but it is openly and actively hostile 
to Christianity. The idea is to deny God and to abolish all but 
the most shadowy form of government, and that in the hands of 
one class alone. Not long since the Bolshevik Hungarian Minister 
of Education made this official statement: 

“There is only one true religion, that of devotion to the people 
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and by the people, I mean the proletariat. To go through life with 
the idea that the salvation of the soul is one’s chief concern is un- 
dignified, and no self-respecting Magyar will make a wreck of his 
life by heeding these clerical chimeras. A man is saved by devotion 
to his fellows and not by professions of belief in illusions promoted 
by priestly cunning. There is no life but the present one. This 
world and the things in it belong to the worker, and we are fools if 
we do not get all we can out of it for profit and pleasure.” 


THe GREAT AMERICAN “MELTING POT” IS SLOWLY PRODUCING 
results. Not all those born elsewhere or of foreign parentage are 
to be accounted as either un-American or anti-American. Thou- 
sands eagerly seek to master our ways and to live our life. Here 
the church finds both an appalling duty and a sublime opportunity, 
in the evangelization and Christian socialization of these multitudes. 
The following item, indicating our capacity to assimilate, has been 
repeated by several papers but seems to have come originally from 
the Fresno Republican: 

“A San Francisco paper conducted a nation-wide musical con- 
test for a patriotic American song. The first prize finally went to 
Herman T. Koerner, whose name is German. The second prize 
went to Giuseppe Pinsuti, whose name is Italian. The words of the 
third prize song were by C. Dore, whose name is French. Among 
those who received $100 recognition are the names of Glogau, 
Jolson, Mahoney, Tussenbroek, Danmark, Deis, Halloran, Brandeis, 
Gershwin, and Hammel. Every one a good American, every one 
the author of a prize-winning patriotic American song, and yet all 
of them immigrants, and all but the two Irish immigrants from non- 
English-speaking countries. The melting pot is working.” 


THE DENOMINATIONAL COLLEGE HAS HAD ITS SHARE OF CRITICISM, 
but it seems to be prospering nevertheless. Indeed, it is now doing 
unusually well. We have denominational, undenominational, and 
state schools, but as yet no distinctly interdenominational institu- 
tion of higher learning. Our truly interdenominational schools are 
peculiarly religious in classification. Hence it has rested with the 
denominational ‘school to guard the interests of the Christian re-- 
ligion in its relation to secular education, The war has done the 
church schools a good turn, in demonstrating that they have culti- 
vated patriotism. On this subject the Watchman-Examiner says: 


“The tide seemed to be running strongly against the denomina- 
tional colleges that had furnished practically all denominational 
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leaders. The outlook was very discouraging. The Southern Bap- 
tist educators were alive to the peril and had already begun a cam- 
paign for enlarged equipment when the war came. War is a 
peculiar thing, and one can never tell what all its reactions will be. 
Tt has turned out that denominational colleges have furnished the 
very finest type of patriotic fighters. Practically no pro-German 
sentiment manifested itself in these institutions, whereas some of 
the State institutions did have trouble with some of their teachers 
on this score. At any rate it is now plain to all that there is plenty 
of work for the denominational college. The State schools cannot 
do all the teaching that needs to be done and, besides, it is not best 
that they should do it all. The country has discovered that the 
type of manhood produced in the denominational colleges is unsur- 
passed anywhere. We have learned that it is not wise for all the 
educational forces to be under the control of the State. Germany 
had no denominational colleges. The State controlled all the teach- 
ers of the country who finally were compelled to teach the Pan- 
German propaganda that resulted in the dreadful war. Besides, 
the State college is handicapped by its inability to create a religious 
atmosphere, which too often results in both moral and spiritual 
decay. The country needs the whole man developed, and the 
denominational college has lived to see its day come round.” 


WE ARE SO YOUNG AS A PEOPLE, WE AMERICANS, THAT OUR PRIDE IS 
that of the strength of youth rather than that of the experience and 
wisdom of age. Our nation’s perils and trials seem light when 
compared with those of various smaller and humbler peoples. “A 
memorandum on Albania, compiled and signed by clergymen of the 
Albanian Orthodox Churches of America’’, states that the Albanian 
language is the last living specimen of the tongue of the aboriginal 
Aryans who settled in southeastern Europe, and that the Albanians 
are descended directly from the old Illyrians, Macedonians, and 
Epirotes, and further that they are a distinct race with their own 
characteristics and customs. The Literary Digest gives us this 
glimpse of struggles that, by contrast, must make us seem tenderly 
reared and immature: 

“Placed in one of the most coveted spots of Europe, they had 
to repel one invasion after another and became by the force of cir- 
cumstances a nation of fighters par excellence. With their back to 
their bleak crags they fought against the overwhelming armies of 
the Romans, the Goths, the Venetians, the Slavs, and the Turks. 


Voiceless through the centuries, with hardly an armistice, with no 
friend or disinterested protector, they somehow managed to emerge 


Io 
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unbroken and unassimilated upon the stage of twentieth-century 
Europe. They refused to bow to any conqueror, although their 
numbers were decimated by age-long wars and their territory, once 
covering the whole Balkan Peninsula and the whole eastern shore 
of the Adriatic, dwindled to what is known to-day as Albania. 
Under Alexander the Great they smashed the Persian Empire and 
conquered the East, under Pyrrhus they defeated the proud legions 
of Rome, under Scanderbeg they humbled the greatest Sultans of - 
Turkey. Of all the Balkan nations, they were the last to surrender 
to the Turk, but never acknowledged his rule and never bowed to 
him. While all the other Balkan races were utterly crusht, the 
Albanians, under the leadership of the semi-independent Bushatlis 
of Scutari and Ali Pasha Tepelen of Janina, still defied the Turk 
early in the nineteenth century. The neighboring Balkan races 
were liberated one after the other by their European protectors, 
while the Albanians were invariably abandoned to the mercy of the 
Turks.” 


WE HAVE sO CONSTANTLY HEARD OF ARMENIA’S WOES AND HER 
appeals for help that it is just possible we do not feel our responsi- 
bility toward these people whose very name is coming to be a 
synonym for martyrdom. Mr. James W. Gerard, who is chairman 
of the American Committee for the Independence of Armenia, has 
recently reminded us again of our obligation toward that nation in 
these sentences: 


“Two hundred thousand Armenians fought in the ranks of the 
allied and associated armies. According to General Allenby, 
Armenian battalions took a leading part in the defeat of the Turks 
in Palestine. According to Von Ludendorff, the inability of the 
Turks to reach Baku in time, owing to the resistance of the Arme- 
nians, following the defection of Russia, deprived the German army 
in the west of essential fuel supply. One million Armenian men, 
women and children have been slaughtered by the Turks because of 
their fidelity to the faith and cause of America. And now at this, 
the most critical juncture of her history, Christian Armenia makes 
a supreme call to Christian America. If we permit the Armenian 
people to be exterminated, the Christian Church shall be dishonored 
forever. An Armenian state in Asia Minor is bound to be a deci- 
sive factor in the task of civilizing the peoples of Near and Middle 
Asia, and it is also the best guarantee against the dangers of Pan- 
Islamism and Pan-Turanianism. Christian Armenia will be a 
watch-dog of Christian civilization in the East. We must help her. 
We must save her.” 
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BOOKS 
Tue Army aNnp Re tiaion ! 


This timely and interesting book is the result of a well planned 
and well executed investigation of moral and religious conditions 
in the British army during the recent war. The Young Men’s 
Christian Association agreed to finance the undertaking, but did 
not conduct the inquiry. This was done independently by a large 
and representative and able committee comprised of leading men 
in the Church of England and the Nonconformist bodies. A ques- 
tionnaire was addressed to individuals and groups of various kinds. 
Soldiers — from privates to generals — chaplains, physicians and 
nurses, hut workers and leaders, and committees at the great bases 
in England and France were asked to report on the topics named 
and the questions asked. These topics covered in general the 
thought of the men about religion, morality, and society, the changes 
made in the men by the war, and the relation of the men to the 
churches. Under each of these topics particular questions to the 
number of eight or twelve were asked. 

The committee received in reply nearly three hundred memo- 
randa, some of considerable length, resting on the evidence of 
hundreds of competent witnesses. The committee spent four days 
in August, 1917, in careful study of the returns and agreed upon 
the main lines of the report. To Dr. David S. Cairns, the distin- 
guished theologian of the United Free Presbyterian Church of 
Scotland, it entrusted the work of drafting the report so as to 
secure unity, proportion, and force. His printed memoranda were 
from time to time laid before the committee at later meetings and 
carefully considered. So that the book, of which Dr. Cairns is the 
free and responsible author, represents also the common corporate 
mind of an intelligent and judicial committee. Dr. Cairns has 
given to the work a literary form and a spiritual motive which make 
it not merely readable but fascinating and deeply moving. 

An Introduction, on the Aim and Scope of the Enquiry, covering 
ten pages, is followed by the two great sections of the book: Part 
I, which covers 236 pages and sets forth The Facts, and Part II, 
which occupies 208 pages in the discussion of the facts and deals 
with Causes, Results and Suggestions. Each separate chapter is 


1The Army and Religion, edited by Dr. David S. Cairns. London, 1919. 
Pp. 455. 
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prefaced by a brief and clear analysis of its contents, adding 
greatly to the value of the work. Ten chapters summarize the 
reports received from the men on the field, and carefully selected 
quotations from their memoranda or answers bring the evidence 
before the reader in a concrete and vivid way. These chapters 
classify the facts under the headings: The Religious Impact of 
the War; The Great Difficulty of “Natural Religion”: God and 
the War; Thoughts about Jesus Christ; Misunderstandings; 
Materialism and the Social Environment; Moral Impact of the 
War; The Failure of Education; Lights and Shadows (or the 
virtues and vices of the men); Points of Contact (or the aspects 
of Christianity that appeal most to the men); and The Men and 
the Churches. 

In the digest and discussion of the facts, which we find in Part 
II, the committee through its spokesman, Dr. Cairns, calls on the 
church to take an attitude of repentance and hope, to restate doc- 
trine in such a way as to vitalize it, to adjust in a better way her 
relation to the Kingdom of God, to society and to peace, to revolu- 
tionize her “education and religious training’, to take new and 
drastic measures for a better “morale and morals’, to attend to 
“social evangelism” and press afresh the evangelistic message of 
the Gospel, to seek more of “unity and co-operation’, and to make 
that return to Jesus Christ which is “the central necessity”. 

Within the limits of a review article we can select only some 
points which strike us as of particular interest and value. And we 
are hampered very greatly by the fact that the report touches con- 
ditions in the British army alone and affects the life of the church 
and the nation in Great Britain. We have not the first-hand 
acquaintance with life in the Island Kingdom, nor the familiarity 
with statistics regarding population, church attendance, church 
communicants, Sunday School enrollment, and other details, which 
would qualify one to speak very positively concerning some features 
of the report. More than once, for example, the author asserts or 
implies that “‘the great majority of these men have been baptised 
into the threefold Name, and have been educated, however imper- 
fectly, in the elements of Christian truth and conduct” (p. 364). 
Over against this he puts in other places such statements as that 
on page 240: “That probably four-fifths of the young manhood of 
our country should have little or no vital connection with any of 
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the Churches * * * js, perhaps the most salient factor of our 
evidence”. 

These reports as to fact would seem rather exaggerated in the 
light of American conditions, but we are not prepared to challenge 
the first count, and the second seems abundantly sustained by the 
evidence from camp and trench. The author quotes (p. 121) the 
Secretary of the Sunday School Union as saying that “four out of 
five of the available young people and children of England and 
Wales are connected with the Sunday-schools”. This statement of 
fact, we are free to confess, smites us with great surprise. If true, 
it makes all the more impressive and appalling the correlated fact 
stated by the same authority and supported by army evidence that 
“about 80 per cent. of the scholars are lost to the direct influence 
and service of the Church and Sunday-school from fourteen years 
of age and upwards” (p. 122). 

The evidence, as given, however incompetent in some cases and 
contradictory at some points, reveals a most disturbing state of 
facts. Amazing ignorance of the elementary facts of Biblical his- 
tory or the cardinal beliefs of the church, gross and inexcusable 
misunderstanding of the character of Christianity and of the aim of 
the evangelical churches, widespread and utter indifference to the 
whole matter of man’s relation to God and sin and judgment, con- 
tempt for the church as an organization and a movement, sheer 
materialism, worldliness, love of creature comfort as the prevailing 
spirit—these are the dark shadows made darker and deeper in the 
lurid light of the world’s conflagration. 

There are encouraging features in the loyal Christian faith of 
a noble minority, in the readiness of many of the indifferent mass 
to hear a new statement of the Gospel, and in the many fine natural 
virtues that shone out during the stress and strain of war. But the 
fact remains, that the church of Christ has not reached, has not 
vitally touched, the larger section of English life where she has 
been working at unusual advantage for these long and wonderful 
centuries. So true is this that an eminent religious editor, in re- 
viewing this report, raises the question: “Are we drifting into 
paganism? ” 

Representative sentences that sum up the reports may best 
reflect the conditons found among the men. “As a whole they are 
religious, but not Christian” (p. 34); this from a Presbyterian 
chaplain as to the men of a Scottish division. Again, from an 
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officer: “The religion of ninety per cent. of the men at the front is 
not distinctively Christian, but a religion of patriotism and of 
valour, tinged with chivalry, and at the best merely coloured with 
sentiment and emotion borrowed from Christianity” (p. 10). From 
a Y.M.C.A. religious director: “The theism of the Army is Moham- 
medan rather than Christian. I have never heard men allude to 
Jesus Christ otherwise than with admiration and reverence, but I 
doubt if any large number of the men think of Him in evangelical 
terms” (p. 36). An ex-minister and officer: “They believe that 
He lived, and was the essence of all that is kind, good and just, but 
a trifle soft. * * * The death of Christ means as little to them 
as the death of Socrates” (p. 38). Dr. Cairns says that the almost 
universal testimony is that the deeper truths about our Lord are 
simply not in possession of the soldier's mind (p. 39). An experi- 
enced chaplain says: “The Cross and the Living Christ for the 
keen Christian man mean everything—for the semi-keen, something 
—for the rest, nothing. Keen 10 per cent., semi-keen 10 per cent., 
rest 80 per cent.” (p. 47). “The majority do not seem to think 
of religion at all” (p. 49). ‘We are told by nearly all our wit- 
nesses that intellectual difficulties do not trouble most of the men 
at all” (p. 50). ‘The majority have not the foggiest notion of what 
Christianity is all about; their opposition to it is emotional and 
instinctive, not reasoned” (p. 62). All think religion is a negative 
thing. “There is nothing positive in what Christ asks of them, as 
they conceive it” (p. 65). 

All testify to the prevalence of fine natural virtues. “Unre- 
deemed human nature is infinitely nobler than I had dreamed” 
(p. 127). We wonder where the Scottish chaplain who wrote that 
had been living before his experience in the army. Warm-hearted 
generosity, cheerful obedience, honor for womanhood, reverence for 
goodness, lack of meanness and bitter party spirit, comradeship 
even to self-sacrifice, cheerfulness, a keen sense of duty, abhorrence 
of insincerity, are freely ascribed to the men as virtues commonly 
practiced. _And there comes this comment: “They perceive no con- 
nection between this tenderness and self-denial and the Christian 
religion” (p. 182). ‘ Over against this are set a common practice of 
dishonesty, and its tacit approval by the men at large, the free 
indulgence of the majority “in foul, immoral, and blasphemous 
language,” gambling, much drunkenness, and great lack of moral 
sense as to sexual immorality. (See pp. 187-149.) 
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The alienation of the men from the churches is greatly stressed. 
They criticise the church severely as ignoring social wrongs, giving 
scant welcome to the poor, narrow and unsympathetic, full of fac- 
tion and unseemly rivalry (p. 212). They make the denomina- 
tional divisions an excuse for their own religious indifference. They 
regard the services as dull, long, rambling, uninteresting (p. 223). 
The pew-rent system, or “reserved seats” at church, they scorn- 
fully condemn (p. 284). One witness reports that the first vivid 
impression made on him “was the complete alienation of the great 
bulk of the men from organised Christianity. I think that at least 
70 per cent. of them had never had any use for us at all” (p. 225). 

One of the most challenging lines of testimony is that which 
reveals the ignorance of the men as a whole. “The soldier is quite 
amazingly ignorant of the Christian religion” (p. 109). “The men 
need to be instructed in a simple creed” (p. 110). ‘The mind of 
to-day has lost all interest in the Bible, as the Church has neglected 
it as a means of personal study”, hence a gross ignorance (p. 111). 
“The message of Christianity has clearly never reached the great 
majority of the men at all” (p. 115). The conclusion drawn is, 
“that there is something gravely unsatisfactory in all the systems 
of religious education now in vogue among us” (p. 121). 

The whole system of education (secular as well as religious) is 
sharply arraigned in the light of the facts. A most able witness 
reports as follows: “ ‘What are the men thinking?’ Generally 
speaking, and here I find everyone agrees with me, they are not 
thinking at all. They are just carrying on” (p. 100). Six chap- 
lains agree on this statement: ‘Men are unwilling to think things 
out. * * * With the possible exception of the older universities 
all education is threatened with material objects. We believe much 
ill can be laid to the account of the competitive system, in prizes 
and class position, in emphasis upon results rather than methods, 
and in the absence of co-operative methods of work” (p. 104f). 

Our first comment on all this is one of amazement that the 
report excited such surprise in the committee that made it and the 
public that has received it. This state of facts has been set forth 
in general and in detail, to our personal knowledge, by a certain 
class of faithful evangelical men for more than twenty-five years. 
They were denounced and derided as croakers and pessimists. The: 
war has forced the self-satisfied church to investigate, and the facts: 
are discovered. Bishop Gore at a recent English church conference 
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said: “Except in the vaguest sense, you cannot call England a 
Christian country. It is not only that in every class those who 
positively hold the Christian faith are in a minority, but there is a 
widespread revolt against the principles of Christian morality. 
Men in general are not seeking first the Kingdom of God, although 
they are interested in the idea. Neither our nation nor the other 
nations have shown the least disposition to take seriously to heart 
the lessons of the war.” This is a conclusion reached independ- 
ently and on other grounds than that of the report which we are 
reviewing. 

All should join heartily in any rational and proper methods to 
correct these deplorable conditions. We agree in the main with 
the program proposed by Dr. Cairns. In particular, we believe 
that the church must become a teaching church, a vital force in 
human life, full of love and earnestness and human sympathy, and 
that she must teach the Bible to the masses; that she must manifest 
in better forms her essential unity; and that her supreme duty is 
a vital return to Jesus Christ. If we catch aright the meaning of 
Dr. Cairns’ suggestion of a new doctrine of the Bible, he would 
lower (or as he thinks, exalt) the historic position of the church 
as to the nature and extent of inspiration. The church will be 
bitterly disappointed if she tries to command the homage of men 
for a fallible Bible. It is not the church’s strict view of the char- 
acter of the Book; it is, according to all the real evidence, her fail- 
ure to teach the Book, that has caused the widespread ignorance 
and indifference. 

The report should make a stir in the church of God. And the 
church should face the facts and take up with renewed faith and 
courage her divinely appointed work. “For God has not given 
unto us a spirit of fear, but of power and of love and of a sound 


mind.” 
Wituram Hoare Marguess. 


Roman Emperor Worsuip 2 


This book by Dr. Sweet might seem, from its title, to treat of a 
phase of human life that has passed away and of a civilization now 
dead. On the contrary, thousands of missionaries and millions of 
people, including myriads of converts and would-be Christians, 


2Roman Emperor Worship, by Louis Matthews Sweet, S.T.D., Ph.D. 
New York, 1919. Pp. 158. ; : 
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know and feel that the subject, in its larger divisions, is with them 
a living issue. In a word, Dr. Sweet’s work touches contempora- 
neous human interest over a large part of the world even in 1920. 
Apart from the author’s erudition and his most interesting presen- 
tation of the theme, his book has the merit and charm of timeliness. 

The Dutch scholar, De Groot, in his profound and voluminous 
series of works on China, has shown how vitally the worship, direct 
and indirect, of the Chinese Emperor conditioned the growth and 
hindered the propagation of all religions in China, other than the 
Confucian or the pre-ancient cult. As for Japan, the whole secret 
of her militarism, of the orgy of those of her leaders whose creed 
is expressed in material force, and even the ruthlessness of her 
subordinates in Formosa and Korea, may be read and explained 
through the dogma of emperor worship. Even in official docu- 
ments, having the force of the text of the constitution of 1889, the 
title, “Son of Heaven,” is in constant use; while in the schools and 
throughout the national system of both advanced culture and ele- 
mentary education, this cult has been and is enforced by the legal 
and military power of the government. It may even be that Dr. 
Sweet himself can hardly realize, as many a Christian missionary 
and educator does and will, how timely is his work and how help- 
fully it may serve those who feel, as well as think, on this theme. 
In Korea emperor worship has been transformeed and degraded 
into blood inquisition. In brief, the ruler-cult of Japan, in the 
hands of the gen d’armes, means torture and blood. 

Our introduction has been extended, because we speak what we 
know and testify to that, which, during over a half century, we 
have seen, tracing growth from the acorn to the oak. What Dr. 
Sweet brings to revelation from an ancient civilization we have 
seen develop to colossal proportions, out of small beginnings in 
ancient traditions into a military machine that has set itself athwart 
the path of the world’s advancing civilization now based on 
democracy and national self-determination. 

But enough! Let us hie to the past and see how our fellow 
Christians of many centuries ago fared, when, living in a state of 
society which, for apostles and martyrs, shaped the very words of 
inspired Scripture and the figures of the book of the Revelation of 
St. John the Divine. ; 

Only because of the carefully worded title of his first chapter 
do we refrain from taking issue with the author when he includes 
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Japan as within “early antiquity”. He calls the primitive rever- 
ence to the Mikado the “ruler-cult”. This is well, because, while 
in this as doubtless as in other lands there was honor paid to the 
head of the tribe or community, according to ideas then regnant in 
the patriarchal form of social order, there was no such thing as 
either true “emperor” worship, or genuine worship of ancestry; 
both of which in Japan, now made engines of government, are im- 
portations from China. The former, or modern emperor worship, 
as a fixed dogma, propagated by the state, is not yet over a half 
century old. In fact Mikadoism, as we now know it, is a direct 
result of an imperialism based on three particular myths that are 
myths pure and simple. 

How these elementary origins were, in the different periods, 
developed within the Roman state is shown with fine literary skill 
and perfect clearness, until the time came when the promulgation 
of Roman imperialism was necessary for the gratification of per- 
sonal ambition, the employment of surplus capital abroad, the con- 
quest of new markets, and the use of the methods deemed indis- 
pensable to secure these, viz., military force. It is almost comical, 
to one living long in Japan, to note in our day that the same tricks 
and subterfuges, the identical prostitution of learning, and the same 
crooked politics have been employed in the two countries and centu- 
ries so far apart in space and time. Of course, Julius Caesar won his 
way to deification by claiming and inventing a divine ancestry. It 
was shaped in the mold of the thought prevalent at the time; just 
as a certain Greek author can explain the amazing genius of Plato 
only by tracing his parentage to Apollo. Yet, in what respect does 
this method of manufacturing a genealogy differ from the medieval 
methods once in vogue in Scotland, for example; where as one may 
see, in Edinburgh, a line of imaginary royal ancestry set in oil and 
color on canvas, and chiefly by one artist in one life time? In moral 
dignity, the emperor worship of neither Asia nor Europe excels that 
of the modern Irish hero, suddenly ennobled, who wished to close 
a contract to create for him on canvas a genealogy extending back 
into the mists of pre-historic antiquity. 

We should overpass our space were we to analyze in detail Dr. 
Sweet’s work, as, with luminous detail, he traces the expansion and 
application of the dogma of ruler-cult until it came into collision 
with the lofty monotheism of the Jew and the vitalizing influences 
of Christianity, whose cosmic vision revealed the pettiness of the 
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dogma made in Rome. Here we have a marvel of condensation 
and, whether the idea was present to the mind of the author or not, 
his book shows how all true progress proceeds from a more thor- 
ough knowledge of the past. We enter the future more safely, 
according as we digest the teachings of the past. 

Missionaries should welcome, and those with discernment cer- 
tainly will greet as a fresh and powerful weapon, this remarkable 
historical study. The bibliography and index add richly to the 
value of what is one of the best books of the decade. 


WivuiaMm Exvpior Grirris. 


JESUS AND THE YouNG Man or To-pay 8 


This little book of less than two hundred pages is written (by a lay- 
man apparently) for the purpose of guiding young men to a better 
appreciation of the life and character and teachings of our Lord. 
It is marked by two of the features common to most of the hand- 
books for Bible study or any sort of religious study, which are 
published in the present day. 

The first is, that it does all the work for the student. While it 
has the form of teaching, such as the division into daily lessons and 
the topical headings and the reference to the consecutive sections 
in the Gospels, it lacks entirely the power of a true teaching. The 
reader is not stimulated to personal and independent investigation ; 
indeed he is hardly allowed to undertake anything of the kind. 
Mr. Holmes simply tells his class what is to be found in the 
passage for study or what lessons are to be learned from it. One 
is moved to wonder how the leaders of the church expect to develop 
a generation of real students of the Bible by means of the methods 
now in vogue. The little book under review is in our judgment a 
fine specimen of “how not to do it”. 

There are fifteen studies, each divided into seven daily lessons, 
except the last, which covers but three days. The first study im- 
poses on the student an outline of the Gospel of Mark, briefly 
sketched by the author, followed by a more detailed one which is 
the work of Professor Kent. Two studies on the general situation 
in Palestine are given, after which the author presents John the 
Baptist, The Message of John, The Early Life of Jesus, and the 


8 Jesus and the Young Man of To-day, by John M. Holmes. New York, 
1919. Pp. 170. 
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weekly review which closes each study. The work is confined to 
the Synoptic Gospels, and the appropriate passages from all three 
of the Gospels are referred to after the topic for the day. Strictly, 
the work is rather a study of the life of Jesus, as the author claims, 
than a study of the Gospels. But, even as a study in biography, 
the book does the work which the student should be wisely and 
skillfully guided to do. The result, we think, is a rather weak 
substitute for either a well written life of Jesus or a genuine study 
of His life. What an earnest class or an independent and capable 
leader would want with such a book, the writer is unable to imagine. 

The other feature of the book is its bald rationalism, its accept- 
ance and assertion of the results of radical criticism and of the 
current Unitarian teachings. The preface states that the studies 
“were written primarily for the college student who, no longer able 
to accept his boyhood beliefs, seeks a restatement of faith which 
will meet the needs of his reason as well as of his heart” (p. v). 
Very naturally, the author attacks in his introduction (pp. viii, ix) 
the historical character and value of the Gospel of John, which he 
disdains to use as a part of his basis for a study of the actual life 
of Jesus. The birth and infancy of Jesus are ignored in the study. 
Particular pains are taken to avow a disbelief in the literal occur- 
rence of certain facts recorded, such as an actual dove or an audible 
voice at the baptism of Jesus, or the reality of any of the scenes 
of the Temptation except in the soul of Jesus. 

The author states (p. 165) his belief that ‘many of the miracles 
actually occurred, and that they can be easily explained on the basis 
of the psychic effect of a strong mind and personality upon a weaker 
one”. He “does not believe, however, that Jesus actually walked 
on the water, that five thousand people were physically fed with 
only five loaves and two small fishes, that the tempest was quieted 
by a word; but he does believe that the lame walked, the deaf 
heard, in some cases the blind saw, and ‘demons’ were cast out, 
just as such cures are effected by natural psychological causes 
to-day” —-italics mine (p. 165). 

In other words, the Gospel narratives are unreliable, and Jesus 
was merely a Mary Baker Eddy. The miracles were beautiful 
legends that grew up about the story of a personality like Jesus, 
because people expected the Messiah to work miracles (p. 166). 
The writer avers that he “does not believe in a physical resurrec- 
tion” (p. 146), and asserts that in such a case the accounts of His 
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appearing in a closed room and vanishing from sight “are incon- 
sistent with such a'theory”. The author is evidently not abreast of 
the latest theory of the character and force of matter. He seems 
to believe in a sort of spiritual apparition, after the hypothesis of 
Keim and others. 

On the Divinity of Christ, the author declares that “Jesus was 
not just a mere man’, “was, in a special and supreme sense, divine”, 
but adds that the word “divine” “has for us the same meaning as 
when we say that we believe there is a germ of the divine latent in 
all humanity” (p. 161). “Every human being has this divine spark 
in him”, and in essence it “is the same as the divine in Jesus” (p. 
162). What more can the rankest Socinian say? He says again: 
“The writer does not believe in the preéxistence of Jesus as a 
separate person in the Godhead who came into this world as a divine 
machine functioning in human life. He does believe He was a man 
in whom God could and did completely reveal Himself” ‘(p. 162). 

And this is the modest and reticent teacher who writes in his 
preface (p. v) that he “does not pretend to discuss the funda- 
mentals of the Christian church”. Possibly he intended to imply 
that, instead of discussion, he would simply repudiate and deny 
them. Sugar-coated poison, rationalism masking as reverence for 
Jesus, is the proper label for this little book. 


Wiruram Hoge Marquess. 


A Boox asout THE ENGLIsH B1BLE * 


The spirit of this informing volume is evinced by the title. A 
certain quaint simplicity in the name itself disarms the reader who 
might anticipate something controversial in a work of some four 
hundred pages concerning the Bible. The author, Dr. Josiah H. 
Penniman, is vice-provost and professor of English literature in 
the University of Pennsylvania. The fact that he does not hold a 
chair in any branch of theology or Biblical instruction, but in litera- 
ture, naturally aids him in preserving a certain detached and 
impartial attitude. 

This is hardly a book one would place in the hands of an 
inquirer whom he wished to convince of the Bible’s supernatural 
character and message; neither could it be used with any great 


4A Book about the English Bible, by Josiah H. Penniman, Ph.D., 
LL.D. New York, 1919. Pp. 444. 
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effectiveness to destroy faith in its divine inspiration. It is simply 
a rather comprehensive examination, by a specialist in English 
literature, of the unrivaled contribution to that literature embodied 
in the Scriptures. That this coldly analytic attitude does not need 
to betray a writer into anything like irreverence or unbelief may be 
seen in these sentences lifted from the two opening pages: 

“The greatest book is the Bible, and the reason for the place 
assigned to it is that it contains interpretations of human life, 
actual and ideal, which reveal man to himself, in his joys and 
sorrows, his triumphs and his defeats, his aspirations and his possi- 
bilities, his relations to other men, and, comprehending and envelop- 
ing all, his relations to God. * * * The primary spiritual 
problem of man is his relations to God. * * * The Bible, con- 
cerned as it is in its component parts with the revelation of God to 
man, and the relation of man to God, has held the attention of men 
because it is true to the truths of life and satisfying to the yearn- 
ings of the human spirit.” 

Though he must of necessity touch upon numerous topics that 
have furnished material for debate, the writer of this useful hand- 
book, with uniform consistency, declines to be lured from his main 
course into any bypath of those critical discussions which have 
produced whole libraries of learned argument. Indeed, he reminds 
us a number of times that he is not concerned with such questions, 
as when he remarks, with respect to that of a composite authorship 
of Job, that “a discussion of this would take us beyond the purposes 
of the present volume” (p. 239). Again, in a passing observation 
as to a possible editing of New Testament material, he says: “We 
are not concerned with these problems in this volume” (p. 56). 

On the other hand, it is evident that the author accepts at least 
some findings of modern criticism which a more conservative writer 
would hardly embody in his statements, although such instances are 
few. Thus in his chapter upon The Background of the Old Testa- 
ment he says: 

“The form in which we have these ancient Hebrew books is 
almost certainly, in many cases, not that in which they first ap-_ 
peared in writing, for they have come to us through the work of 
many editors and copyists in the intervening centuries. We may 
not be certain that they are contemporary accounts of the events of 
which they tell, but we do know that what we have has been pre- 
served by the reverent efforts of men who regarded these writings 
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as inspired by God, and therefore holy and authoritative, and as 
containing the history of God’s dealings with his chosen people, and 
the utterances of great men, through whom the word of God was 
communicated” (p. 27). 

He also speaks of “Micah, a book older than Deuteronomy” 
(p. 231); and in discussing Job he says that “many differences 
between the prose and the dialogue portions confirm the opinions 
concerning different authorship” (p. 239). 

The general tenor of the work might be illustrated by the treat- 
ment of the story of Jonah. Ignoring the problem of its historicity, 
the book is dealt with simply as it stands: “The book is the story 
of a man who set up his will against what he knew to be the will of 
God” (p. 174). The whole twenty-one chapters form a careful 
presentation of the English Bible as we find it in the standard ver- 
sions of to-day—its character, origin, history, structure, style, 
contents, and the methods of its preservation and transmission. 
There is everywhere evidence of an exceedingly thorough and care- 
ful study of the text of the Scriptures, as well as of a wide knowl- 
edge of the literature dealing with the various Biblical problems. 
In fact the volume is the outcome of the author’s university lectures 
on the subject. 

The opening chapter deals with The Sources of the English 
Bible; one chapter is devoted to The Background of the Old Testa- 
ment, and one to that of the New; another takes up Poetic Forms 
in the Bible, and one, The Uses and Sources of Imagery and Allu- 
sion in the Bible; Biblical History, Biblical Stories, The Wisdom 
Books, Parables, Prophets, Letters and Homilies, and Apocalypses, 
as distinct themes, each have a chapter; the only books given a 
chapter each are The Psalms, The Song of Solomon, and The Book 
of Job. Any one of several of the above chapters might profitably 
engage a large share of a reviewer’s space; we are obliged to con- 
tent ourselves by permitting the headings to suggest the value of 
the information and comment contained in them. 

Following these studies of the Bible itself come six chapters 
concerning the development of the English Bible, beginning with 
its manuscript forms, and carrying the history of its versions down 
to 1917, including mention of the better known private translations 
of the past few years. The usual bibliography follows the body 
of the volume. : 

While clearly defining the nature and place of the Apocrypha, 
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Dr. Penniman deals with its historical and literary features in much 
the same way that he treats these aspects of the canonical books. 
Quotations from the Apocrypha are frequent. The distinguishing 
characteristics of the Protestant and Catholic versions of the Bible 
are also set forth. 

The student will appreciate the various lists and topical group- 
ings that aid very much his grasp of the items involved. They 
include a list of the Jewish Scriptures accepted by the early church; 
parallel lists of the books as given in the Revised and the Rheims- 
Douay Versions; the Apocrypha; the titles of Hebrew books men- 
tioned in the Old Testament but not included therein; and the New 
Testament books arranged by their groups. 

The Jewish division into the Law, the Prophets, and the Writ- 
ings is the basis of the treatment of the Old Testament. The con- 
tents of the Bible as a whole are, however, dealt with by the ar- 
rangement indicated in the list of chapters given above. A number 
of the books are given brief outlines with comments, and, as men- 
tioned above, three have been accorded a whole chapter each. 

The language is simple and dignified; where an occasional tech- 
nical term may be found, the context usually makes its meaning 
clear.. The comments upon the various literary forms and peculiar- 
ities of the Bible, especially with respect to the Old Testament, are 
abundant and illuminating. With respect to the English versions, 
few students are apt to require much more information than is 
packed into the section devoted to that subject. Many and liberal 
quotations from authorities are given throughout, either in text or 
footnotes. In short, the volume bears out the statement of the 
Preface, that its purpose is “to give a brief account of the English 
Bible, its immediate sources and their contents, their literary back- 
ground and surroundings, the forms and characteristics of the 
constituent books and their relation to each other’. Everywhere 
there are the tool marks of careful, conscientious, painstaking 
scholarship. 

While giving us a book on the English Bible, the author has 
done more than this; he has gone rather largely, for the size of his 
book, into the general structure and content of the Scriptures, : 
regardless of any particular translation. In this way he furnishes 
much information that will serve to aid the discriminating student, 
especially in getting the ae and general content of the Bible 


clearly in mind. Rozert M. Kurtz. 


